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FORMS AND FUNCTIONS OF ‘LICENCES TO TRANSMIT’
(I7AZ4S) IN 18TH-CENTURY-IRAN: ‘ABD ALLAH
AL-MUSAWT AL-JAZATRT AL-TUSTART'S
(1112-73/1701-59) [7AZA KABIRA

Sabine Schmidtke

Social aspects of the transmission of knowledge have come into the
focus of scholarship in recent years,' yet we are still far from hav-
ing a comprehensive picture, even for specific periods and areas, of
the elements that made up the successful career and posthumous
reputation of a scholar. Among these elements are different types of
documents, whose significance varies over time and space; they include
certificates of audition (sama‘a?) noted on the margins, at the begin-
ning or end of manuscripts’ and autobiographical reports about a
scholar’s studies that circulated as fahrasa, mashyakha (mashikha), barna-
maj, thabat or mufjam.> One of the most variegated types is the yaza,

! See, e.g., the studies by Jonathan Berkey (The Transmission of Knowledge in Medieval
Cairo. A Social History of Islamic Education, Princeton 1992), Michael Chamberlain
(Knowledge and Social Practice in Medieval Damascus, 1190—1350, Cambridge 1994), Stefan
Leder (“Charismatic Scripturalism. The Hanbalt Maqdists of Damascus,” Der Islam
74 (1997), pp. 279-304), and Daphna Ephrat (4 Learned Society in a Period of Transition.
The Sunnt “Ulama® of Eleventh-Century Baghdad, Albany 2000).

2 See, e.g., Stefan Leder, “Horerzertifikate als Dokumente fiir die islamische
Lehrkultur des Mittelalters,” in Urkunden und Urkundenformulare im Klassischen Altertum
und in den orientalischen Kulturen, ed. Raif Georges Khoury, Heidelberg 1999, pp. 147—
66; idem, “Eine neue Quelle zur Stadtgeschichte von Damaskus. Zur Alltagsgeschichte
der Haditwissenschaft,” in Supplement XI der Zeitschrifi der Deutschen Mongenlindischen
Gesellschaft (26. Deutscher Orientalistentag Leipzig 1995), Stuttgart 1998, pp. 268-79;
idem, Spoken word and written text. Meaning and social significance of the Institution of Ruvaya,
Tokyo 2002, pp. 5ft; Stefan Leder, Yastn Muhammad al-Sawwas and Ma’mun al-
Sagargt, Mugam al-sama‘at al-dimasqiyya. Les certificals d’audition a Damas 550—750h./
1155-1549, Damascus 1996; idem, Recueil de documents facsumilés des certificats d’audition
a Damas 550—750h./ 1155—1349. Mu'dam al-sama‘at al-dimasqiyya, Damascus 2000. For
further references, see Adam Gacek, The Arabic Manuscript Tradition. A Glossary of
Technical Terms and Bibliography, Leiden 2001, pp. 216-19.

* For autobiographical reports of a scholar’s studies, see Charles Pellat, “Fahrasa,”
in The Encyclopaedia of Islam. New Edition, vol. 2, pp. 743—44; ‘Abd al-‘Aziz al-Ahwani,
“Kutub baramij al-‘ulama’ fi 1-Andalus,” Mauallat ma‘had al-makhtatat al-‘arabiyya 1 1
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or, more specifically the gazat al-riwaya, the ‘license to transmit’. The
recipient, or recipients (mujaz, pl. muyazin), is authorized by the issuer
(mwiz) to transmit to others the contents specified in the gaza. They
can refer to one or several works, or to a whole body of works that
is either precisely specified or only cursorily hinted at. The dividing
line between one type of certificate and another is often blurred. If
the authorization to transmit follows teaching of the mwaz by the
mujiz, tor example, this is called gazat al-sama® or gazat al-qira’a,
according to the kind of instruction. Similarly, the description of the
course of one’s studies can form part of an gaza.* It appears that
what was originally an oral authorization came more and more to
be documented in writing and formalized in structure and termi-
nology in parallel with the growing dominance of the written word
and the growing institutionalization of the scholarly culture. Besides
the license to transmit that was issued for specified texts, there were
text-independent 7azat not tied to specific contents or texts. Because
of their generally large scope, such documents often no longer
appeared in the margins or at the beginning or end of other texts,
but themselves became autonomous texts, sometimes in the form of
books, often with their own titles.” The contents authorized to be
transmitted were usually comprehensive, frequently comprising the
whole literature of a certain scholarly tradition (yaza kabira or paza
‘amma).

(1374/1955), pp. 91-120; Jacqueline Sublet, Les maitres et les études de deux tradition-
wstes de époque mamelouke. Al-Mashyakha al-Basima hl-Qibabt wa Fatima de Ibn Hajar al-
Asqalant. Etude analytique, Damascus 1967; Georges Vajda, “La transmission de la
masyaha (Asna l-magasid wa-a‘dab al-mawarid) d’Ibn al-Buhari d’apres le manuscrit
Reisiilkiittab 262 de la Bibliothéque Siilleymaniye d’Istanbul,” Rivista degli studi ori-
entali 48 (1973-74), pp. 55-74. See also Devin J. Stewart, “Capital, Accumulation,
and the Islamic Academic Biography,” Edebipat 7 (1997), pp. 345-62, esp. 345—46.

" For studies about this genre, see Gacek, Arabic Manuscript Tradition, pp. 216-19;
Cemil Akpinar, “Icazet,” in Tirkive Diyanet Vakfi Islam Ansiklopedisi, vol. 21, pp.
393-400; Devin Stewart, “The Doctorate of Islamic Law in Mamluk Egypt and
Syria,” in Law and Education in Medieval Islam. Studies in Memory of Professor George
Makdist, eds. Joseph E. Lowry, Devin J. Stewart, and Shawkat M. Toorawa, London
2004, pp. 45-90; see also my “The zaza from ‘Abd Allah b. Salih al-Samahiji to
Nagir al-Jaradi al-Qatift. A Source for the Twelver Shii Scholarly Tradition of
Bahrayn,” in Culture and Memory in Medieval Islam. Essays in Honour of Wilferd Madelung,
eds. Farhad Daftary and Josef W. Meri, London 2003, pp. 64-85, esp. 78 n. 1.

5 See, e.g., Agha Buzurg al-Tihrani, al-Dharia ila tasanif al-shi‘a 1-25, Beirut
1403-6/1983-86, vol. 1, p. 174 nos. 874, 876, 877, p. 185 no. 957, p. 198 no.
1033, p. 265 no. 1393.
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The majority of yazat al-riwaya within the Imami tradition® follow
a more or less fixed pattern, with formalized phrases that serve as
demarcators for the different building blocks of the document. The
opening prayer is followed by an introduction, naming the issuer
and the recipient as well as the occasion on which the licence was
issued. This is followed by the main section detailing the contents
and extent of the gaza. It usually begins with the formula gaztu lahu
an yarwiya ‘anni. . .. Very often the muiz includes detailed informa-
tion on his own shaykhs and their chains of transmission. The yaza
usually ends with the conditions attached to it—introduced by for-
mulas such as la-yarwiya dhalika li-man sh@’a wa-ahabba—and a colophon
indicating the place and date of issue.

A typical core element of the text-independent gaza kabira or yaza
‘amma is the autobibliography of the muyjiz, usually a complete list of
his works, often including even unfinished writings and providing
details about the size, content, or other special characteristics of the
individual titles.”

® The majority of known jazas issued by Imami scholars from the 4th/10th to
the 14th/20th century is listed in Agha Buzurg al-Tihrant’s (d. 1389/1970) biblio-
graphy of Imami literature, al-Dhari‘a ia tasanif al-shi‘a (as n. 5).—In addition to
the yazat al-riwaya, more specific types of yazat evolved, such as the ‘licence to teach
and to issue legal opinions’ (yazat al-tadris wa-l-ifia’) in the Sunni world, which is
said to go back to the 3rd/9th century (see Stewart, “Doctorate of Islamic Law.”),
or the yazat al-ytihad (yaza ytthadiyya), which is to be encountered among the Imamis
from about the mid-19th century onwards. See, e.g., Agha Buzurg, Dhaia, vol. 1,
p- 157 nos. 773, 776, pp. 168-69 no. 845, p. 169 no. 852, p. 173 nos. 868, 871,
p- 195 no. 1014, vol. 11, pp. 13-14 no. 63, p. 14 no. 67, p. 15 no. 74, pp. 23-24
no. 132; for this genre, see also Devin J. Stewart, Islamic Legal Orthodoxy. Twelver
Shiite Responses to the Sunni Legal System, Salt Lake City 1998, pp. 224{T.

