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THE DOCTRINAL VIEWS OF THE BANU AL-AWD
(early 8th/14th century):

An analysis of MS Arab. F. 64 (Bodleian Library, Oxford)'

Sabine SCHMIDTKE
Freie Universitdt, Berlin

I

The reception of Mu'tazili thought within Imami Shi‘ism® began in the
3rd/9th century with Abi Ja'far Ibn Qiba al-Razi (d. Rayy before 319/931)° and,
in the second half of the century, the Banii Nawbakht, particularly Isma‘l b.
‘Al al-Nawbakhti (d. 311/924) and al-Hasan b. Miusa al-Nawbakhti (d. between
300/912 and 310/922)*. Since none of their theological writings are preserved,
their teachings can only be gleaned from the writings of later Twelver Shi‘is®. The
first Imami scholar under Mu'tazili influence whose works are partially extant is
al-Shaykh al-Mufid (d. 413/1022). He departed from the traditionalist theological
views of his teacher Abti Ja'tar Ibn Babawayh (d. 381/991) and adopted most of the
doctrines of Abii al-Qasim al-Ka'bi al-Balkhi (d. 319/931), the prominent theologian
of the school of Baghdad®. Al-Mufid’s pupil, al-Sharif al-Murtada (d. 436/1044)
did not share his teacher’s preference for the Baghdadis. As a student of ‘Abd
al-Jabbar b. Ahmad al-Hamadhani (d. 415/1025), head of the Mu'tazili school of
Abilt Hashim al-Jubba (d. 321/933), the Bahshamiyya, al-Murtada followed the

1.1 wish to thank Wilferd Madelung, Camilla Adang, Gregor Schwarb and Hassan Ansari for
valuable comments on an earlier draft of this paper; Hossein Modarressi for having provided me
with a copy of his edition of the farwas of Sharaf al-Din and al-Muhaqqiq al-HillT and Frank Griffel
for help in identifying item no. 19. This study was completed within the framework of the European
Research Council's FP7 project “Rediscovering Rationalism in the Medieval World of Islam™.

2. An overview over this reception process is given by W. Madelung, “Imamism and Mu'tazilite
theology™, Shi‘isme imamite, ed. T. Fahd, Paris 1970, p. 13-29 [repr. in W. Madelung, Religious
Schools and Sects in Medieval Islam. London 1985, no. VII].

3. On him see H. Modarressi, Crisis and Consolidation in the Formative Period of Shi‘ite Islam:
Abit Ja'far ibn Qiba al-Razi and his Contribution to Imamite Shi‘ite Thought, Princeton 1993.

4. Cf. ‘Abbas Igbal, Khanadan-i Nawbakhti, Tehran 1345[/1966]* Hasan Ansari: “Abt Sahl
Nawbakhti”, Da’irat-i ma‘arif-i buzurg-i islami, ed. Kazim Miusaw1 Bujnurdi, Tehran 1374/1996-,
vol. 5, p. 579-583.

5. An additional valuable source for al-Hasan b. Musa al-Nawbakhti’s Kitab al-ara’ wa-I-divanat
which is otherwise lost is Rukn al-Din Mahmud b. al-MalahimT’s (d. 536/1141) Kitab al-mu‘tamad
[T usil al-din: The extant parts edited and introduced by Wilferd Madelung and Martin McDermott,
London 1991, particularly the section devoted to the philosophers, which contains extensive quotations
from this work. See also below n. 12. Other texts containing extracts of the Kitab al-ara’ wa-I-diyanat
are listed by J. L. Kraemer: “al-Nawbakht, al-Hasan b. Miisa”, EF, vol. 7, p. 1044.

6. For al-Mufid's theological views, sce M. J. McDcrmott, The Theology of al-Shaikh al-Mufid
(d. 413/1022). Beirut 1978; P. Sander, Zwischen Charisma und Ratio: Entwicklungen in der friihen
imamitischen Theologie, Berlin 1994; T. Bayham-Daou, Shaykh Mufid, Oxford 2005. Most of his extant
theological writings are included in Musannafat al-Shaykh al-Mufid Abt ‘Abd Allah Muhammad b.
Muhammad b. al-Nu‘man b. al-Mu‘allim al-Ukbart al-Baghdadr 1-13, Beirut 1413[/1993]°.
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teachings of this school’. The doctrines of the Bahshamiyya remained prevalent
among the Twelver Shi‘is of the following generations, as was the case for example
with al-Murtada’s disciple, Shaykh al-Ta'ifa Abt Ja'far al-Ttsi (d. 459/1067)%.

With al-Murtada the dividing line between Mu'tazili theology and Imamt doc-
trine received its final shape. Exempt from Mu'tazili influence were those doctri-
nes in which the general Imami dogma proved incompatible with Mu‘tazili views,
viz. the belief in the Imamate as the very foundation of faith and the concept of
belief. Defining iman as knowledge or assent and verbal confession to the exclu-
sion of works, Twelver Shi'is rejected the Mu'tazili doctrine of mutual annulment
of reward and punishment (iibar), and they denied that the unrepentant grave sin-
ner (fasig) holds an intermediary position between the believer and the unbeliever
(al-manzila bayn al-manzilatayn) and is subject to eternal punishment. Moreover,
they affirmed the intercession (shafda‘a) of the Prophet and the Imams for the
grave sinner of their community. The Imami mutakallimiin were also careful
to dissociate themselves from the Mu'tazila by explicitly negating any doctrinal
dependence, claiming ‘Al1 b. Abi Talib (d. 40/660) and, at times, Ja'tar al-Sadiq
(d. 148/765) to be the true founders of their dogma®.

Towards the end of the 6th/12th century, the teachings of Abi al-Husayn
al-BasrT (d. 436/1044) began to influence the theological thought of the Twelver
Shia. Abu al-Husayn al-Basr1, who grew up as a HanafT in law and a Mu‘tazili in
doctrine, initially came to Baghdad to be trained as a physician. This involved
him in the study of philosophy; he is known to have studied Aristotelian physics
with the Christian Abt ‘Al1 b. al-Samh (d. 418/1027), a disciple of Yahya b. ‘Adi
(d. 363/974)'. He then went to Rayy where he attached himself to ‘Abd al-Jabbar

7. His most extensive theological works are his Kitab al-dhakhira ft “ilm al-kalam, ed. Ahmad al-
Husayni, Qum, 1411[/1990-1991], and his Kitab al-mulakhkhas fi usil al-din, ed. Muhammad Rida
AnsarT Qummi, Tehran 1381[/2002]. On the former see also S. Schmidtke, “II Firk. Arab. 111 —
A copy of al-Sharif al-Murtada’s Kitab al-Dhakhira completed in 472/1079-80 in the Firkovitch-
Collection, St. Petersburg”, Ma‘arif 20/11 (1382/2003), p. 68-84 [Persian].

8. His most important kalam works are his commentary on al-Sharif al-Murtada’s Jumal al-'ilm wa-
I=‘amal, kitab tamhid al-usil fT “ilm al-kalam, ed. ‘Abd al-Muhsin Mishkat al-Dini, Tehran 1362/1981,
and his Kitab al-igtisad fima yata‘allaqu bi-1-i‘tigad, Qum 1400/1980.

9. See e.g. al-Mufid, al-Fusiil al-mukhtara min al-‘uyin wa-l-mahasin, Najaf n.d, vol. 2, p. 119ff; al-
Sharif al-Murtada, al-Amali 1-2, Beirut 1967, vol. 1, p. 148; the translator’s preface to S. Schmidtke,
Andrshe-ha-ye kalami-ye ‘Allama Hillr, transl. Ahmad Nam@'1, Mashhad 1999. See also W. Madelung,
“Imamism”, p. I8 n. 2, p. 22 n. 1, p. 24; A. Afsaruddin, Excellence and Precedence: Medieval
Islamic Discourse on Legitimate Leadership, Leiden 2002, p. 142. As was the case with their Sunni
counterparts, Imami mutakallimin were constantly challenged by traditionalists who rejected all
forms of kalam in principle, insisting instead on the necessity of relying exclusively on the hadith
of the Prophet and the Imams. The protagonists of this continuous conflict within Twelver Shi‘ism
were labelled Akhbariyya and Usiiliyya, terms that have been employed since the 6th/12th century;
see Madelung, “Imamism”, p. 20-21. For a critical discussion of divergent definitions of the Akhbar1
movement and the question of when it emerged, see R. Gleave, Inevitable Doubt: Two Theories of
Shi‘t Jurisprudence, Leiden 2000, p. 5ff.

10. A manuscript of Abii al-Husayn al-Basr1’s redaction of Hunayn’s translation of Aristotle’s Physics
with notes and comments by Ibn al-Samh and the Nestorian physician and philosopher Abii al-Faraj
b. al-Tayyib (d. 435/1043), completed in 395/1004, is extant (Leiden, Cod. Or. 583). See E. Giannakis,
“The structure of Abu al-Husayn al-Basri’s copy of Aristotle’s Physics”, Zeitschrift fiir Geschichte
der Arabisch-Islamischen Wissenschaften 8 (1993), p. 252-258. See also G. Schwarb, “Sahl b. al-Fadl
al-Tustart’s Kitab al-Ima”, Ginzei Qedem 2 (2006), p. 61%-105* [p. 87*-88*]. Generally on Aba al-
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to study kalam and legal methodology (usiil al-figh), and he is known to have
questioned and criticized his teacher in his lectures. While Abii al-Husayn was
ostracized by ‘Abd al-Jabbar’s other students, and his views and writings on kalam
generally ignored by later Bahshami authors, he eventually came to be recogni-
zed as the founder of the last innovative school of Mu'tazili thought. None of his
kalam works have survived with the exception of three extensive fragments of
his Tasaffuh al-adilla which were found in the Abraham Firkovitch Collection
of geniza material in St. Petersburg and deal primarily with questions concer-
ning the divine attributes of knowledge and power!. The writings of his later
follower Rukn al-Din Mahmiid b. al-Malahimi al-Kh¥arazmi (d. 536/1141), who
lived about a century later, constitute the main source for the reconstruction of
Abi al-Husayn’s doctrine. These are his Kitab al-mu‘tamad ft usil al-din, the first
part of which is a paraphrastic summary of Abi al-Husayn al-Basri’s Tasaffuh
al-adilla, which is partly preserved ', his Kitab al-fa’iq fi usil al-din, a summary
of the Kitab al-mu‘tamad®, and his Kitab tuhfat al-mutakallimin ft al-radd ‘ala
al-falasifa, a copy of which has recently been discovered'.