7 Examples of autobibliographical lists within gazat belonging to the Imami tra-
dition are the yaza issued by Abu I-Fath ‘Uthman al-Nahwi (d. 392/1001-2) for
Abii ‘Abd Allah al-Husayn b. Ahmad b. Nasr (cf. Agha Buzurg, Dharia, vol. 1,
p- 208 no. 1083); the yaza of the Shartf al-Murtada (d. 436/1044) issued in Sha‘ban
417/September-October 1026 for Abu l-Hasan Muhammad b. Muhammad al-
Busrawt (Dhari‘a, vol. 1, p. 216 no. 1132; ‘Abd Allah b. Tsa al-Afandi, Riad al-
ulama® 1-5, ed. Ahmad al-Husayni, Qum 1401/1981, vol. 4, pp. 34-39; cf. also
Stewart, Islamic Legal Orthodoxy, p. 147); the yaza granted by Ibn Shahrashub
(d. 588/1192) to Jamal al-Din ‘Alf Ibn Sha‘ara al-Hillt al-Jama‘ant (Dhari‘a, vol. 1,
p. 243 no. 1286); the gaza of the ‘Allama al-Hilll for Muhanna’ b. Sinan, which
apart from the autobibliography arranged by disciplines does not contain any other
element (Dhari‘a, vol. 1, p. 178 no. 911; printed in Muhammad Baqir al-MajlisT,
Bihar al-anwar 0-28, 35-110, ed. Jawad ‘Alawt [et al.], Tehran 1376-1405/1957-85,
vol. 107, pp. 147-49); the yaza of Ibn AbI Jumhar al-Ahsa’1, issued on Monday,
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An essential function of comprehensive, text-independent gazat is
the documentation of the scholarly tradition, first and foremost the
scholars making up the myiz’s chains of transmission. Moreover, it
is not unusual for presentations of scholars to elaborate on other
persons who were somehow connected to them, such as family mem-
bers or predecessors and successors in public office, irrespective of

10 Jumada I 896/21 March 1491, for Muhammad b. Salih al-Gharawi (Dhari‘a,
vol. 1, pp. 241-42 no. 1280. A manuscript copy of the gaza is to be found in ms.
Dublin, Chester Beatty 3810, fI. 328r-329v. See my Theologie, Philosophie und Mystik
im zwilferschutischen Islam des 9./15. Jahrhunderts. Die Gedankenwelt des Ibn Abt Jumhar
al-Ahs@’t (um 838/ 14534—35—nach 906/1501), Leiden 2000, p. 270); the gaza of al-
Shahid al-thant issued on 14 Dhu I-Hija 964/7 October 1557 for Taj al-Din b.
Hilal al-Jaza’irT (Dhari‘a, vol. 1, p. 193 no. 1000); the yazas of Muhammad Baqir
al-MajlisT for one of his students in Mashhad (Dhari‘a, vol. 1, p. 149 no. 712) and
for Muhammad Ja‘far al-Taligani issued in 1095/1684 (Dhari‘a, vol. 1, p. 150
no. 715); the gaza granted in 1111/1699-1700 by Sulayman b. ‘Abd Allah al-
Mahtzi to Muhammad al-Lari (Dhari‘a, vol. 1, p. 197 no. 1024); the gaza of ‘Abd
Allah b. Salih al-Samahiji (d. 1135/1722) issued on 23 Safar 1127/17 February
1716 for Nasir al-Jaradi al-QatTfT (ed. Mahdi al-‘Awazim al-Qatift, Qum
[1419/1998-99], pp. 51-60. Cf. my “The yaza,” pp. 68-69); the yaza granted in
115371740 by Yasuf b. Ahmad al-Darrazi al-Bahrant to ‘Abd Allah b. ‘AlawT al-
Biladi al-Bahrani (Dhari‘a, vol. 1, p. 266 no. 1394); the gaza of Radi al-Din al-
Misawi al-‘Amili al-Makki (d. 1168/1754-55) issued in 1155/1742-43 for two
recipients (Dharia, vol. 1, p. 192 no. 946); the jaza granted in 1167/1754 by Husayn
b. Muhammad b. ‘Abd al-Nabt al-Biladt to ‘Abd al-‘Aziz b. Ahmad al-Sadiqt al-
Najaft (Dhari‘a, vol. 1, pp. 189-90 no. 983); the paza issued in 1218/1803—4 by
Dildar ‘Ali b. Muhammad al-Naqawf al-Nasir Abadi to his son Muhammad (Dhari‘a,
vol. 1, p. 191 no. 990); the yaza granted by Husayn b. Muhammad al-Darraz1 al-
Bahrant (d. 1216/1801-2) to Ahmad al-Ahsa’t (d. 1214/1826) (Dhari‘a, vol. 1, p. 188
no. 976); the yazas granted by Husayn b. al-Sayyid Dildar ‘Alt (d. 1273/1856-57)
to his son (Dhari‘a, vol. 1, p. 184 no. 948) and to his nephew (Dhari‘a, vol. 1, p. 184
no. 949); the yaza granted by Muhammad Rafi® b. ‘Abd al-Muhammad al-Kawart
al-Kazazi to ‘Abd al-Rahman b. Muhammad al-Karhartdt al-Sultan Abadi (Dhari‘a,
vol. 1, pp. 192-93 no. 997); the jaza of Yusuf al-Bahrani known as L«’li’al al-
Bahrayn (ed. Muhammad $Sadiq Bahr al-‘Ulam, Najaf 1386/1966). For al-Bahrant’s
autobiographical entry in L«’l’at al-Bahrayn, containing his autobibliography, see the
analysis of Stewart, “Capital,” pp. 345-62, as well as the partial translation of the
text by idem, “The Autobiography of Yusuf al-Bahranit (1696-1772),” in Interpreting
the Self- Autobiography in the Arabic Literary Tradition, ed. Dwight F. Reynolds, Berkeley
2001, pp. 216-23. Generally for this work, cf. Marco Salati, “La Lw’la <sic> al-
balrayn fi l-igaza li-qurratay al-ayn di Sayh Yasuf b. Ahmad al-Bahrant (1107-86/
1695-1772). Per lo studio della $i‘a di Bahrayn,” Annali de Ca’ Foscari. Serie Orientale
28 iii (1989), pp. 111-45.—An example of such an inventory in an yaza by a Sunni
author is the autobibliographical gaza of the Eygptian ophthalmologist and ency-
clopedist Ibn al-Afkant (d. 749/1348). Cf. Jan Just Witkam, “Lists of books in Arabic
manuscripts,” Manuscripts of the Middle East 5 (1990-91), pp. 126-30.—For gazas by
Imami scholars containing partial autobibliographies, see Agha Buzurg, Dhai‘a,
vol. 1, p. 151 no. 726, p. 197 no. 1022, pp. 238-39 no. 1260, vol. 11, p. 13 no. 59,
p. 15 no. 76, p. 23 no. 130.
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whether these persons were links in the mwiz’s chains of transmis-
sion or not. For the sake of documentation, a muwiz often quotes
complete yazas by earlier scholars in his own licence, even if they
were not his own teachers.” Thus this type of gaza fulfills, among
other purposes, functions similar to those of biographical works. In
many cases these two genres cannot be clearly distinguished.’
Documentation of one’s own scholarly tradition is also the motive
behind the compilation of independent collections of yazat (kutub al-
yazat)."

Despite the large number of such documents that are available to
us and their indisputable value as source material for the recon-
struction of the history of scholarly traditions and networks, and their
respective curricula, the social meaning and impact of those docu-
ments as constitutive elements of a successful career and the posthu-
mous reputation of a scholar need to be studied carefully. There are
numerous examples of scholars who considered the yazat they received
throughout their lives as evidence of their own reputation; this can
be seen from the way they collected and displayed them in their own
writings.!" But there were equally accomplished scholars who took

¢ See, e.g., Agha Buzurg, Dhari‘a, vol. 1, p. 134 no. 627, p. 165 no. 826, p. 172
no. 864, pp. 193-94 no. 1002, p. 221 no. 1160, p. 230 no. 1207, p. 236 nos. 1238,
1239, p. 244 no. 1289.