Sadid al-Din Mahmiid b. ‘Ali b. al-Hasan al-Himmast al-Razi (d. after 600/1204) is
the first ImamT author known to have adopted the doctrines of Abii al-Husayn al-Basri'".

Husayn al-Basr1, see Mas'td Jalalt Muqaddam, “Aba al-Husayn al-Basri”, Da irai-i ma‘arif-i buzurg-i
islamt, vol. 5, p. 367-370; W. Madelung: “Abii al-Husayn al-Basri”, EF, vol. 1, p. 16-19.

11. Abi al-Husayn al-Basri, Tasaffuh al-adilla : The extant parts introduced and edited by Wilferd
Madelung and Sabine Schmidtke, Wiesbaden 2006. On the Karaite reception of Abt al-Husayn al-
BasrT’s doctrine see S. Schmidtke, “The Karaites” encounter with the thought of Abti al-Husayn al-
Basri (d. 436/1044): A survey of the relevant materials in the Firkovitch-Collection, St. Petersburg”,
Arabica 53/1 (2006), p. 108-142: W. Madelung and S. Schmidtke, Rational Theology in Interfaith
Communication: Abit al-Husayn al-Basri’s Mu‘tazilt Theology among the Karaites in the Fatimid
Age. Leiden 2006.

12. See Rukn al-Din b. al-Malahim1 al-Kh“arazmi, Kitab al-mu‘tamad fi usil al-din. Meanwhile,
further fragments have been discovered in Yemen, and Wilferd Madelung is currently preparing a
new, expanded edition of the work (Tehran: Iranian Institute of Philosophy & Institute of Islamic
Studies, Free University Berlin [forthcoming]).

13. Ed. W. Madelung and M. McDermott, Tehran, Iranian Institute of Philosophy and Institute of
Islamic Studies, Free University, Berlin 2007.

14. Ed. H. Ansari and W. Madelung, Tehran-Berlin 2008. On the manuscript see H. Ansari, “Kitab-i
taza yab dar naqd-i falsafa. Payda shudan-i kitab-i Tuhfat al-mutakallimin-i Malahimi", Nashr-i
danish 18/3 (2001), p. 31-32.

15. Prior to al-HimmasT al-Razi’s reception of Abt al-Husayn al-Basri’s theological thought, the latter’s
refutations (naqd) of al-Sharif al-Murtada’s Kitab al-Shafr on the Imamate and of his Kitab al-Mugni*
on the concealment (ghayba) of the Twelfth Imam were known to, and refuted by, Imami scholars such
as Abii ‘Ali Hamza Salar b. ‘Abd al-'Aziz al-Daylami al-Tabaristani (d. 463/1070-71) [cf. Agha Buzurg
al-Tihrani, al-Dharia ila tasanif al-shi‘a 1-25, Beirut 1403-6/1983-86, vol. 10, p. 179-80, no. 378:
al-Lajna al-ilmiyya fi mwassasat al-Imam al-Sadiq, Mu ‘jam al-turath al-kalami. Mu'jam yatanawalu
dhikr asma’ al-nu’allafar al-kalamiyya (al-makhtatat wa-l-matbii‘at) ‘abra al-quriin wa-l-maktabat
allatt tatawaffaru fiha nusakhuha 1-5, Qum 1423/2002, vol. 3, p. 366 no. 6477] and Muhammad b. ‘Ali
al-Kar@jiki (d. 449/1057-58), in Risalat al-tanbih ‘ala aghlar Abt al-Husayn al-BasrT |cf. “Maktabat
al-‘Allama al-Karajiki li-ahad mu‘asirthi”, ed. al-Sayyid ‘Abd al-‘Aziz al-Tabatabai, Turarhuna 43-44
(1416), p. 393; Mu‘jam al-turath al-kalamr, vol. 2, p. 333-34, no. 4022]. Moreover, ‘Abd al-Jalil b. Abi
al-Fath al-Razi is known to have composed a Nagd al-tasaffuh li-Abi al-Husayn al-Basri, apparently
a refutation of the latter’s doctrinal views as laid down in the Tasaffuh al-adilla; see Muntajab al-Din,
Fihrist asma’ ‘ulama’ al-shi‘a wa-musannifihim, ed. al-Sayyid ‘Abd al-‘Aziz al-Tabatabad, Beirut
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In his Kitab al-mungidh min al-taqlid, composed in 581/1185-86', he consistently
followed the views of Abii al-Husayn whenever these disagreed with those of the
Bahshamiyya. Al-Himmasi evidently had immediate access to the theological wri-
tings of Abi al-Husayn al-Basri. He repeatedly quotes from his Kitab al-ghurar"
and refers to his Tasaffuh al-adilla®. He also mentions a risala by Abt al-Husayn
on miracles of saints, the possibility of which the latter had affirmed against the
general position of the Mu‘tazila'®, and he often refers to the writings of Abu
al-Husayn without mentioning any specific title?’. Al-HimmasT also had access to
Kitab al-fa’ig by Ibn al-Malahimi, to whom he regularly refers as sahib al-fa’iq
when quoting from this work?..

The teachings of Abi al-Husayn al-Basr1 continued to influence Imami theo-
logical thought over the following centuries®’. In addition, the amalgamation of

1406/1986, p. 100, no. 226; Dhari‘a, vol. 24, p. 286, no. 1466; Mu‘jam al-turath al-kalamt, vol. 5, p. 410,
no. 12248. None of the refutations mentioned is extant.

16. Ed. Muhammad Hadi al-Yasufi al-Gharawl, Qum 1412 [/1991]. For the work and its author,
see Muhammad b. al-Hasan al-Hurr al-Amili, Amal al-amil 1-2, ed. Ahmad al-Husayni, Baghdad
1385/1965. vol. 2, p. 316 no. 963; Muhsin al-Amin, A‘yan al-shi‘a 1-11, Beirut 1403/1983, vol. 10,
p. 105-7; idem, Mustadrak a‘yan al-shi‘a 1-6, Beirut 1408-1415/1987-1995, vol. 1, p. 218-219; Dhari‘a,
vol. 1, p. 249 no. 1312, vol. 3, p. 60 no. 166, vol. 3, p. 333 no. 1209, vol. 4, p. 222 no. 1114, vol. 4,
p. 222 no. 1116, vol. 21, p. 65 no. 3970, vol. 21, p. 95 no. 4101, vol. 23, p. 151-152, vol. 24, p. 290-291
no. 1507; Agha Buzurg al-Tihrani, Tabaqat a‘lam al-shi‘a [1-2, Beirut 1390-91/1971; 3-5, ed. ‘Ali Nagt
Munzawi, Beirut 1392-95/1972-75; 6, ed. ‘Ali Naqi Munzaw1, Tehran 1362/1983], vol. 2, part 2, p. 295;
vol. 3, part 1, p. 178; Ibn al-Malahimi, Mu‘tamad, introduction, p. vir; ‘Abbas b. Muhammad Rida al-
Qummi, al-Kuna wa-l-alqab 1-3, Najaf 1376/1956, vol. 2, p. 175-176; E. Kohlberg, A Medieval Muslim
Scholar at Work: Ibn Tawiis and his Library, Leiden 1992, p. 75, 354-355 no. 590; Yasuf b. Ahmad
al-Bahrani, Lu’liar al-Bahrayn, ed. Muhammad Sadiq Bahr al-‘Ulim, Najaf 1386/1966, p. 348-349
no. 117; ‘Abd Allah al-Ni‘ma, Falasifar al-shi‘a: Hayaruhum wa-ara’uhum, Beirut 1962, p. 542-544;
Muhammad Bagqir al-Kh“ansari, Rawdat al-jannat fi ahwal al-‘ulama’ wa-l-sadat 1-8, Qum 1392/1987,
vol. 7, p. 158-164, no. 618; ‘Abd Allah b. Isa al-Afandi, Riyad al-‘ulama’ 1-3, ed. Ahmad al-Husayni,
Qum 1401/1981, vol. 5, p. 202-203; R. Sellheim, Materialien zur arabischen Literaturgeschichte 1-2,
Wiesbaden 1976-1987, vol. 1, p. 146-147; see also ibid. p. 142-147 for the distinction between Sadid
al-Din al-Himmasi al-Razi and the later Mahmud b. ‘AlT b. Mahmud al-Himmast al-Razi (fl. 749-
50/1348-49), author of a commentary on Nasir al-Din al-Tusi’s Qawa‘id al-‘aqa’id entitled Kashf
al-ma‘aqgid ft sharh qawa‘id al-‘aqa’id, preserved in an apparently unique manuscript (MS Berlin,
Wetzstein 1527 = Ahlwardt 1769). A facsimile print of this manuscript has been published: Mahmiid b.
‘AlT b. Mahmud al-HimmasT al-Razi, Kashf al-ma‘aqid fi sharh Qawa‘id al-‘aqa’id, Facsimile edition
of MS Berlin, Weizstein 1527. Introduction and Indices by S. Schmidtke, Tehran: Iranian Institute of
Philosophy & Institute of Islamic Studies, Free University of Berlin, 1386/2007.