% A Twelver Shii example from the 12th/18th century is L«’l’at al-Bahrayn, a
tabagat-work of Imami culture (as n. 7), though this is technically an yaza issued by
Yasuf b. Ahmad al-Bahrant for two of his nephews; examples from the 14th/20th
century are al-Lum‘a al-mahdiya ila [-turug al-tmiya by Hasan b. Hadt b. Muhammad
AT al-“Amili al-Kazimi (1272/1855-56-1354/1935-36), technically also an zaza
issued for Mahdi b. Muhammad Taq al-Isfahani in 1329/1911. Cf. Agha Buzurg,
Dhart‘a, vol. 1, p. 174 no. 877; vol. 18, pp. 354-55 no. 452; furthermore Bughyat
al-wu‘at fi tabagat mashayikh al-yazat, again a tabagat-work which formally is an gaza,
issued in 1326/1908-9 by the same Hasan al-Masawi al-Kazimi for Muhammad
Murtada al-Husayni al-Janfurt (d. about 1333/1914-15). Cf. Dhari‘a, vol. 1, p. 174
no. 874, vol. 3, p. 137 no. 464. Hasan al-MusawT al-Kazim1 granted a third yaza,
entitled al-Tabagat, which apparently belongs to the same genre; see Dhari‘a, vol. 1,
p- 174 no. 876. He morcover granted an extensive 7aza to Agha Buzurg al-Tihrant
which also contains a section dedicated to tabagat; cf. Dhari‘a, vol. 1, p. 174 no. 878.

" For a survey of such collections in Twelver Shii Islam, sce Agha Buzurg,
Dhart‘a, vol. 1, pp. 123-31.

""" There are numerous examples of scholars who quote the gazas they had received
carlicr in jazas they later issued for their own students; see, e.g., Agha Buzurg,
Dhart‘a, vol. 1, p. 159 no. 785 (yaza granted by Muhammad Baqir al-Nisabari al-
Makki to Nasr Allah b. al-Husayn al-Mudarris al-Ha’irT in 1130/1718 in which
the myiz quotes the yaza he was granted by ‘Alf Khan al-Madani), p. 168 no. 843
(yaza granted by Hasan b. Ahmad al-Kashani to Yahya b. Muhammad b. al-Hasan
al-Hindt in 1337/1918-19 in which the mujiz quotes the gazat he was granted by
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pride in never having received an yaza throughout their lives."? A
quantitative analysis of more than 900 Imami gazat from the 4th/10th
to the 14th/20th century listed by Agha Buzurg (d. 1389/1970) in

his bibliography of Imami literature, al-Dhari‘a ila tasanif al-shia,” sug-
gests that the gazas granted by a scholar were of much higher value
for his scholarly reputation than the ones he received. One indica-
tion for this is that the entries are arranged according to the names
of the issuers of the 7azas, an arrangement that is also characteristic
for most gaza collections (kutub al-yjazat)."* Moreover, among the schol-
ars who issued the most gazas during their own lifetime, the num-

ber of yazas they are reported to have received is significantly lower."

his teachers), p. 223 no. 1168 (yaza granted by ‘Alf b. Hilal al-Karakt to Malik
Muhammad b. Sultan Husayn al-Isfahant in 984/1576-77 in which the muyzz quotes
the gaza he was granted by the Muhaqqiq al-Karaki), p. 244 no. 1279 (yaza granted
by Muhammad b. ‘Ali b. Khatin Abadi to Nar al-Din ‘Ali b. al-Husayn al-‘Alt
al-Karaki in which the muiz quotes the yaza issued to him by Jamal al-Din Ahmad
b. al-Hajj ‘Alf al-TnathT; see also Dharia, vol. 1, p. 141 no. 667). See also Dhari‘a,
vol. 11, p. 14 no. 64, p. 19 no. 100, p. 25 no. 145. For a mami‘a of yazat collected
by scholars of the 13th/19th century, see Dhari‘a, vol. 11, p. 20 nos. 105-10. Examples
from the 14th/20th century are Mirza Muhammad ‘Al Mudarris Tabrizi, who
includes in the introduction to his biographical dictionary Rayhanat al-adab fi tarajim
al-ma‘rafin bi-l-kunya wa-l-lagab (Tabriz 1967-70, vol. 8, pp. 18-19, 25, 27, 29, 30-31)
facsimiles of tagriz statements granted to him by leading jurists of his time, and the
collection of gazat that Muhammad Husayn al-Mar‘ashi (1315-1411/1897-1990)
had received throughout his life, edited by his son Mahmud al-Mar‘asht (Musalsalat
i ljazat muhtawiya ‘ala gazat ulama@ al-islam fi haqq walidi al-Allama Ayat Allah al-
‘uzma al-Sayyid Abt -Ma‘ali Shihab al-Din al-Husayni al-Mar‘ashi al-Negjafi 1-2, Qum
1416/[1995-96]).

12 E.g. ‘Al b. Hasan al-Biladi al-Bahrant (d. 1340/1922) as he states in an auto-
biographical entry in his Anwar al-badrayn fi taragim ‘ulama al-Qatif wa-l-Ahsa@® wa-I-
Bahrayn, Najaf 1377/1957, pp. 271-72. See also Rainer Brunner, “‘Siche, was mich
an Ungliick und Schrecken traf!” Schiitische Autobiographien,” in Islamstudien ohne
Ende. Festschrifi fiir Wermer Ende zum 65. Geburtstag, eds. Rainer Brunner et al., Wiirzburg
2002, p. 67.

13 A};hé Buzurg, al-Dhari‘a, vol. 1, pp. 131-266 nos. 619-1398; vol. 11, pp. 13-29
nos. 58-170.

" E.g. Jazat al-hadith allati katabaha . . . al-Mawla Muhammad Bagir al-Majlist al-
Isbahant, ed. Ahmad al-Husayni, Qum 1410/1989-90.

!> These are, according to Agha Buzurg, in chronological order the ‘Allama al-
Hillt (d. 726/1325) [17 gazas] (Dhari‘a, vol. 1, pp. 17578 nos. 897-912, vol. 11,
pp- 17-18 no. 89), his son Fakhr al-Muhaqqiqin (d. 771/1370) [16 yazas| (Dhari‘a,
vol. 1, pp. 234—37 nos. 1231-44), al-Muhaqqiq al-Karakt (d. 940/1533) [18 yazas]
(Dhari‘a, vol. 1, pp. 212—16 nos. 1111-28), al-Shahid al-thani (d. 966/1558) [9 jazas]
(Dharia, vol. 1, pp. 193-94 nos. 998-1006), Baha’ al-Din al-‘Amilt (d. 1031/1622
or 1032/1623) [31 yazas] (Dhari‘a, vol. 1, pp. 237-39 nos. 1245-66, vol. 11, p. 24
nos. 136, 137), Taqt al-Din al-Majlist (d. 1070/1659) [11 yazas] (Dharta, vol. 1,
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In addition to the mere quantitative aspect, it apparently also mat-
tered to a scholar’s standing which type of gaza he issued. It seems
that the primary function of the jaza ‘@mma or yaza kabira, which was
typically composed by scholars more advanced in age, was to under-
line the issuer’s reputation as an accomplished scholar among his con-
temporaries and for generations to come. In modern times, this genre
is often replaced by autobiographies.'®