17. Al-Himmasi al-Razi, al-Mungidh min al-taqlid, vol. 1, p. 203, 504-505.

18. See e.g. ibid., p. 63.

19. Ibid., p. 401.

20. Ibid., p. 3241t., 327, 434; vol. 2, p. 5, 24, 87, 105-106, 144, 214, 217, 282-283, 339-341.

21. Ibid., vol. 1, p. 56-57, 208, 344.

22. This is the case, for example, with the anonymous author of Khulasat al-nazar, composed
during the late 6th/12th or early 7th/13th century (Khulasat al-nazar: An Anonymous Imami Mu‘tazilt
Treatise [late 6th/12th or early 7th/13th century], edited with an introduction by S. Schmidtke and H.
Ansari, Tehran 1385/2006). Apart from the writings of Abii al-Husayn al-Basri and Ibn al-Malahimi,
some Imami scholars had access to the work of a certain Taqi al-Din al-Najrani (or: al-Bahrani) al-
‘Ajali (vocalization uncertain), Kirab al-kamil fima balaghana min kalam al-qudama’, a systematic
juxtaposition of the teachings of the Bahshamiyya and of Abi al-Husayn al-Basri. A unique manuscript
of the text is preserved in Leiden (Or 487). Parts of the work have been edited and translated by al-
Sayyid Muhammad al-Shahid (Elsayyed Elshahed, Das Problem der transzendentalen sinnlichen
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theology and philosophy became the rule for Imami theologians from the 7th/13th
century onwards. It was Nasir al-Din al-TusI (d. 672/1274) who first combined
theological discussions with philosophical terminology, methodology and style
in his kalam treatises and accepted a number of philosophical concepts that were
compatible with theological doctrine®. In this he was followed by the majo-
rity of later Imami mutakallimiin, such as Kamal al-Din Maytham b. Maytham
al-Bahrani (d. 699/1300)%¢, Hasan b. Yusuf b. al-Mutahhar al-Hilli (d. 726/1325)%
and al-Fadil al-Miqdad al-Suyuri (d. 826/1423)%.

II

A noteworthy exception to this trend was a family of scholars, the Bani al-Awd,
who flourished during the first half of the 8th/14th century in al-Hilla, one of the
centres of Twelver Shi‘i learning at the time. They strictly avoided philosophical
terminology and concepts even when they were compatible with their dogmatic
positions and they espoused by and large the doctrinal positions of Abtu al-Husayn
al-BasrT and Ibn al-Malahimi. A collective manuscript (majmii‘a), written in the
hand of Ahmad b. Sharaf al-Din al-Awd1 between 6 Shaban 740/6th February
1340 and 24 Dhu al-Hijja 742/31st May 1342, is extant in the Bodleian Library in
Oxford (MS. Arab. F. 64). The heavily waterstained and partly illegible manus-
cript, which consists of 133 leaves (11.93 x 16.50 cm), contains a number of theo-
logical and a few legal works?". In addition, it contains some writings by various

Wahrnehmung in der spdtmu‘tazilitischen Erkenntnistheorie nach der Darstellung des Tagiaddin
an-Nagrant, Berlin 1983; on this study, see the review by W. Madelung in Bulletin of the School of
Oriental and African Studies 48 (1985), p. 128-129). Al-Shahid subsequently published an edition of
the complete text (Cairo 1420/1999). That al-‘Ajali was known to later Imami theologians is indicated.,
for example, in Kamal al-Din Maytham al-Bahrani, Qawa ‘id al-maram f7 ‘ilm al-kalam, ed. Ahmad
al-Husayni, Qum 1406[/1986], p. 82.

23. The most renowned is his Tajrid al-‘aqa’id (or Tajrid al-i‘tigad). For this work and the
commentaries on it, see ‘Ali Sadra’1 Khiv'i, Kitabshinasi-yi Tajrid al-i‘tigad, Qum 1424/2003; Dhari‘a,
vol. 3, p. 352-355, no. 278; Muhammad Taqi Mudarris Radawi: Ahwal u athar-i Kh*aja Nasir al-Din
Tist, Tehran 1334/1955-1956, p. 422-433. Nasir al-Din al-TusT also composed Qawa‘id al-‘aga’id
(see Dhari‘a, vol. 14, p. 23, no. 1577, p. 24; vol. 17, p. 186 no. 985; Mu'jam al-turath al-kalamf, vol. 4,
p- 468, no. 9757) and in Persian the Fusiil nasiriyya that were translated into Arabic by Rukn al-Din
Muhammad b. ‘Ali al-Jurjani al-Gharawt, a pupil of al-Allama al-HillT; cf. Dhari'‘a, vol. 4, p. 122-123,
no. 585; vol. 16, p. 246-247, no. 980; Mu‘jam al-turath al-kalamt, vol. 4, p. 391, no. 9368. Numerous
commentaries were written on the translated text; cf. Dhari‘a, vol. 13, p. 383-385, no. 1437-1445.

24. See particularly his Qawa‘id al-maram f ‘ilm al-kalam.

25. On him see S. Schmidtke, The Theology of al-Allama al-Hilli (d. 726/1325), Berlin 1991.

26. For his doctrinal views see his independent kalam work Kitab al-lawami‘ al-ilahiyya fi al-
mabahith al-kalamiyya, ed. Muhammad ‘Al1 al-Qadi al-Tabataba'i, Tabriz 1397/1976. See also his
commentaries on writings of al-Allama al-Hill1, viz, Irshad al-ialibin ila nahj al-mustarshidin, ed.
Mahdi al-Raja’1, Qum 1405/1984, and al-Nafi* yawm al-hashr fi sharh al-bab al-hadrt ‘ashar, ed.
Mahdi Muhaqqiq, Tehran 1365/1986, and his commentary on Nasir al-Din al-Tusi’s Fusil nasiriyya:
al-Anwar al-jalalivya li-I-fusiil al-nasiriyya, ed. ‘Ali Hajji Abadi and ‘Abbas Jalali Niya, Mashhad
1378/1999.

27. A first description of the codex was given by H. Modarressi, Kharaj in Islamic Law, London
1983, note following p. 276, and in his “Mufawada-i dar mas’ala-yi shayiyyat-i madum”, Jashn-
nama-yi Ustadh Javad Muslih, ed. Burhan Ibn Yusuf, Los Angeles 1372/1993, p. 131-146 [p. 135-139].
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members of the tamily. These include a fatrwa by Sharaf al-Din Abt ‘Abd Allah
al-Husayn b. Abi al-Qasim b. Muhammad al-‘Awd1 al-Asad1 al-HillT concerning
the status of one who upholds the doctrine that the non-existent (ma‘diim) is stable
(thabit) (item no. 9), written in response to an earlier fatwa by Sharaf al-Din’s older
(?) contemporary al-Muhaqqiq al-Hilli (d. 676/1277) on the same issue which is
also included in the majmii‘a (item no. 8); a concise credal treatise, also by Sharaf
al-Din (item no. 11); a versified theological tract by one of his sons, Shihab al-Din
Isma‘il (item no. 15), and a short creed in the form of a wasiyya by another son of
Sharaf al-Din, Ahmad, the scribe of the majmii‘a (item no. 16)%.

Despite their brevity, these treatises show that Sharat al-Din and his sons adop-
ted with some reservations the dogmatic views of Abu al-Husayn al-BasrT and his
school. On the issue of God’s essential attributes and their relation to His essence,
the ‘Awdis maintain that God is powerful, knowing, living and existent by virtue of
His essence (li-nafsihi / li-dhatihi) (f. 105a, 120a). This agrees with the position of
Abi al-Husayn al-BasrT who had criticized the Bahshami notion of states (ahwal)
that had been developed by Abti Hashim al-Jubba’T as a conceptional framework
to explain the attributes of God and man®. Abi Hashim and his followers had
argued that the divine essence differs from other essences because of an attribute
of essence (sifat al-dhat) descriptive of this essence. Likewise, God is knowing,
powerful and existent owing to essential attributes (sifar dhatiyya) entailed by
His attribute of essence. Abil al-Husayn al-Basr maintained instead that God dif-
fered from other essences by virtue of His essence which is also the ontological
foundation of His being knowing, powerful and existent. Be that as it may, the

[Repr. in Mishkat 35 (Summer 1371/1992), p. 186-197; Tarikh u farhang-i mu‘asir 8 (1372[/1993]),
p. 82-91; Mirath-i islami-yi Iran [Islamic Heritage of Iran], ed. Rasul Ja'fariyan, vol. 1, Qum
1373[/1994], p. 157-174]. See also the editor’s introduction to Ibn al-Malahimi’s Mu‘tamad, p. 1x,
n. 23 & 27 and see recently (dated 1387/1/22 = 2008/3/20), Abtu al-Fadl Hafiziyan, “Majmi‘a-yi
kalami-yi Ibn al-Awdi nushka-yi Kitabkhana-yi Budliyan dar Ingilistan”, http://al-athar.ir/athar/
default.php?part=book&id=37 (consulted 30th Sept. 2008). A microfilm copy of the codex is part of
the library of al-Sayyid ‘Abd al-‘Aziz al-Tabataba'i in Qum. A detailed description of the contents of
the codex is given below in the appendix.

28. His colophons are to be found on ff. 12b (dated 6 Sha‘’ban 740/6th February 1340), 55a (dated
Sha'ban 740/February 1340), 87b (dated 16 Sha'ban 740/16th February 1340), 92a (27 Sha'ban 740/27th
February 1340), 97b (partly illegible, dated [Ramadan] 740/[March] 1340), 98b (dated 6 Ramadan
740/6th March 1340), 107b (undated), 112b (dated 23 Dha al-Hijja 741/9th June 1341), 119b (dated
26 Dhu al-Hijja 741/12th June 1341), 131b (24 Dhiu al-Hijja 742/31st May 1342). The biographical
literature contains scant information about this family and its members. Ya'qiib Ja‘fari, the editor
of Shihab al-Din Isma‘il’s versified theological treatise, has collected the available information in
the introduction to the edition, Urjiiza fT al-kalam, Kalam 4 (1371/1993), p. 20-23. He identifies the
following persons as members of the family: (1) Abt al-Ma‘ali Salim b. ‘Al b. Sulayman b. al-Awd1
al-Nil1 (fl. 554/1159-60); (2) Najib al-Din Aba al-Qasim b. Husayn b. Muhammad al-Awdi al-Hillt
(d. 679/1280-81), the father of (3) Sharaf al-Din Abii ‘Abd Allah Husayn b. AbT al-Qasim b. Husayn
al-Awdi (fl. 740/1339-40); his two sons (4) Shihab al-Din Isma‘il b. Sharaf al-Din Abi ‘Abd Allah
Husayn al-Awdi (d. 741/1340-1341) and (5) Ahmad b. Sharaf al-Din Husayn al-Awdi al-Asadi al-Hillt
(fl. 741/1340-41); (6) Nasir al-Din Misa b. al-Husayn b. al“Awd (d. before 741/1340-1341); his two
sons (7) Muhammad b. Musa b. al-Husayn b. al-Awd (fl. 741/1340-41) and (8) Sharaf al-Din Husayn
b. Miisa b. al“Awd (fl. 741/1340-41); (9) Baha al-Din Muhammad b. ‘Ali b. al-Hasan al-Awdi al-Amili
al-Jizzini (fl. 961/1554-55).

29. For the Bahshami doctrine of ahwal, see R. M. Frank, Beings and their Attributes: The Teachings
of the Basrian School of the Mu‘tazila in the Classical Period, Albany 1978.
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manuscript includes a doctrinal responsum by a certain al-Sharif al-Tahir, who
repeatedly bases his arguments on the Bahshami notion of an attribute of essence
(sifat al-dhat) (item no. 13). This evidently did not prevent Ahmad b. Sharaf al-Din
from including this text in the majmii‘a.

The ‘Awdis moreover reduced God’s perception to His knowledge; to say that
God is hearing and seeing can only mean that He knows what man perceives
through his senses (f. 105a, 120a). This was the view of the Baghdadi Mu'tazilis,
and Abu al-Husayn al-BasrT is reported to have formulated an argument in favour
of their position. Later authors argued that he was himself a supporter of the
Baghdadi view on this issue, although it seems that he eventually remained unde-
cided on the matter®'. Shihab al-Din also discussed in his urjiza (item no. 15) the
question of how it is known that man is the author of his actions, maintaining that
this is necessary knowledge (‘ilm dariiri): since man may be praised or blamed
for his actions, he must necessarily be the author of his actions. Otherwise, praise
and blame would be unreasonable. This was likewise the view of Abl al-Husayn
al-BasrT and his followers®. The Bahshamiyya had argued that the knowledge
that man is author of his actions is acquired knowledge which follows from the
observation that man’s actions are brought forth in accordance with his motives
and aims¥.

The ‘Awdis did not follow Abt al-Husayn al-BasrT in their proof for the exis-
tence of the Creator. Sharaf al-Din adduces in his creed the traditional kalam
proof that starts out from the temporality of accidents to prove the temporality
of bodies, and argues by analogy between the seen and the unseen world that
every generated entity requires a generator (f. 105a)3!. Abu al-Husayn al-Basri, by
contrast, had denied the reality of accidents and had considered the qualities sup-
posedly entailed by accidents as characteristics (ahkam) or states (ahwal) of the
body, replacing the traditional “proof by way of accidents” (rarigat al-ma‘ant) by
the “proof by way of states” (tarigat al-ahwal). More importantly, Abii al-Husayn
al-BasrT had dispensed with the analogy of the seen and the unseen, arguing ins-
tead on the basis of the principle of causality that every generated entity requires a

30). See, for example, Fakhr al-Din al-Razi, Muhassal afkar al-mutagaddimin wa-I-muta akhkhirin,
ed. Taha ‘Abd al-Ra’tf Sa'd, Beirut 1404/1984, p. 248; Kamal al-Din Maytham al-Bahrani, Qawa‘id
al-maram ft ‘ilm al-kalam, p. 90.

31. Later followers of his doctrines, such as Ibn al-Malahimi and Jar Allah al-Zamakhshari
(d. 538/1144) supported the position of the Bahshamiyya. They maintained that God’s capability of
hearing and seeing is entailed by His being alive. Whenever a perceivable object exists the condition
for perception is fulfilled. Thus, God is described as eternally capable of hearing and seeing (sami/
basir). Yet only when the condition for actual perception is fulfilled, may He be called actually
hearing and seeing (sami‘/mubsir). This distinction between the transitive and the intransitive
meaning of hearing and seeing originated with Abii ‘AlT al-Jubba’i (d. 303/915-16). For references see
S. Schmidtke, The Theology of al-‘Allama al-Hilli, p. 198ff.; S. Schmidtke (ed., transl.), A Mu‘razilite
Creed of az-Zamahsari (d. 538/1144) (al-Minhag ft usil ad-din), Stuttgart 1997, p. 20, 58.

32. See S. Schmidtke: The Theology of al-‘Allama al-Hillr, p. 125-126 for references.

33. See R. M. Frank: “The autonomy of the human agent in the teaching of ‘Abd al-Gabbar”, Le
Muséon 93 (1982), p. 323-355 (p. 326, n. 7 for references).

34. Cf. H. A. Davidson, Proofs for Eternity, Creation and the Existence of God in Medieval Islamic
and Jewish Philosophy, New York / Oxford 1987, p. 134ff. and also W. Madelung and S. Schmidtke,
Rational Theology in Interfaith Communication, passim.
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generator®. Discussing the impossibility of two Eternal beings, Sharat al-Din fur-
thermore employs the argument of ramanu’‘, the mutual exclusion of two almighty
beings (f. 105b). This had been rejected by Abti al-Husayn al-Basri.

Sharaf al-Din appears again as a follower of Abl al-Husayn al-Basr1 in his
fatwa regarding the upholder of the view that the non-existent is a thing possessed
of reality. This controversial view was formulated by Abti Hashim al-Jubba’T and
was founded on his theory of states (ahwal). An attribute of essence is neces-
sarily attached to every essence, by which the essence is distinguished from all
other essences and is stable (thabir), independently of whether it is existent or not.
Existence accordingly is a state (hal) of an essence that is brought about by an
agent (fa‘il), while essences and attributes as such are stable (thabit) and unchan-
geable, even in their state of non-existence®’. Abti al-Husayn al-BasrT and his fol-
lowers denied that the non-existent is real. For them, “‘to be stable” is synonymous
with “to exist”, and the reality of a thing is therefore identical with its existence.
The fatwas by al-Muhaqqiq al-Hilli and Sharaf al-Din (items no. 8 & 9) address
the question of whether the upholder of the doctrine that the non-existent is a sta-
ble thing is an unbeliever (kafir) or a grave sinner (fasig), whether he is entitled to
receive alms (i.e. whether he is still to be considered a Muslim) and whether one
who grants alms to him is free of guilt or not*®. The two scholars agree in their
rejection of this position, yet they come to different conclusions as regards the
legal status of the upholder of this doctrine.

Al-Muhaqqiq opens his fatwa with a brief outline of the Bahshami doctrine®.
This doctrine, he summarizes, can be reduced to three main claims (da‘awa /
‘aqa’id): (a) an essence is stable prior to its coming into existence (wasf al-dhat
qgabla al-wujid bi-I-thubiit); (b) attributes of essence are attached to essences
already in the state of their non-existence and hence they can be distinguished
from each other (wasf al-dhat ft hal al-‘adam bi-sifat al-ajnas al-miijiba li-tamyiz
al-dhawat bi-qadriha); (c) it is only by virtue of the attributes of essence that
a relation is established between knowledge and capability on the one hand,
and non-existent essences on the other. Otherwise, essences could neither be
known nor could they be subject to capability, i.e. be brought into existence (inna
al-‘uliam wa-I-qudar wa-ma shakalaha min al-muta‘alligat bi-aghyariha innama
tata‘allaqu bi-l-ma‘diumat bi-wasitat tilka al-sifar wa-law khalat minha la-ma

35. See W. Madelung, “Abit 1-Husayn al-Basri’s proof for the existence of God”, Arabic Theology,
Arabic Philosophy. From the Many to the One: Essays in Celebration of Richard M. Frank, ed. J. E.
Montgomery, Leuven 2006, p. 273-280.

36. Cf. Rukn al-Din b. al-Malahimi al-Kh¥arazmi, al-Fa@’iq ft usil al-din, p. 95 ff.

37. On this issue, see R. M. Frank, “Al-ma‘dim wa-l-mawjid, the non-existent, the existent and the
possible in the teaching of Ablt Hashim and his followers”, Mélanges de Uinstitut dominicain d'études
orientales du Caire 14 (1980). p. 185-210; F. Klein-Franke, “The non-existent is a thing”, Le Muséon
107 (1994), p. 375-390.

38. Ed. Modarressi, p. 139:4-7 (= f. 99a:1-5): ma taqiilu al-sada al-fugaha’ a’immat al-din wa-hudat
al-muslimin fT ithbat al-ma‘diom hal huwa haqq am la li-anna al-mu‘tagid bi-dhalika hal yuhkamu
‘alayhi bi-I-kufr aw al-fisq wa-hal yajiizu an yu'ta shay’an min al-zakat am la wa-in u‘tiya shay’an hal
tubarra’ dhimmat al-mu‘tt lahu am la?