pp. 161-63 nos. 804-13, vol. 11, pp. 15-16 nos. 77, 78), Muhammad Baqir al-
Majlist (d. 1110/1698-99 or 1111/1699-1700) [75 yazas| (Dhar‘a, vol. 1, pp. 148-56
nos. 699-766, vol. 11, pp. 14-15 nos. 68-73), al-Wahid al-BihbahanT (d. c. 1207/1792)
[9 yazas] (Dhart‘a, vol. 1, pp. 14748 nos. 689-97, sce also vol. 11, p. 14 no. 65),
Bahr al-‘Ulam (d. 1212/1797) [11 yazas] (Dharta, vol. 1, pp. 255-56 nos. 1343-51),
Muhammad Bagqir al-Shaftt al-Isfahant (d. 1260/1844) [16 gazas] (Dhari‘a, vol. 1,
pp- 156-58 nos. 767-82), Hasan b. Hadi b. Muhammad ‘Ali al-‘Amili al-Kazimt
(d. 1354/1935-36) [22 yazas] (Dhari‘a, vol. 1, pp. 174=75 nos. 874-95). Neither the
‘Allama al-HillT nor his son Fakhr al-Muhaqqiqin is mentioned as a recipient of
yazas, and the same holds true for earlier authors, although the total number of
yazas issued by single scholars that are known is of course much lower. Both Ibn
Babawayh and al-Sharif al-Murtada are reported to have issued two gazas each,
yet neither of them is listed as the recipient of an gaza; for Ibn Babawayh, see
Agha Buzurg, Dhai‘a, vol. 1, p. 216 nos. 1130, 1131; for al-Sharif al-Murtada, see
ibid., vol. 1, p. 216 nos. 1132, 1133. Al-Muhaqqiq al-Karaki is mentioned only three
tmes as myaz (Dhari‘a, vol. 1, pp. 133-34 no. 621, p. 222 no. 1166, p. 244 no. 1289),
al-Shahid al-thani and Baha’ al-Din al-‘Amilf are not mentioned as muyjaz, Taqi
al-Din al-MajlisT is listed as the recipient of one yaza (Dharia, vol. 1, pp. 209-10
no. 1092), Muhammad Baqir al-MajlisT as the recipient of eleven gazas (Dhari‘a,
vol. 1, p. 162 nos. 805, 806, p. 200 no. 1043, p. 212 no. 1110, p. 220 no. 1155,
p- 228 no. 1194, p. 233, p. 252 no. 1327, p. 257 no. 1354, vol. 11, pp. 15-16
no. 77, p. 24 no. 135), al-Wahid al-Bihbahant is not mentioned as muaz, Bahr al-
‘Ulam 1s listed eight times as recipient of an yaza (Dhari‘a, vol. 1, p. 147 no. 695,
p. 148 no. 698, p. 180 nos. 924, 926, p. 200 no. 1047, p. 207 no. 1080, p. 254
no. 1342, p. 266 no. 1398), Muhammad Baqir al-Shafti al-Isfahant and Hasan b.
Hadi al-‘Amilf al-Kazimi do not figure as mwaz. A telling counter example is Shaykh
Ahmad b. Zayn al-Din al-Ahsa’t (d. 1241/1820), who had studied with the lead-
ing scholars of his time but whose views were later considered heterodox and who
was not part of the Imami scholarly establishment; he is the only scholar to receive
more yazas than he issued. Ahmad al-Ahsa’T is mentioned as myiz in three cases
(Dhart‘a, vol. 1, p. 141 nos. 662—64) and as muaz in six cases (Dhari‘a, vol. 1, p. 141
no. 661, p. 165 no. 821, p. 188 no. 976, p. 219 no. 1149, p. 253 no. 1331, p. 255
no. 1344; see also Armin Eschraghi, Frihe Saiii- und Babi-Theologie. Die Darlegung der
Beweise fiir Muhammads besonderes Prophetentum (Ar-Risala fi Itbat an-Nubiwa al-Hassa),
Leiden et al. 2004, p. 11). It secems to be out of humility that Agha Buzurg lists
only one yaza granted by himself and remarks that he has issued some twenty
licences in total but omitted to mention this because of their number. See Dharia,
vol. 1, p. 229 no. 1199 (yaza granted to ‘Abbas b. al-Hajj Mawla Hajt al-Tihrant
in 1330/1912).

' For an overview of autobiographical writings among Imamis, see Brunner,
“Schiitische Autobiographien,” pp. 59-68. See also Autobiographie d’un clerc chiite du
Gabal ‘Amil . . . Traduction et annotations par Sabrina Mervin et Haitham al-Amin,



Postprint von: Schmidtke — Forms and Functions of ‘Licences to Transmit’ (ljazas) in 18th-Century-Iran. In: Speaking for Islam.
Religious Authorities in Muslim Societies, eds. Gudrun Kramer and Sabine Schmidtke (2006). 95-127.
https://doi.org/10.1163/9789047408864_007

In what follows I intend to examine an yaza that belongs to the
genre of text-independent yaza ‘@mma, covering more or less the
entire culture and literature of Imami scholarship. The yaza was
granted by Sayyid ‘Abd Allah al-Musawi al-Jaza’irT al-Tustart
(1112-73/1701-59) four years before his death to four recipients."”
In the introduction, al-TustarT names two recipients, Muhammad b.
Karam Allah al-Huwayz1 (d. 1172/1758-59) and the latter’s nephew,
Ibrahim b. ‘Abd Allah al-Huwayzi (d. 1197/1782-83). Al-Tustart
reports that the two visited him after he had not seen them for a
long time. On this occasion he introduced them to some of his writ-
ings (masfurat), which they had not known before and which they
immediately studied eagerly. The two decided to transmit al-TustarT’s
writings and through him the writings of earlier scholars and there-
fore asked him to issue an gaza for them which he subsequently
granted.'® The humility of al-Tustari’s account indicates that the two
were at the time already accomplished scholars whom the author
esteemed highly. Towards the end of the yaza, al-TustarT includes
two further persons among its recipients; Ibrahim b. ‘Abd Allah b.
Nasir al-Huwayzi al-Humayli and Muhammad b. Muhammad b.
Darwish Muhammad al-Isbahani al-Gharawi had asked him in writ-
ing many years earlier to grant them an gaza,' which at the time
he had been unable to do (he does not tell us why).*

Damascus 1998. For a survey of the genre in Arabic and Islamic literature, see
Franz Rosenthal, “Die arabische Autobiographie,” Studia Arabica 1 (1937) [= Analecta
Orientalia; 14], pp. 3—40 [repr. in Franz Rosenthal, Muslim Intellectual and Social History.
A Collection of Essays, Aldershot 1990, part V]; Dwight F. Reynolds (ed.), Interpreting
the Self. Autobiography in the Arabic Literary Tradition, Berkeley 2001.

" Al-ljaza al-kabira U-I-Allama . . . ‘Abd Allah al-Masawt al-Jaz@’i7 al-Tustari, ed.
Muhammad al-Samami al-Ha’irf, Qum 1409/[1988-89]. Apart from this edition,
I consulted a manuscript copy of the yaza copied from the autograph by Abu I-
Hasan b. Muhammad Muhsin b. Abi I-Hasan (copy completed on 26 Ramadan
1231720 August 1816) that is preserved in the Library of Congress (Call Number:
BP63.172H884 1815 [Orien Arab]). For the zaza, dated 2 Jumada II 1168/16
March 1755, see also Agha Buzurg, Dhari‘a, vol. 1, pp. 206-7 no. 1077.

% Al-Ijaza al-kabira, p. 4:...da an waga‘a ikhtiyaruhum . . . ‘ala riwayatiha ‘anni wa-
rwayat ma arwtha min musannafat ‘ulama’ing . . .

" Al-ljaza al-kabira, pp. 211-12: qad istgazant qgabla hadha bi-a‘wam mukatabatan min
al-Huwayza . . . Ibrahim . . . wa- . . . Muhammad.

2 Al-ljaza al-kabira, p. 212: fa-li-yulam annahuma . . . shartkan ma‘a l-shaykhayn al-
mutaqaddimayn fi hadhihi l-yaza. . . .
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Al-TustarT is a well-known Imami scholar about whose life and
work most relevant biographical works contain ample information.”
While many of his writings in Arabic and Persian, such as com-
mentaries on legal works of earlier Imamis, treatises dealing with
astronomy, and collections of responsa are extant, only his chroni-
cle on Shushtar (Tadhkira-yi Shishtar) and the gaza discussed here
have been published so far. The Tadhkira-y: Shishtar also contains a
brief autobiographical and autobibliographical paragraph.” By con-
trast, next to nothing is known about the four recipients of the yaza.
The few biographical works that have entries on them refer almost
exclusively to the information provided by al-TustarT in his yaza.”

A comparison of the present document with other comprehensive,
text-independent Imami #azas reveals a number of common features
characteristic of this genre. But it also contains a number of special
features concerning form and content that set it apart from compa-
rable documents.

2l Muhammad Bagqjir al-Khwansari, Rawdat al-jannat fi ahwal al-ulam@ wa-l-sadat,
Qum 138171987, vol. 4, pp. 257-61 no. 392; Muhsin al-Amin, A%yan al-shi‘a 1-11,
Beirut 1403/1983, vol. 8, p. 87; Agha Buzurg al-Tihrani, Tabagat alam al-shi‘a,
vols. 1-2, Beirut 1390-91/1971; vols. 3-5, ed. “Ali Naqi Munzawi, Beirut
1392-95/1972-75; vol. 6, ed. “Ali Naqi Munzawi, Tehran 1362/1983, vol. 6, pp.
456-59; idem, Musaffa al-magal fi musannifi Um al-ryal, ed. Ahmad Munzawi, Tehran
137871959, pp. 246-47; ‘Umar Rida Kahhala, Mujam al-miw’allifin. Tarajim musan-
nift l-kutub al-‘arabiyya 1-15, Beirut 1414/1993, vol. 6, p. 160; Mudarris Tabrizi,
Rayhanat al-adab, vol. 2, p. 254; ‘Abbas al-Qummi, al-Fawa’id al-radawiyya fi ahwal
ulama’ madhhab algafariyya, Tehran 1327/1948, p. 256; Da’irat-i ma‘arif~ tashayyu',
vol. 5, pp. 354-55. Cf. also GALS, vol. 2, p. 586.