39. Ed. Modarressi, p. 139:11-140:7 (= f. 99a:6-99b:2). Al-Muhaqgqiq refrains from explicitly naming
any group or specific theologian as the upholder of this doctrine.
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sahha ta‘alluqguha biha)*. The last-mentioned claim is of relevance to the issue of
God’s omnipotence and particularly His omniscience. The question whether, and
if so, how God knows the non-existent was debated among earlier Muslim theo-
logians. The starting point of the discussion was the widely accepted premise that
only “things” can be objects of knowledge. Some theologians who define “things”
as existent argued that God knows things only when they come into existence®.
Others, who were mainly concerned to prove divine omniscience, concluded that
things are existent from eternity; such was the view of a group whom al-Ash‘ari
labelled “eternalists” (azaliyya)*. A number of theologians tried to formulate a
compromise. Abil Ya'qub al-Shahham (d. after 257/871), for example, argued that
things already existed in the divine mind before entering into real existence; as
such they are neither non-existent nor existent. Rather, a certain “thing-ness” is
to be attributed to them due to which they can be distinguished from each other®.
Maintaining that an attribute of essence is attached to an essence independently
of its existence through what it is, the Bahshamis were not confronted with the
question of whether a thing may be known prior to its existence.

Al-Muhaqqiq rejects the doctrine and the claims it rests upon. None of these,
he argues, leads to knowledge (‘i/m) or even strong conjecture (zann gawi) sup-
porting their position*’. Al-Muhaqqiq, however, maintains that the upholder of
this doctrine is neither an unbeliever nor a grave sinner but is a Muslim. As such
he is also entitled to receive alms*. For unbelief and grave sin can only be asser-
ted when a person either negates what has been revealed by the Prophet (kufr) or
when he acts contrary to what the revealed law prescribes (fisq). As long as this
is not the case and the person otherwise acts according to the prescriptions of the
revealed law, he is to be considered a Muslim*. Since the revealed law does not
specifically contain anything that either prescribes or prohibits any of the three
aforementioned claims, the upholder of this doctrine cannot be considered to be
either a kafir or a fasig®'.

Al-Muhaqqiq adduces two objections aiming to prove that the doctrine that the
non-existent is a thing constitutes an inadmissible limitation of the divine attribu-
tes of omniscience and omnipotence, and is therefore to be classified as unbelief.
According to the first objection, the upholder of the doctrine of the reality of the

40. Ed. Modarressi, p. 140:8-14 (= f. 99b:3-8).

41. Such views are ascribed to Jahm b. Safwan (d. 128/745), Hisham b. al-Hakam (d. 179/796) and
Hisham b. ‘Amr al-Fuwati (d. before 218/833). See Abti al-Hasan al-Ash'ar1, Magalat al-islamiyyin:
Die dogmatischen Lehren der Anhdnger des Islam, ed. H. Ritter, Wiesbaden 1980°, p. 158, 489,
493-494; W. Madelung, “The Shi'ite and Kharijite contribution to pre-Asharite Kalam”, Islamic
Philosophical Theology, ed. P. Morewedge, Albany 1979, p. 120-139 [repr. in W. Madelung, Religious
Schools and Sects in Medieval Islam, no. VIII], p. 123, 125.

42. Al-Ash‘art: Magalat al-islamiyyin, p. 489; see also I. van Ess, Die Erkenntnislehre des ‘Adudaddin
al-Ict (Ubersetzung und Kommentar des ersten Buches seiner Mawagif), Wiesbaden 1966, p. 193.

43. See van Ess, Erkenntnislehre, p. 192-93; S. Schmidtke, The Theology of al-‘Allama al-Hilli,
p. 197-198 n. 137.

44. Ed. Modarressi, p. 140:19-22. The relevant section in the manuscript (f. 99b:13ff) is badly
damaged and the editor could only partly reconstruct the passage.

45. Ed. Modarressi, p. 141:22-26 (= f. 100b:9-15).

46. Ed. Modarressi, p. 140:23-141:5 (= f. 100a:1-11).

47. Ed. Modarressi, p. 141:6-9 (= f. 100a:11-15).
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non-existent claims that God’s being knowing can only be asserted once the reality
of the non-existent entity has been affirmed. Since, however, the non-existent is not
real, so the objection continues, the upholder of this doctrine denies God’s being
qualified by the attribute of being knowing*. The second objection says that the
upholder of this doctrine asserting the reality of the essences (prior to their exis-
tence) in fact denies that a capable entity has any effect on the essences themselves.
Thus he affirms that these are not subject to divine omnipotence*. Al-Muhaqqiq
has similar responses to both objections. Since the revealed law does not speci-
fically invalidate any of the claims of the upholder of this doctrine and since the
latter neither denies that God possesses the attribute of being knowing, nor expli-
citly claims that essences are outside God’s omnipotence — on the contrary — these
objections do not justify the judgment of either unbelief or grave sin™.

Sharaf al-Din blames al-Muhaqgqiq in his counter-fatwa for inaccuracies in his
outline of the Bahsham1 doctrine and sets out to correct them by pointing out the
weaknesses and mistakes in the teaching of those who hold that the non-existent
is a thing®. He opens his argumentation by rejecting al-Muhaqqiq’s account of
the doctrine that it is only by virtue of the attributes of essence that a relation is
established between knowledge and capability on the one hand, and non-existent
essences on the other®. For, Sharaf al-Din continues, as far as capability is concer-
ned, its relation is restricted, according to their doctrine, to producing the essence’s
state of existence while it does not extend to bringing forth the essences them-
selves into reality (li-anna al-qudar la tata‘allaqu bi-ihdath al-dhawat ‘indahum
wa-innama tata‘allaqu bi-hal yusamminaha wujiidan). Moreover, since they des-
cribe “states’ as something neither known nor unknown (wa-l-ahwal ‘indahum la
ma‘liima wa-la majhiila), they in fact ascribe to God something that is unknown.

48. Ed. Modarressi, p. 141:10-12 (= f. 100a:15-17): fa-in gila: inna al-muthbit yaz‘umu annahu la
yuthbatu wasf Allah subhanahu bi-kawnihi ‘aliman illa ba‘da ithbat al-ma‘dim wa-lI-ma‘diim laysa
bi-thabit | fa-l-muthbit yanft ‘an] al-bari’ sifat al-‘alimiyya.

49. Ed. Modarressi, p. 141:16-17 (= f. 100b:4-6): al-muthbit yahkumu bi-thubit al-dhawat wa-la
yaj‘alu li-I-gadir ta’thiran fT nafs al-dhat fa-yakinu gad athbata ma huwa kharij ‘an qudrat Allah
ta‘ala.

50. Ed. Modarressi, p. 141:13-15 (= f. 100b:1-4): quina: da‘wa al-muthbit dhalika laysa mimma
warada al-shar* bihi bi-haythu yakiinu mukhalafatuhu kufran aw fisgan bal huwa mimma takallafa
ashab al-anzar wa-I-kufr laysa illa inkar wasfihi bi-kawnihi ‘aliman wa-l1-muthbit la yunkiru dhalika
al-wasf: p. 141:18-21 (= f. 100b:6-9): quina: al-kufr laysa illa al-tasrth bi-anna al-dhawat kharija
‘an qudrat Allah wa-dhalika la yagiluhu al-muthbit bal yaqiilu hiva maqgdiira lahu wa-kawn dhalika
laziman lahu ‘ala ra’y al-nafTt la yalzamu minhu kufr al-muthbit wa-1a fusiiquhu idh malzam al-kufr
laysa bi-kufr illa ma‘a taslim al-malziim [Modarressi writes al-kufr although the manuscript has al-
malziam).

51. Ed. Modarressi, p. 143:11-12 (= f. 101a:8-10): gawluhu ft hikayat madhhabihim wa-tagrir
i‘tigadihim: al-qudar wa-I-‘uliom tata‘allaqu bi-1-dhawat bi-‘tibar thubiit al-sifa. This is a summary
of the following statement of al-Muhaqqiq al-Hilli (ed. Modarressi, p. 140:12-14 = f. 99b:6-8): inna
al-‘ulitm wa-l-qudar wa-ma shakalaha min al-muta‘alliqat bi-aghyariha innama tata‘allaqu bi-I-
ma‘diumat bi-wasitat tilka al-sifat wa-law khalat minha la-ma sahha ta‘alluquha biha. As was the
case with al-Muhaqqiq al-Hilli, Sharaf al-Din does not ascribe this doctrine to any specific school
or theologian.

52. Ed. Modarressi, p. 142:5-10 (= f. 101a:2-5): waqaftu ‘ala al-jawab alladht ajaba bihi Abi al-
Qasim Ja'far b. Sa‘td rahimahu Allah ‘an mu‘taqid al-ithbat hal huwa kafir aw muw’min fa-ra’aytu gad
takhatta al-sawab wa-ta‘addahu wa-ta‘ama ‘an al-haqq wa-tanasahu fa-ahbabtu an ubayyina fihi
ghalatahu wa-akshifa li-I-nazirin saqtahu.

10



Postprint von: Schmidtke — The doctrinal views of the Bant al-‘Awd (early 8th/14th century).
In: Le shi‘isme imamite Quarante ans apres, eds. Amir-Moezzi, Bar-Asher & Hopkins (2009). 373-396.
https://doi.org/10.1484/M.BEHE-EB.5.100146

Sharaf al-Din accordingly disagrees with al-Muhaqqiq on the status of the
upholders of the view that the non-existent is a real thing. He rejects al-Muhaqqiq’s
definition of kufr and fisq as well as his conclusion that none of the various the-
ses of the defenders of this doctrine is explicitly forbidden by Scripture, so that
these people are not to be classified as either unbelievers or grave sinners. He
defines kufr as any violation of the definition of the belief (iman) of the people
of justice (ahl al-‘adl) that includes the basic theological principles of Twelver
Shii Mu'tazilism, viz. God and His attributes, divine justice, Muhammad’s pro-
phethood and the Imamate of the Imams>’. Abandoning any of these principles
constitutes an infringment of the doctrine of divine unity (rawhid) which amounts
to plain unbelief. This is the case with the upholders of this doctrine, who deny
that divine omnipotence extends to the bringing forth of the essence itself and
who therefore implicitly claim that the objects of God’s capability are finite. Now,
maintaining that God’s capability is limited is plain unbelief>. To support his
view, Sharaf al-Din refers to a number of earlier Imami and Mu'tazili authors
who, he claims, have similarly argued that the upholder of the said doctrine is an
unbeliever, such as al-Shaykh al-Mufid*, Shaykh al-TisT in his (apparently lost)
Rivadat al-‘uqal™, Sadid al-Din al-HimmasT al-Razi, Abt al-Husayn al-Basri and
Ibn al-Malahimi (Mahmiid al-Kh*arazmi sahib al-fa’iq)s.

The discussion about whether or not the non-existent is a thing had already
lost its relevance among Twelver Shi‘is by the 8th/14th century, for the majority
of Imami theologians since the time of Nasir al-Din al-Tusi had replaced Abii
al-Husayn al-Basr1’s concept of the existent by the philosophical notion of essence
(mahiyya) and existence (wujiid); because of its absolute perfection, God’s exis-
tence is identical with His essence since existence is necessary in the case of the
Necessarily Existent. As for contingent beings, existence comes accidentally to
their essences as their existence is less perfect than is the case with the Necessarily
Existent and they require a producer in order to come into existence. The views
of Abi al-Husayn al-BasrT and the philosophers therefore imply entirely different
notions of existence. Accordmg to Abt al-Husayn, the existence of a thing is iden-

53. Ed. Modarressi, p. 143:10-11 (= f. 101b:16-102a:1): al-iman huwa al-‘ilm bi-llah ta‘ala wa-
sifatihi nafyan wa-ithbatan wa-‘adlihi wa-nubuwwat al-nabf (s) wa-sifatihi wa-ma yata‘allagu biha
wa-l-imama wa-ma yata‘allaqu biha.

54. Ed. Modarressi, p. 143:12-14 (= f. 102a:1-3): fa-ma‘rifat dhalika huwa al-timan wa-Il-ikhlal bi-
shay’ min ‘ulitm hadhihi al-jumla aw al-qawl bi-ma yat‘anu fi ba'diha wa-yanfthi yakiinu ‘@’idan ‘ala
al-tawhid bi-I-naqd wa-qali anna hadha huwa al-kufr al-sarth.

55. Ed. Modarressi, p. 143:15-19 (= f. 102a:3-8): wa-lladhi yadullu ‘ala anna al-muthbit yazharu ft
agwalihi ma yanqudu hadhihi al-jumla annahu ya'taqgidu anna al-bari’ la yagduru ‘ala ihdath nafs
al-dhat wa-anna qudratahu innama tata‘allaqu bi-hal ghayr al-dhat wa-huwa mawjid fT agwalihim
wa-hadha yadullu ‘ala anna al-dhawat kharija ‘an magqdiirihi wa-ft dhalika tanaht maqdiratihi wa-
man qala bi-tanahi maqdiirihi kana kafiran sarthan.

56. Shaykh al-Mufid deals with the issue in his Awa’il al-magalat (ed. Ibrahim al-Ansari al-Khti'Tni,
Beirut 1414/1993 = Musannafat al-Shaykh al-Mufid, 4) under the heading al-gaw! ft al-ma‘diim (§ 92,
p. 98), where he states that in reality (‘ala al-haqiqa) the non-existent is neither substance, accident
nor thing, and that it is a thing only metaphorically (majazan). However, although al-Mufid also
indicates other positions on this issue, he refrains from passing judgment on those who hold them.

57. For this work, see Dhari‘a, vol. 11, p. 340, no. 2020; Mu'jam al-turath al-kalamf, vol. 3, p. 488,
no. 7166.

58. Ed. Modarressi, p. 144:26-145:5 (= f. 103a:9-17).
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tical with the reality of that thing in the external world; existence is therefore iden-
tical with essence, not additional to it. Thus the existence of a thing includes all its
characteristics and is identical with its individual identity, and the various existent
beings share existence only in expression (ishtirak lafzr). For Peripatetics and the
majority of Imam1 theologians from the 7th/13th century onwards, by contrast,
being is an ambiguous term (bi-/-tashkik). Sharaf al-Din’s fierce condemnation of
the Bahsham position in view of the dogmatic outlook of Abii al-Husayn al-Basr1
appears therefore somehow anachronistic. That the refusal to adopt the philoso-
phical notion of wujiid was deliberate is evident from the urjiiza by Sharaf al-Din’s
son Shihab al-Din al-Awdi. Therein he outlines the views of the Bahshamiyya (he
speaks of mashayikh al-mu‘tazila), the Peripatetics and Abu al-Husayn al-Basrt on
the issue of existence and clearly supports the view of Abi al-Husayn (f. 115a).

That the various writings discussed here were preserved in an apparently uni-
que manuscript written in the hand of a member of the family suggests that the
Bani al-Awd, with their strict refusal to adopt philosophy into kalam, were quite
exceptional in their time’°. Mainstream Imami theology continued to be increasin-
gly influenced by philosophy and later on also by the mystical tradition, as was the
case for example with Ibn Abi Jumhiir al-Ahsa’1 (d. after 906/1501)%°.

Appendix: Contents of MS. Bodleian Library (Oxford) Arab. F. 64

1

F. 1a-2b (15 lines to the page), f. 3a-12b:8 (17/21 lines to the page)

Fragments of al-Sharif al-Murtada’s treatise dealing with the question of
whether man is a free agent or compelled in his actions, Inqgadh al-bashar min
al-jabr wa-I-qadar. The text has been edited in Rasa’il al-Sharif al-Murtada 1-3,
Qum 1405[/1984-85], vol. 2, p. 175-257 and in Rasa’il al-‘adl wa-I-tawhid 1-2,
ed. Muhammad ‘Tmara, Cairo 1408/19882, vol. 1, p. 283-349. The first fragment
(f. 1a-2b) corresponds to p. 184:9 [ed. TImara, p. 291:9] (wa-kull)-187:16 [294:8]
(al-absar). F. 6b:9-12b:8 corresponds to p. 231:10 [329:11] (f7 shatmihi)-247 [342]
(being the end of the text). The text prior to f. 6b:9 differs completely from the
printed versions of the text (prior to p. 231:10 [329:11]) and may reflect a different
recension, perhaps the paraphrased version by Abi Ja'far al-Tusi®.

On the text, see Dhari‘a, vol. 2, p. 401-2, no. 1612; Mu‘jam al-turdath al-kalam,
vol. 1, p. 512-13, no. 2265.

59. Hassan Ansari informs me that fragments of a copy of the Bodleian majmuii‘a are preserved in
the private library of Muhammad ‘Ali Rawdati in Isfahan; cf, below, Appendix no. 8.

60. See S. Schmidtke, Theologie, Philosophie und Mystik im zwolferschiitischen Islam des 9./15.
Jahrhunderts. Die Gedankenwelt des Ibn Abt Jumhiir al-Ahsa’t (um 838/1434-35-nach 906/1501),
Leiden 2000; eadem, “Ibn Abi Jumhiir al-Ahs@’1 und sein Spitwerk Sharh al-bab al-hadr ‘ashar”,
Reflections on Reflections. Near Eastern Writers Reading Literature. Dedicated to Renate Jacobi, ed.
Angelika Neuwirth and Andreas Christian Islebe, Wiesbaden 2006, p. 119-145.

61. This version also circulated among Jewish scholars as is indicated by a one-leaf fragment from
the Cairo Genizah (MS Cambridge University, T-S NS 223.088). See A. Shivtiel and F. Niessen,
Arabic and Judaeo-Arabic Manuscripts in the Cambridge Genizah Collections, Taylor-Schechter
New Series, Cambridge 2006, p. 244; G. Schwarb, “Sahl b. al-Fadl al-Tustari’s Kitab al-Ima”, p. 80%,
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F. 12b:9-11
Colophon [partly illegible]

Sle Al Lag cpallall oy d deall g Al i el
Ot ed (il Cand) o g Al 52uY) g3 sall Ganall (0 daal i ) ) il LS

2

F. 12b:12-13a:4

A partly illegible report about al-Hajjaj b. Yusuf al-ThaqafT (d. 95/714) asking
the Basran scholars al-Hasan al-Basr1 (d. 110/728), Wasil b. ‘Ata’ (d. 131/748-749),
‘Amir al-Sha'bi (d. between 103/721 and 110/728) and ‘Amr b. ‘Ubayd (d. 144/761)
to put into writing their views concerning predestination and free will (al-qada’
wa-Il-gadar). The recension contained in our majmii‘a differs slightly from Abii
al-Fath al-Karajiki’s (d. 449/1057) version (Kanz al-fawa’id 1-2, ed. ‘Abd Allah
al-Ni'ma, Qum n.d, vol. 2, p. 364-365). On the report see also S. A. Mourad, Early
Islam between Myth and History: Al-Hasan al-Basri (d. 110H/728CE) and the
Formation of his Legacy in Classical Islamic Scholarship, Leiden 2006, p. 198ff.

3.