2 Tadhkira-i Shiishtar. An Account of Shiishtar, from the earliest time to A.H. 1169. With
notices of ils celebrated men and memories of the author’s life 1-2. By Sayyid ‘Abdallah Bin
Nar al-Din Bin Ni‘matallah al-Husayni ash-Shashtart (surnamed Faqir), eds. Khan
Bahadur Mawla Bakhsh and Shams-ul-‘Ulama’ M. Hidayet Husayn, Calcutta: Asiatic
Society of Bengal, 1912-24 (Bibliotheca Indica; 206), pp. 60-61. See also C.A.
Storey, Persian Literature. A Bio-Bibliographical Survep, London 1927-39, vol. 1 1, p. 365
no. 486; Ahmad Munzawi, Fihrist-i nuskhaha-y: khatti-yt farst 1-6, Tehran 1348-51/
1969-72, vol. 6, pp. 4289-91; Agha Buzurg, Dhari‘a, vol. 3, pp. 243-45 no. 900.

» For Ibrahim b. ‘Abd Allah al-Huwayzi (d. 1197/1782-83) cf. Ja‘far b. Baqgir
Al Mahbitiba, Madi al-Ngjaf wa-hadiruha, Najaf 1955-57, vol. 2, p. 182; al-Amin,
Ayan, vol. 2, pp. 181-82; Agha Buzurg, Tabagat, vol. 6, p. 7.—For Muhammad
b. Karam Allah al-Huwayzi (d. 1172/1758-59) cf. Al Mahbuba, Madi al-Najaf,
vol. 2, p. 189; al-Amin, A%an, vol. 10, p. 44; Agha Buzurg, Tabagat, vol. 6,
p. 661.—For Ibrahim b. ‘Abd Allah b. Nasir al-Huwayzi al-Humaylt cf. al-Amin,
A9an, vol. 2, p. 182; Agha Buzurg, Tabagat, vol. 6, p. 7.—For Muhammad b.
Muhammad b. Darwish Muhammad al-Ishahani al-Gharawt cf. Agha Buzurg,
T abagat, vol. 6, p. 642; idem, Dhari‘a, vol. 21, p. 56; Al Mahbiiba, Madi al-Najaf,
vol. 3, p. 382; al-Amin, A%an, vol. 10, p. 58.
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To link later generations back to the Prophet and within Shi‘ism
to the Imams traditionally serves the purpose of guaranteeing the
veracity of what is transmitted; in addition, it was considered as
pious usage. As a result of the canonization of the fhadith literature,
the significance of the inad as a technical auxiliary decreased, whereas
its significance as a blessing grew.”* Al-Tustar addresses the issue
of the function of granting an 7dza on various occasions. In the
introduction he states that the two recipients of the gaza, Muhammad
and Ibrahim al-Huwayzi, are not in need of it, as they had appar-
ently received suflicient gazat, through which they already had
their place within the network of Imami scholars secured. Rather,
they wanted to add further chains to their chains of transmission.”
The author discusses the function of issuing yazas again in the context
of theoretical elaborations on grammatical, etymological and func-
tional aspects of such documents. Here, al-TustarT states that the
purpose of issuing yazat in particular for the four canonical fadith col-
lections of the Imamis as well as for other writings of their compilers—
al-Kulint (d. 329/941), Ibn Babawayh (d. 381/991) and al-Shaykh
al-Tast (d. 460/1067)*—is only to receive blessings, whereas the

* Yasuf al-Bahrant (d. 1186/1772) states, for example, in the introduction to his
yaza granted to Muhammad Mahdr Bahr al-‘Ulam (d. 1212/1797-98) (transl. Robert
Gleave, “The faza from Yusuf al-Bahrani (d. 1186/1772) to Sayyid Muhammad
Mahdrt Bahr al-‘Ulam (d. 1212/1797-8),” Iran. Journal of the British Institute of Persian
Studies 32 (1994), p. 116): “There is no doubt that an yaza is appropriate in these
times; even if it is of little use for confirming the akhbar and proving the paths
which stem from the illustrious scholars, [it is of little use] because they are so
famous that they cannot be denied, particularly the four books which are as clear
as the sun in every land. Since our scholarly predecessors have done this [i.e. given
yazas), secking good fortune and blessing in connecting this noble and holy chain
back to the Imams, we shall follow their example, agreeing with what they agree
and rejecting what they reject.” A similar view was already made explicit by the
seventh/thirteenth century fadith expert Ibn al-Salah al-Shahrazurt (d. 643/1245),
see Eerik Dickinson, “Ibn al-Salah al-Shahraztr and the isnad,” Journal of the American
Oriental Society 122 (2002), pp. 481-505.

» Al-liaza al-kabira, p. 4: wa-dhalika la li-haja minkuma ilayhi bal tawassu‘an fi turug
al-riwaya.

% In addition to the four Imami canonical fZadith collections (al-kutub al-arba‘a li-
-Muhammadin al-thalatha) al-Tustar? enumerates the following writings of Ibn Babawayh:
al-Amalr (cf. Agha Buzurg, Dhari‘a, vol. 2, p. 315 no. 1251), Ual al-shar@’t® (cf. Dhart‘a,
vol. 15, p. 313 no. 2005), ‘Uyan al-akhbar (he presumaby means ‘Uyan akhbar al-
Rida; cf. Dhari‘a, vol. 15, p. 375 no. 2367), K. al-Tawhid (cf. Dhari‘a, vol. 4, p. 482
no. 2154), Thawab al-a‘mal (cf. Dhari‘a, vol. 5, p. 18 no. 77), K. ‘lqab al-a‘mal (cf. Dhari‘a,
vol. 15, p. 280 no. 1828), K. Ma‘ani al-akhbar (cf. Dhari‘a, vol. 21, p. 204 no. 4622)
as well as al-Rhusal (cf. Dhari‘a, vol. 7, p. 162 no. 876).

10
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transmission of these works, as well as the legal practice in accor-
dance with them, does not require an yaza (p. 6). In a different con-
text, after outlining the chains of transmission of his teachers back
to the Shahid al-thani (d. 966/1558), al-Tustarl discusses whether
this is sufficient or whether they should be connected back to the
Shaykh al-Tast (p. 103). He explains that whatever has been fixed
in writing is to be considered ‘uninterrupted’ (musnad), and it is only
pious usage and the blessings attached to it that make it advisable
to trace the chains further back to al-Tas.

It is typical for text-independent yazat to be issued for the entire
legacy of the school tradition. Al-TustarT discusses the scope of the
licence on two occasions. In his introduction he states that the two
recipients had asked him for a licence to transmit his writings as
well as the writings of earlier Imami scholars in the field of legal
sciences, particularly hadith (fi funun al-ulum al-shariyya syyama Um
al-hadith) (p. 4). In the main section of the yaza, he greatly widens
the field, including in fact the entire written legacy of Imamism.
Here he states that he is issuing a general licence (yaza ‘@mma) for
everything he has the right to transmit, be it following participation
in a sama‘, reading out to a shaykh or on the grounds of an yaza
(sama‘an wa-qir@’atan wa-yazatan), in the fields of traditions, lafsir and
tgwid, law, theology and legal methodology as well as for all other
writings of earlier Imami scholars in the various disciplines and sub-
sections, in the rational sciences as well as the sciences based on rev-
elation (pp. 58-59).

In the document under discussion a number of other features may
be seen that are typical for text-independent gazat. Besides other
functions, yazat always present self-testimonies, insofar as their issuers
claim, either implicitly or explicitly, the right to transmit certain sub-
jects of knowledge that they now confer on the mwaz. When the
muiz grants a permit of transmission for his own works, his right to
do so is self-evident and does not need any further comment. When
the permit extends to texts by other authors, however, the mujiz usu-
ally identifies those who have transmitted the knowledge to him, in
greater or lesser detail. Often a muiz indicates his social rank within
the scholarly tradition he belongs to. In the case of comprehensive
yazat, composed for the most part by prominent scholars at the
height of their careers, the authors apparently seek to strengthen
their own eminent position within their professional circle, a core
clement normally being their autobibliography. Al-TustarT begins the

11
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main section of his 7aza with a detailed list of his own works, con-
taining 32 titles, that the recipients are authorized to transmit.?” In
many instances, he gives further information about the contents™
and the occasion and date of compilation of the respective titles.”’
When he composed a work for others, he mentions where the auto-
graph is located.” At times he notes that a work (usually glosses) is
written in an unorganized manner.?’ The general phrase at the begin-
ning of the list of works,* as well as the precise information about
the individual titles, indicate that al-TustarT intended to present a
complete list.”

As far as the overall structure of the gaza is concerned, al-Tustart
follows the characteristic pattern of such documents. A short opening

IS

7 Al-ljaza al-kabira, pp. 50-57. Cf. Appendix II.

% Nos. 1, 3, 4, 5, 7, 8, 10, 11, 12, 13, 14, 16, 17, 18, 23.

% Nos. 1, 2, 3, 4, 5,6, 7,9, 11, 12, 13, 14, 15.

% Nos. 6, 9, 10.

! No. 20: hawashi ghayr mudawwana ‘ala. . . .

2 Al-ljaza al-kabira, p. 50: qad gjaztu l-l-shaykhayn . . . an yarwiya ‘anni jami ma yasihhu
wsnaduhu tlayya mimma nataqa bihi fammi aw khattahu qalamt mimma waffagant Allah
Subhanahu lah@ min al-kutub al-mabsata wa-l-mukhtasara wa-hiya . . .

* One reason for the discrepancy between the number of titles quoted and the
total of al-TustarT’s works might be that he wrote some works only after the yaza
was issued. Agha Buzurg lists the following writings of al-TustarT that are not men-
tioned in the autobibliographical list: Jjaza l-ulama® al-Huwayza (T abagat, vol. 6,
p- 458). It is likely that this title refers to the fjaza al-kabira; Tashtir wastlal al-fawz
wa-l-aman | fi madh sakib al-zaman ‘alayhi al-salam] (Dharta, vol. 4, p. 191 no. 949,
vol. 16, pp. 373-74 no. 1733); Rhitam al-kalam fi sharh mafatih al-ahkam (Dhari‘a,
vol. 7, p. 140 no. 768), being a commentary on the introduction and the second
volume of Sharh mafatih al-ahkam by al-Fayd al-Kashani. Since al-TustarT states in
his yaza kabira that he composed a commentary on the same work, entitled Dhukhr
al-ra? fi sharh mafatth al-shara’ consisting of one volume only, both titles may either
refer to the same commentary or represent indeed two commentaries on the same
work; al-Rumhiyya (Dhari‘a, vol. 11, p. 248 no. 1520; see also vol. 20, p. 114 no. 2175;
GALS, vol. 2, p. 586); al-Sw’al wa-ljawab (Dhari‘a, vol. 12, p. 246 no. 1615; see also
vol. 20, p. 114 no. 2175); al-Lawh al-mahfuz fi du‘@ al-sithr (Dhari‘a, vol. 18, p. 376
no. 524); Risala fi ma yajibu ‘ala l-insan (Dhari‘a, vol. 19, p. 34 no. 177); Diwan Fagir
al-Jaza@’ it (Dhari‘a, vol. 9 iii, p. 842 no. 5635); Mu‘tarak al-maqal fi im al-rijal (Dhari‘a,
vol. 21, p. 210 no. 4651); al-Magfal fi l-adiya wa-l-ahraz (Dhari‘a, vol. 22, p. 118
no. 6344).—Agha Buzurg also mentions the following translations of al-Tustari from
Arabic into Persian: Tapamat al-Tasrif al-zamjaniyya (Dhart‘a, vol. 4, p. 89 no. 394);
Tagjamat Hadiyat al-mw’minin ila I-farisiyya, a translation of a work by his grandfather
on law, completed on 3 Muharram 1173/26 August 1759 (Dhari‘a, vol. 4, p. 147
no. 715). As was mentioned above, this autobibliography is the second list of writ-
ings provided by the author; he had included a list of his writings in his Tadhkira-i
Shushtar (pp. 60—61) completed four years before the issuance of the gaza. All titles
mentioned in the Tadhkira are also included in the autobibliographical list in his
yaza.

12
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prayer (p. 2) is followed by the introduction (pp. 2—4) containing the
characteristic elements, including information about the issuer of the
yaza and the two recipients, as well as details about the meeting
between muyiz and muyazan and the issuing of the document. The
structure of the main section of the yaze—introduced by the charac-
teristic demarcator qgad ajaztu li-l-shaykhayn . . . an yarwiya ‘annt (p. 50)—
is also typical. In addition to authorizing transmission of his own
works, al-TustarT confers on the recipients the licence to transmit
everything he himself has heard from or read to his shaykhs. This
sets up the framework for the following portions of the yaza. Al-
TustarT first discusses his different shapkhs, introducing each with the
typical formula wa-gaztu lahuma . . . riwayat jami marwiyyati . . . ‘an . . . (pp.
58-39), . .. jami ma sahha I riwayatuhu bi-l-yaza al-amma ‘an . . . (p. 83)
and . ..ma rawaytuhu bi-l-yazat al-amma ‘an . .. (p. 935). Proceeding
from the list of his shaykhs and their transmitters, al-Tustarl then
draws a comprehensive network of Twelver Shi‘ scholars with count-
less chains of transmission covering more than a century, from the
time of his grandfather Ni‘mat Allah al-Jaza’irT (d. 1112/1701)* back
to the Shahid al-thani. In addition, he indicates three chains of trans-
mission connecting the Shahid al-thanT back to the Shaykh al-Tast
(ch. 12).

Al-TustarT employs various terms typically used to structure and
shorten the presentation of chains of transmission, such as faylila as
an indicator of an alternative snad element (pp. 69, 79, 87, 92, 93,
94). Furthermore, he uses expressions that are typically employed
when the isnad fans out: b-l-walid turug muta‘addida wa-ahammuha
tartgan . . . (p. 67), wa-ghayrilima min al-falasifa wa-l-mantiqiyyin . . .
(p. 72), ‘an “ddat min ashabihi minhum . . . (pp. 67, 78, 86). In his dis-
cussion of his own shaykhs, he restricts himself to the most important

% For him cf. Agha Buzurg, Tabagat, vol. 6, pp. 785-89; idem, Musaffa al-magal,
pp. 483-84; al-Khwansari, Rawdat, vol. 8, p. 150; al-Qummi, Fawa’id, p. 694; al-
Bahrant, L&’lwat al-Balrayn, p. 111; Tadhkira-i Shashtar, pp. 56-59; GALS, vol. 2,
p- 586. For a commented translation of Ni‘mat Allah’s autobiography, that he
appended to his al-Anwar al-nu‘maniyya as an epilogue (Tabriz 1958-62, vol. 4, pp.
302-26), sece Devin Stewart, “The Humor of the Scholars. The Autobiography of
Ni‘mat Allah al-Jaza’iri (d. 1112/1701),” Iraman Studies 22 (1989), pp. 47-81. A
Persian rendering of the autobiography was included in Qisas al-ulama by Muhammad
b. Sulayman Tunakabunt which was summarized by Edward G. Browne in A Literary
History of Persia. Volume IV, Cambridge 1924, pp. 361-67; reprinted in The Most
Learned of the Shi‘a. The Institution of the Marnja“ Taghd, ed. Linda S. Walbridge, Oxford
2001, pp. 17-20.
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teachers, as he could not possibly mention all his transmitters in the
limited space available.” Another common way of avoiding lengthy
presentations of unads used here is to refer to licences of previous
scholars where these are fully presented, or to biographical works
containing such information.” Al-TustarT refers to the Wasa’il al-shia
of al-Hurr al-‘Amilt (d. 1104/1693) and to the gazat of other schol-
ars containing detailed descriptions of their respective chains of trans-
mission,” to the Ghawali al-la’alt of Ibn AbT Jumhur al-Ahsa’t
(d. after 906/1501) for his seven chains of transmission,” to the gazat
of Muhammad Baqir al-Majlist (d. 1110/1699 or 1111/1700), some
of which are contained in the last volume of his Bihar al-anwar,® as
well as to the yazat of his teacher Nagr Allah b. al-Husayn al-Muasawi
al-Ha’ir1, particularly those collected in his Salasil al-dhahab.*

The end of the yaza is also characteristic: Al-TustarT mentions the
conditions attached to the licence, introduced by the formula fa-/-
yarwi ‘anni wa-l-ywiza ma sha’u wa-li-man sha’a bi-shar@’wiha al-ma‘lama
ladaylima . . . (p. 212). The document finishes with a dated colophon
by the author (p. 215).

In addition to the text-immanent structure with its characteristic
demarcators, and in contrast to most other comparable documents
of this genre, al-TustarT refines the textual structure by further sub-
dividing the document into seventeen chapters.*! The criteria for this
division correspond with its internal structure which is characteristic
for gazat. In the main section of the document, al-TustarT reserves

¥ Al-ljaza al-kabira, p. 59: ... bi-turuqi al-muttasila ila musannifiha wa-hiya kathira
yatalu hasruha fi hadha l-mawdi fa-qtasiru ‘ala l-muhimm minha.