F. 13a:5-55a:9

Abli Muhammad al-Hasan b. Misa al-Nawbakhtt (d. between 300/912 and
310/922): Firaq al-shi‘a

Al-Nawbakhti’s book on Shi‘i sects has been edited by Hellmut Ritter (Die
Sekten der Schi‘a von al-Hasan ibn Miisa an-Naubahtt, Istanbul 1931) on the
basis of this very majmii‘a, which he describes in the introduction to the edition
(p. waw). Ritter misread the name of the scribe as “al-Awmi”. It was evidently
on the basis of Ritter’s misreading that the error was repeated by Agha Buzurg
(Dhari‘a, vol. 16, p. 179, no. 559; Tabaqat a‘lam al-shi‘a, vol. 3, part 2, p. 6) and
later scholars such as al-Sayyid Muhammad Rida al-Husayni, (“‘Firaq al-shi‘a, 1i-1-
Nawbakht am li-1-Ashari?”, Turathuna 1 1405[/1984-85], p. 29-51 [p. 34]). As
Ritter explains in his introduction, the manuscript was first mentioned by D. S.
Margoliouth, “Khattabiya”, Enzyklopaedie des Islam: Geographisches, ethno-
graphisches und biographisches Worterbuch der muhammedanischen Volker 1-4.
Leiden/Leipzig 1913-1934, vol. 2, p. 1000: “Abli Muhammad al-Hasan b. Miisa
al-Nawbakhti, Kitab fthi Madhahib Firak Ahl al-Imama (MS. aus dem Besitz von
A. G. Ellis Esq.)”. It was Alexander George Ellis (d. 1941) who provided Ritter
with a copy of this text and most likely of the entire codex.

F. 55a:10-12
Colophon

On Y all e gl Sl 381 2 g (g3 gad) Cppmaad) (0 el M ) ) il 454U (e 8
o S 5 Aday 43 (o | pitiane g b aela Blansas 5 Cpa )l A e @ laall el el
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Added in small handwriting, possibly by a different hand:
ol e 15l V) Cinand Ads e Al gl

4

F. 55b-87b

Abii al-Fath Muhammad b. ‘Al1 b. ‘Uthman al-Karajik1 (d. 449/1057): Ma‘din
al-jawahir wa-riyadat al-khawatir.

This treatise containing Prophetical ahadith arranged in ten chapters has been
edited by ‘Alf Rida Hizar (Qum 1422/2001) on the basis of three manuscripts, not
including the present one. On the text and its author see Dhari‘a, vol. 21, p. 221-
222, no. 4708; vol. 24, p. 130, no. 649 (Persian translation by ‘Abbas b. Muhammad
Rida b. Abt al-Qasim al-Qummi, entitled Nuzhat al-nawazir fi tarjamat ma‘din
al-jawahir); GAL (= Brockelmann, Carl, Geschichte der arabischen Litteratur 1-2,
Leiden 1943?), vol. 1, p. 434; GALS (= Brockelmann, Carl, Geschichte der arabis-
chen Litteratur, Supplementband 1-3, Leiden 1937-1942), vol. 1, p. 602; Kohlberg:
A Medieval Muslim Scholar, passim.

F. 87b:13-14
Colophon

ps Al e g A gdic &\&#\émy\gaﬂ\w\&mig\wméj ual) asle
lansus g Gemaf A (g e Jlaall Jland e e (%) e 5 ualas daeal

5.

F. 88a-92a

Al-Shaykh al-Mufid: Kitab al-nukat ft mugaddimat al-usul.

An edition of this kalam treatise has been published by Sayyid Muhammad Rida
al-HusaynT al-Jalali on the basis of the codex described here and the following two
additional manuscripts: (1) a copy preserved in the library of Ayat Allah al-Sayyid
al-Hakim (Najaf) (MS 364/1) which was available to him in a microfilm copy owned
by the Danishgah Library in Tehran (MF 3343); (2) a copy preserved in the Rawdatt
Library in Isfahan, copied by al-Sayyid Muhammad al-Miusaw1 al-Isfahani. For a
description of these two manuscripts, see Mu‘jam al-turath al-kalami, vol. 5, p. 419,
no. 12297. The edition was published in Turarhuna 30-31 (1413/1993), p. 445-5009,
and in vol. 10 of Musannafat al-Shaykh al-Mufid, second Risala (with separate
pagination). It is also available on the website of the Shabakat al-shi‘a al-‘alamiyya
[http://shiaweb.org/shia/almufid/al-nekat_fi_al-aosal/ (consulted 09/10/2008)].

F. 92a:12-13
Colophon
Adi e g h Gpoaldall All g deaa ala pa e 3Dl g cpallall Gy daadl g QLS o3

O Crsiadl gl N sl o gy die Al e (53 ol (9 Canall 0 daal o il Sle sl
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6.

Ff. 92b-97b

Abu Ja'far al-Tust: Mas’ala ft tahrim al-fuqqa

For the text cf. Dhari‘a, vol. 20, p. 385, no. 3560; H. T. Modarressi, An
Introduction to Shi‘t Law: A Bibliographical Study, London 1984, p. 200, where in
addition to our Bodleian manuscript three manuscript copies are listed. This legal
treatise has been published in al-Rasa’il al-‘ashr li-Shaykh al-ta’ifa al-imamiyya
Abi Ja'far Muhammad b. al-Hasan b. ‘Alr al-Tist (385-460), ed. Mu'assassat al-
nashr al-islami, Qum n.d., p. 253-266.

F. 97b:2-4
Colophon [partly illegible]

aic il e | Dlensug Guma )l D ) 508 O plamall [lima ) gl 4] ..

7.

F. 97b:5-98b

Brief creed (‘agida) by a certain ‘Al1 b. Tahir al-S@ir. No person of this name
is mentioned in the Twelver Shi‘i biographical literature. Ahmad al-Husayni sug-
gests in his Tar@jim al-rijal 1-2, Qum 1414[/1993-1994], vol. 1, p. 372, no. 679 that
the name as it appears in al-Awd1’s copy is probably an error for Abi ‘Al1 al-Hasan
b. Tahir al-Stur1 (6th/12th century). It may, however, be the same person as the
author of item no. 13 (see below), viz. a certain al-Sharif al-Tahir. On him see
Agha Buzurg al-Tihrani, Tabagat a‘lam al-shi‘a, vol. 2/I1, p. 59, 75. Ibn Tahir’s
views on the subject of muwdasa‘a (in prayer) are said to have been refuted by Abi
al-Hasan ‘Al1 b. Mansiir b. Abi al-Salah in the Risala fi al-mudayaga (Dharta,
vol. 21, p. 134, no. 4298). Of his writings, Qada’ huqiiq al-ikhwan al-mu’minin
(see Dhari‘a, vol. 17, p. 137-38, no. 713) has been edited by Hamid al-Khaffaf
(Muassasat al al-bayt li-ihya® al-turath: Silsilat masadir Bihar al-anwar, 4. The
edition is available online: www.rafed.net/books/akhlag/h-moam/index.html
[consulted 10/12/2006]). The text of the [partly illegible] ‘agida is as follows:

e._:;‘)]\ ua;)“ 4y s

dag pa )sis L Gosall all o ol pe Gl oLtV Bases oIY1 AS Jlua Basie
Coalhall (9) 4l 5 dana
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Y 5aall Vg 30alially [Jeall 8 5 Sa 1Y 5] Vg5 peally Coyei ¥ Mot il 5 ddpans
Lanall Gl ye W15 alual g alsall (3 osSy Sally Sall ga (gall lailly < yay Js slially
g fsdaal Ja8 a3 sa 5 ey gl sa s Lhaal B g o e Leigan Caje 133
LY A ey g clalle | )ali 45 S Aaal 5 g e o cdia Jadll plSAY Alle §4ie Jadll
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F. 98b
Colophon
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8.

F. 99a-100b

Farwa by Najm al-Din Abt al-Qasim Ja'far b. SaTd (“al-Muhaqqiq al-Hill1”,
d. 676/1277) concerning the status of one who upholds the doctrine that the non-
existent (ma‘dim) is a stable (thabit, haqq) thing. Najm al-Din rejects the doctrine
but does not charge the holder of it with unbelief (kufr) or grave sin (fusiig)®.
According to the editor’s introduction to Ja'far b. al-Hasan Muhaqqiq al-Hillt’s al-
Maslak ft usil al-din wa-talthi al-risala al-mati‘iyya, ed. Rida Ustadi, Mashhad
1373/1994, p. 18, no. 15, another manuscript of this fatwa is preserved in one
of the private libraries of Isfahan (risala fT ‘adam kufr man i‘taqada bi-ithbat
al-ma‘dam lam yutba“ ba‘d wa-nuskha minha mawjida ft maktabat ahad a‘lam
Isbahan damat ayyamuha). It is likely that the copy of the majmii‘a preserved in
the RawdatT library is intended here (see above n. 59).

62. Agha Buzurg erroneously ascribed this fatwa to al-Muhaqqiq al-Karaki (d. 940/1534). See
Dhari‘a, vol. 5, p. 182, no. 799 (jawab su’al ‘an ithbat al-ma‘diim); vol. 10, p. 192-193, no. 480 (al-
Radd ‘ala jawab al-Muhaqqiq al-Karakt). See also Agha Buzurg al-Tihrani, Tabaqat a‘lam al-shi‘a,
vol. 4/11 (al-garn al-‘ashir), p. 69. The mistake is repeated in Mu‘jam al-turath al-kalamt, vol. 2,
p. 456-457, no. 4605 (jawab al-sw’al fT ithbat al-ma‘diim).
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9.

F. 100b-104a

Counter-fatwa by Sharaf al-Din al-Husayn al-Awdi, written against the farwa
by al-Muhaqqiq al-Hilli. He insists that the doctrine constitutes unbelief and that
its holder must not be given alms (zakat). Composed apparently after the lifetime
of al-Muhaqgqiq al-Hill1, who is referred to with the addition of rahimahu Allah
(f. 101a:3)

Both fatwas have been edited by H. T. Modarressi on the basis of the present
manuscript: “Mufawada-i dar masala-yi shayiyyat-i madum”, Jashn-nama-yi
Ustadh Javad Muslih, ed. Burhan Ibn Yusuf, Los Angeles 1372/1993, p. 131-146.
His edition of the text has been reproduced repeatedly: in Mishkar 35 (summer
1371/1992), p. 186-197, in Tarikh u farhang-i mu‘asir 8 (1372/[1993]), p. 82-91, and
in Mirath-i islami-yi Iran [Islamic Heritage of Iran], ed. Rasil Jafariyan, vol. 1,
Qum 1373/[1994], p. 157-174.