% Cf. for example the jaza issued by al-Shahid al-thani for Husayn b. “Abd al-
Samad in Jumada II 941/December 1534—January 1535 (Rasa’il al-Shahid al-thant,
vol. 2, pp. 1139-40) or the yaza issued by al-Shahid al-thant for ‘Alf b. al-Sa’igh
al-Husayni al-MusawT in Jumada I 958/May-June 1551 (Rasa@’il al-Shahid al-thant,
vol. 2, p. 1153).

S Al-Iiaza al-kabtra, p. 69: wa-bagiyat turuq al-shaykh Muhammad ma‘rifa mutafarriga
Jt yazat al-mutd’ akhkhirin wa-qad istawfa mulimmatha fi khatimat kitabihi Wasa’il al-shi‘a.

% Al-Iaza al-kabira, p. 80: . . .ila akhir al-asanid al-madhkira fi awwal Kitab Ghawalt
al-leali. For an analysis of Ibn AbT Jumhur’s chains of transmission, cf. my Theologie,
Philosophie und Mystik, pp. 282-306.

¥ Al-ljaza al-kabtra, p. 80: wa-bagiyat turug al-MajlisT mutafarriga fi jazatihi wa-
mami‘a fi l-myallad al-akhir min Bihar al-anwar.

0 Al-Daza al-kabira, p. 94: wa-l-sayyid Nasr Allah furug ukhar mutafarriqa fi jazatihi
wa-majmii‘al muhimmatibi fi Kiabihi Salasil al-dhahab. Cf. also Agha Buzurg, Dhari‘a,
vol. 12, p. 211 no. 1397.—For Nasr Allah al-Ha’ir1, cf. Agha Buzurg, Tabagat,
vol. 6, pp. 775-79.

* He announces this in the introduction (p. 4): wa-dhalika fi iddat fusil.
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a separate chapter for his autobibliography, which he places at the
beginning of the main section (ch. 5). He also has separate chapters
for his two main transmitters—his father Nur al-Din (d. 1158/1745)
and Nasr Allah al-Ha’irT (chs. 6 and 9). His remaining three trans-
mitters—Muhammad Husayn b. Muhammad $Salih b. ‘Abd al-Wasi*
al-Husayni al-Khatiin Abadi (d. 1151/1739),* Radi al-Din b.
Muhammad b. ‘Ali b. Haydar al-‘Amilt al-MakkT (d. 1168/1754-55)*
and Sadr al-Din b. Muhammad Baqir al-Radawi al-Qummi (d.
1165/1751-52)"*—are dealt with in one single chapter (ch. 11). In
addition, al-TustarT structures his elaboration on the transmitters of
his teachers by dividing it into chapters. One entire chapter (ch. 7)
is devoted to the transmitters of his father, another (ch. 8) to the
transmitters of the latter’s shaykh and father, Ni‘mat Allah al-Jaza’uf.
The chains of transmission of Nasr Allah al-Ha’irT are also given a
separate chapter (ch. 10).

A further characteristic of this gaza that sets it apart from com-
parable documents may be found in the numerous theoretical reflections
of the author. These can be observed throughout the entire docu-
ment, 1.c., not only in those parts that are typical for gazat, but also
in the biographical section of the document.

Following the introduction (pp. 2-4), al-TustarT adds three chap-
ters in which he deals with theoretical aspects of the genre yaza and
with the typical structure of Imami chains of transmission. In Chapter
One (pp. 5-6) he treats grammatical and etymological aspects of the
genre and discusses the function of issuing licences to transmit (cf.
above). Chapter 2 (pp. 7-9) deals with the admissibility of trans-
mission by means of licences and with the question of its relative
significance in comparison with other ways of transmission, particu-
larly the sama‘. Pointing out the widespread usage of issuing yazat
in the past as well as the present, al-TustarT concludes that the admis-
sibility of transmission on the basis of licences is beyond doubt.

2 For him cf. al-Qummi, Fawa’id, p. 494; al-Khwansari, Rawdat, vol. 2, p. 360;
‘Abd al-Nabi al-Qazwini, Taimim amal al-amil, ed. Ahmad al-Husayni, Qum
1407/[1986-87], p. 125; Agha Buzurg, Tabagat, vol. 6, pp. 198-200.

¥ For him cf. al-Qazwini, Tatmim, p. 208; Agha Buzurg, Tabagat, vol. 6, pp.
275-77; Hasan Sadr, Takmilat amal al-amil, ed. Ahmad al-Husayni, Beirut 1407/1986,
pp. 206-10 no. 180.

* For him cf. al-Qummi, Fawa’id, p. 213; idem, al-Kuna wa-l-algab 1-3, ed. Rida
al-Mukhtari, Qum 142272001, vol. 2, p. 375; al-Khwansari, Rawdat, vol. 4, p. 122;
Agha Buzurg, Tabagat, vol. 6, pp. 382-84.
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Chapters Three (pp. 10-12) and Four (pp. 13-49) contain an ana-
lytical presentation of typical Imami chains of transmission. Al-Tustart
opens this section with a quote from the yaza from Hasan b. al-
Shahid al-thant (d. 1011/1607) for Najm al-Din b. Muhammad
al-HusaynT and his sons Muhammad and ‘Alf in which Hasan sub-
divides the Imami chains of transmission into three periods, ranked
around the following three leading scholars: Shaykh al-Tast, al-Shahid
al-awwal (d. 786/1384) and al-Shahid al-thani.®® Al-TustarT agrees
with this division in principle, but points out that within the respective
periods there are countless transmitters to be referred to for the chain
of transmission to be valid. In the following Chapter Four (pp. 13-49)
al-TustarT provides a list of 129 scholars in chronological order, start-
ing with the second period (pp. 13-17) and continuing into the third
period (pp. 17-19). He then continues the principle laid down by
Hasan b. al-Shahid al-thani by labeling the period since the pass-
ing away of the Shahid al-thani the fourth period.*® Here he pro-
vides a list of scholars belonging to this epoch, again in chronological
order and subdivided into five generations. Fach generation, states
al-TustarT at the end of this section, transmits from the former gen-
eration without any interruption or incompleteness in the chain of
transmission.”” Exceptions to this rule occur only insofar as some
scholars granted each other licences to transmit, so-called ‘honorary’
yazas (yaza mudabbgja) (pp. 47—49). This term is used when two equal
and usually reputed scholars grant each other the right to transmit.*

" Al-liaza al-kabira, pp. 10-11. The gaza of Hasan b. al-Shahid al-than is included
in al-Majlist, Bikar al-anwar, vol. 109, pp. 3-79; the passage al-Tustarl quotes is to
be found on pp. 5-6.

 Al-Ijaza al-kabira, pp. 19f%.: al-martaba al-rabi‘a al-muta’ akhkhira “an ‘asr al-Shahid
al-thant ia ‘asrina hadha.

Y Al-Daza al-kabira, p. 47: . . . yarwt kull tabaga ‘an al-tabaqa al-sabiga muttasilan musal-
salan mu‘an‘anan la yukhalyuhu gat* wa-la irsal wa-la ghayr min wwah al-khadsh wa-I-
tkhulal.

8 Al-TustarT mentions the following scholars as examples of those who granted
each other licences to transmit: Muhammad Baqir al-Majlist and Muhammad b.
al-Hasan al-Hurr al-“Amilt (d. 1104/1693) and Sadr al-Din ‘AlT Khan b. Nizam
al-Din Ahmad (1052/1642-3-1119/1707-8); Ni‘mat Allah al-Jaza’irT and Husayn
b. MuhyT al-Din b. ‘Abd al-Latif al-Jami‘T (see also Dharz‘a, vol. 1, p. 259 no. 1364);
and al-TustarT himself and Nasr Allah b. al-Husayn al-Ha%ir1. Cf. al-fjaza al-kabira,
p. 49. For further examples, see Agha Buzurg, Dhari‘a, vol. 1, p. 159 no. 789 (jjaza
granted by Mirza Muhammad Bagir b. Mirza Zayn al-‘Abidin al-MisawT al-
Khwansart al-Isfahani to Qasim b. Muhammad al-Najaff in 1268/1851-52), pp.
192-93 no. 997 (yaza granted by Muhammad Rafi b. ‘Abd al-Muhammad al-
Kawarf al-Kazazi to ‘Abd al-Rahman b. Muhammad al-Karhartdi al-Sultan Abadi),
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Al-TustarT restricts himself as a rule to their respective names. Only
rarely does he add further information, as in cases when a scholar
belongs to more than one generation of transmitters (pp. 34, 37) or
when he deems it necessary further to identify a person in order to
avoid confusion (pp. 14, 25, 47).