10.

F. 104b:1-11

Excerpt from a work of al-Kulayni [on tawhid|: mimma rawaynahu min kitab
al-Kulayni (cf. Muhammad b. Yaqib al-Kulayni, al-Kafi 1-8, ed. ‘Alt Akbar
al-Ghafari, n.p. 1388[/1968-1969P), vol. 1, p. 105, no. 3:
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11.

F. 105a-107b

Creed by Sharaf al-Din Abii ‘Abd Allah al-Husayn b. Ab1 al-Qasim b. al-Husayn
b. al-Awdi. No other manuscript of this work is known. The text of the creed is as
follows:
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12.

F. 107b

Mas’ala min kalam al-Shaykh al-Mufid

This text, which deals with the issue of God’s being willing, has been edited
on the basis of the single manuscript described here in Musannafat al-Shavkh
al-Mufid, vol. 10, treatise no. 4 (with separate pagination). It is included in
al-Mu‘jam al-i‘tigadi (electronic resource): Mazid min al-nusiis f1 tafsir sifat Allah
ta‘ala min masadir madhhabina wa-madhahib al-mukhalifin, Markaz al-mustata
(s), p- 110. It is possible that the passage is a paraphrase of a similar section included
in al-Karajik1’s Kanz al-fawa’id (vol. 1, p. 79-81) which is not ascribed to al-Mufid,
though it precedes a section (fasl) entitled Min kalam shaykhina al-Mufid radiva
Allahu ‘anhu fT al-irada (starting on p. 81; the text of Kanz al-fawa’id [vol. 1,
p. 78-85] is quoted in Musannafat al-Shaykh al-Mufid by the editor as a rakmila
to Mas’ala min kalam al-Shaykh al-Mufid). The authenticity of the text as a state-
ment by al-Shaykh al-Mufid is uncertain since it relies exclusively on the evidence
of the Bodleian codex. The text of the note is as follows:

M:-a\lllga.aj.\.lsdlc.ua]\?ﬁwﬂtum
T2 30 sSs o ,uy,mbujlwmfu,sw\m‘,xm[dmw (sag] Sl Y
m_).\\’du\gh-_J;hllJAM}s@ﬂl}uuaﬂlu)‘u}&ulu;}dhsu\sjlm\’ ¢duudil
UJS"U‘U“[‘-L‘AY‘ c\‘,la.\]jlmy\-gdy soJ‘JLl‘.'u_)auJSJuiJJA-IYJ dﬂa‘)"’c.us]\
LS ol om0 Vs s s o o stmall (O e gm0 5S f gma Vg cdasina gl 835850
g;“a.'(umﬂ\.e.m.uu_x;_,wﬁu\.sub‘MAMJ\@ASU‘,SJL)‘JMEJMP_,‘\&_U\SU\J
oy 33y 133 pe OIS ol Ly IS el (Flas o oojluzalydl g lal gl SIS
a5 133 5 (et (55 0 W) Gy o clgmial a2 ,S5 38 A0 i)l o

19



Postprint von: Schmidtke — The doctrinal views of the Bant al-‘Awd (early 8th/14th century).
In: Le shi‘isme imamite Quarante ans apres, eds. Amir-Moezzi, Bar-Asher & Hopkins (2009). 373-396.
https://doi.org/10.1484/M.BEHE-EB.5.100146

Led 3 Y5 clgndily o588 Y ml je W5 i e e e 321,Y) il Cun (ga Jhbs 12a
O e 435S laag co e 5l 8 050 (o (30 038 e [JeaY) eJa3] i al g el (30
t‘,;_)u‘,.;‘glo)_c‘_gJ;_\‘L\_\Ma.}\Jb\.\.\)AU}S.\J‘)}LYj 4qadl m\_)c‘}“wau-u
W s gy ehp 1 g et 050500 Ll o) Land 5 Lyl 105 o G Vs edaall M gaSa
Y 1 lae 20 4l s c¥lgall ) (635 Jsinay gl Lo il e sina e Jaa 4 Y

AUy el daaa

E 107b:17
Colophon
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13.
F. 108a-b
Al-Mas’ala li-Sinan wa-I-jawab li-I-Sharif al-Tahir
The title of the responsum is indicated on the upper margin of f. 108a, pos-
sibly added by a different hand. The identity of Sinan is uncertain, while the

addressee is presumably identical with the above-mentioned ‘AlT b. Tahir al-StirT
(see item no. 7). The text of the responsum on the worship of God is as follows:
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14.

F. 109a-112b:10

Hasan b. Yusuf b. al-Mutahhar al-Hilli: al-Bab al-hadr ‘ashar fima yajibu ‘ala
‘ammat al-mukallafin min ma‘rifat usil al-din

The author added this short treatise as the eleventh chapter to his Minhaj
al-salah ft ikhtisar al-misbah. It was completed on 11 Dhii al-Hijja 723/11th
December 1323. For manuscripts, commentaries, translations and editions of this
popular kalam text see Schmidtke, The Theology of al-Allama al-Hillr, p. 80-81,
no. 36; al-Sayyid ‘Abd al-Aziz Tabataba’i, Maktabat al-‘Allama al-Hilli, Qum
1416[/1996], p. 65-71, no. 25; Mu‘jam al-turath al-kalamr, vol. 2, p. 7-10, no. 2527,
Dhari‘a, vol. 3, p. 5-7, no. 4.

f. 112b:11-13
Colophon
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15.

F. 113a-119b

Shihab al-Din Isma‘l al-Awdi: versified theological treatise (nagzm) E

A second manuscript of this text, copied by Muhammad b. Zayn al-Abidin
MiisawT on 12 Muharram 1282/6th June 1865, is preserved in a collective manus-
cript owned by the Ayat Allah Mar‘ashi Najafi Library in Qum (MS Mar‘ash1
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2754). One of the editors, Ya'qub Ja'fari, suggests that this later copy was made
from our Bodleian Library manuscript (Introduction, p. 24). The text has been
edited twice on the basis of the two known manuscripts, once by Yaqub Ja‘fari
(“Urjuza {1 al-kalam”, Kalam 4 [1371/1993], p. 20-38), and again by Muhammad
Rida Ansari Qummi (“Urjiiza f1sharh al-yaqut f1‘ilm al-kalam”, Mirath-i islami-yi
Iran [Islamic Heritage of Iran], ed. Rasiil Jafariyan, vol. 8, Qum 1377/1998, p. 513-
533). Neither of the editors consulted a third manuscript of the text, preserved in
the Library of the University of Tehran (see Mu‘jam al-turath al-kalamr, vol. 1,
p. 221-22, no. 742).

F. 119b:16, continued in the margin
Colophon
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16.

F. 120a-121a
Ahmad b. al-Husayn al-Awdi: Wasiyya
No other manuscript of the text is known.
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17.

F. 121b-131b

Al-Khulasa ft al-kalam

This Imami theological treatise of uncertain authorship was evidently very
popular among Twelver Shi'is from the 7th/13th century, as is indicated by the
numerous extant manuscript copies of the text. See R. Mach and E. L. Ormsby,
Handlist of Arabic Manuscripts (New Series) in the Princeton University Library,
Princeton 1987, p. 128-129; Mu‘jam al-turath al-kalamt, vol. 3, p. 201-2, no. 5662.
An additional manuscript of the text is held by the British Library (MS Or. 10968/2,
t. 17b-26a).

The text has been edited twice: by Rida Mukhtarl and Yaqib ‘AlT Burji,
“al-Khulasa f1 ilm al-kalam, ta’lif Qutb al-Din Sabzawar1 (?)”, Mirath-i islami-yi
Iran [Islamic Heritage of Iran], ed. Rasiil Ja‘fariyan, vol. 1, Qum 1371[/1992], p. 340-
365, and again by al-Sayyid Muhammad Rida al-Husayni al-Jalali, “al-Khulasa {1
‘ilm al-kalam. Tasnif ... Qutb al-Din al-Sabzawari”, Turathuna 34 (1413[/1992-
1993]), p. 124-226). The latter edition is available online [http://www.al-jalali.net/
books/044/html (website consulted 24.04.2006)]. Neither of the editors consulted
the present manuscript for their respective editions.

F. 131a:11-13
Colophon
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18.

F. 131a:14-16

Excerpt from an unidentified treatise containing a proof for the unity of God.
The text of the (partly illegible) excerpt is as follows:
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19.

F. 131b

Excerpt from a work by Abu Hamid al-Ghazali in which he replies to a question
on Quran 15:29 and 38:72, being the beginning of his al-Madniin al-Saghir, also
known as al-Ajwiba al-ghazalivya ft al-masa’il al-ukhrawiyya or Kitab al-nafkh
wa-I-taswiya (Brockelmann, GALS, vol. 1, p. 747, no. 16; M. Bouyges, Essai de
chronologie des ceuvres de al-Ghazali (Algazel), édité et mis a jour par M. Allard,
Beirut 1959, p. 99-100). The text has been printed as item no. 4 in a collective
volume of Muhammad b. Muhammad al-Ghazalt’s writings entitled Kitab iljam
al-‘awamm ‘an ‘ilm al-kalam published in Cairo in 1309[/1891].

20.

F. 132a-133b

Fragment of forty hadith (beginning and end missing)

The fragment is evidently written by a different hand and not an original part
of the codex.
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