Another theoretical block is to be found at the end of the docu-
ment, where al-TustarT discusses in detail the conditions that are
attached to receiving a licence (pp. 212-15).

Al-TustarT considers the documentation of the scholarly tradition
to be of prime significance. Towards the end of the document, he
adds four chapters dealing with his contemporaries, all of whom,
except for one, he had met personally. While al-TustarT shares the
interest of documenting his own scholarly tradition with compilers
of comparable documents, the biographical section of the yaza does
not consist of digressions within the main section of the licence, as
was the case, e.g., with ‘Abd Allah al-SamahijT’s (d. 1135/1722) Liaza
kabira to Nasir al-Jarudi al-Qatifi* and other comparable yazas of
this size at the time.”® Rather, al-TustarT strictly differentiates between
the main section of the gaza and the following independent bio-
graphical section (chs. 13-16) that is clearly separated from the pre-
ceding section (chs. 5-12) by an introduction (ch. 13).”! Moreover,
even within the biographical section, al-TustarT presents his material
in a systematic and well-structured manner. In the introduction to
the biographical section he untertakes a critical evaluation of the
Ryal-works that were compiled since the time of the Shaykh al-Tast.
He criticizes in particular the fact that the authors provided a very
incomplete documentation of the earlier generations of scholars.
Moreover, since the last Imami biographical work, the Amal al-amil
by al-Hurr al-‘Amili (d. 1104/1693) was completed—for which al-
TustarT has the highest respect and in the tradition of which he seeks
to put himself**—seventy years have passed that have so far remained

p. 205 no. 1071 (jaza granted by ‘Abd Allah al-SamahijT to Nasir al-Jaradr in
1128/1716); p. 256 no. 1350 (yaza granted by ‘Abd al-Nabi al-Qazwini to Bahr
al-“Ulam), p. 266 no. 1394 (ydza granted by Yasuf b. Ahmad al-Bahrani to ‘Abd
Allah al-Biladt al-Bahrani).

9 Cf. my “The gaza,” pp. 73-75.

% See Gleave, “The Jjaza,” pp. 117-22.

I Later authors, such as Muhsin al-Amin, designate this part of the gaza as an
appendix to it, Dhayl al-yjaza al-kabira.

% Agha Buzurg accordingly designates al-Tustari’s jaza as takmila to al-Hurr al-
Amilt’s Amal al-amil; cf. Musaffa al-maqal, p. 246.—For Amal al-amil, see Marco Salati,
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undocumented. In the subsequent chapter 14, al-TustarT discusses a
total of 65 scholars he had met during his lifetime, all of whom are
from the Khuzistan area. The respective entries, which are arranged
alphabetically by name,” as a rule contain a general appreciation
of the scholar under discussion, information on the circumstances
under which al-TustarT met him, sometimes even providing exact
dates, the transmitters and teachers of the respective scholar, his writ-
ings and other biographical details.”* The majority of the scholars
treated here—>55 out of 65—had already passed away before the
compilation of the yaza in 1168/1755.” Al-TustarT frequently indi-
cates the decade of their death, at times even the exact year.”’” In
five cases he has no information on the date of death.”® Eight schol-
ars out of 65 are still alive in 1168/1755* and with regard to two
persons he is uncertain.**—Al-TustarT further dedicates an extensive
chapter to ‘Abd Allah al-Samahiji, whom he had never met per-
sonally, but whose writings he had found useful (ch. 16).

Within the biographical section of the document a further theo-
retical portion is to be found. After al-TustarT writes in detail about
65 of his contemporaries in chapter 14, he untertakes an overall
evaluation of those scholars. His judgement is rather negative. The
majority of the scholars, he states, did not pass the stage of mere
imitation (faglid) and even those to whom this does not apply did
not proceed far compared to the scholars of the former generations.

“T maestri ¢ le catene di trasmissione dell’insegnamento orale nel Gabal a@mil,” in
Onomastica e trasmissione del sapere nell’Islam medievale, ed. Biancamaria Scarcia Amorett,
Rome 1992, pp. 91-110; Josef van Ess, “Amal al-amel,” in Encyclopaedia Iranica,
vol. 1, pp. 917-18.

» There are only three exceptions to this rule in the edition of Muhammad al-
Samami al-Ha’irT (nos. 10, 19, 46), all of which are to be attributed to the editor
and were not intended by the author of the yaza; no. 10 is in fact part of the entry
no. 9, the father of no. 10; no. 19 belongs to entry no. 18, the brother of no. 19;
no. 46 is part of the entry no. 45, the brother of no. 46.

* Cf. Appendix I.

» Nos. 1, 4, 5, 6, 8,9, 11, 13, 14, 15, 16, 17, 18, 20, 21, 22, 23, 24, 25, 26,
27, 28, 29, 30, 31, 32, 33, 35, 37, 38, 39, 40, 41, 42, 43, 44, 45, 47, 48, 50, 51,
52, 53, 54, 55, 56, 57, 58, 59, 63, 64, 65, 66, 67, 68.

% Nos. 1, 8,9, 11, 15, 18, 20, 22, 25, 27, 29, 30, 40, 45, 48, 59, 64, 66, 67, 6.

7 Nos. 4, 14, 21, 24, 26, 32, 33, 35, 37, 38, 39, 41, 42, 44, 52, 53, 54, 55, 57,
63.

% Nos. 5, 17, 28, 51, 65. The information provided by the author on the dates
of death of nos. 6, 16, 23, 31, 43, 50, 58 is also rather vague.

» Nos. 2, 3, 12, 34, 36, 49, 60, 62.

% Nos. 7, 61.
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According to al-Tustari, this did not result from their inability to
reach a higher level but rather from the circumstances in times of
political turmoil and civil war, poverty and a general disregard for
knowledge and its transmission, as well as for scholars in general.
These difficulties, which, al-TustarT explains, are by no means restricted
to religious scholars but apply also to philosophers and physicians,
are characteristic of the chaotic circumstances in Iran following the
fall of the Safavids in 1722. As an example of the favorable cir-
cumstances earlier generations were able to enjoy, al-TustarT men-
tions the support Muhammad Baqir al-MajlisT received from
the Safavid rulers when collecting material for his Bihar al-anwar (pp.

197-98).

The significance of the gaza discussed here lies in two areas. On the
one hand, the document is of prime historical value for the recon-
struction of the Imami scholarly network of the 18th century.®’ This
applies to the information on the father and grandfather of al-Tustari,
the four recipients of the paza and in particular the 65 contempo-
raries of al-TustarT dealt with in the biographical section of the doc-
ument. The historical significance of al-TustarT’s yaza becomes apparent
when one compares his information with later biographical litera-
ture. In most cases al-TustarT’s gaza was the only, in some the main
source for the respective biographical entries.”” Given the numerous

' For the Imami scholarly network of 18th century Iraq and Iran, cf. Said Amir
Arjomand, The Shadow of God and the Hidden Imam. Religion, Political Order, and Societal
Change in Shi‘ite Iran from the Beginning to 1890, Chicago 1984; Juan R.I. Cole, “Shi‘
Clerics in Iraq and Iran, 1722-1780. The Akhbari-Usuli Conflict Reconsidered,”
Iranian Studies 18 1 (1985), pp. 3-34; idem, “Ideology, Ethics, and Philosophical
Discourse in Eighteenth Century Iran,” franian Studies 22 i (1989), pp. 7-34.—In
general for the political and societal situation in Iran during the 18th century, cf.
Laurence Lockhart, Nadir Shah. A Critical Study Based Mainly Upon Contemporary Sources,
London 1938; idem, The Fall of the Safavi Dynasty and the Afgshan Occupation of Persia,
Cambridge 1958; John Perry, Karim Khan Zand, Chicago 1973; Roger Savory, Iran
under the Safavids, Cambridge 1980; Hans Robert Roemer, Persien auf dem Weg in die
Neuzeit. Iranische Geschichte von 13501750, Beirut 1989, J. Foran, Fragile Resistance.
Social Transformation in Iran from 1500 to the Revolution, Boulder/San Francisco/Oxford
1993.

2 Such is the case with nos. 1, 3, 5, 8, 10, 12, 13, 15, 16, 19, 22, 23, 24, 25,
26, 27, 28, 31, 32, 33, 34, 36, 37, 38, 41, 43, 44, 45— This also applies for persons
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self-testimonies and autobiographical and autobibliographical infor-
mation it contains, the gaza is also a rich source of information on
al-TustarT’s own life.

For our understanding of the genre of yaza, particularly the typo-
logy of its forms and analysis of its functions, the significance of the
present document lies, moreover, in its being an apparently excep-
tional case within this genre. Finally, the numerous theoretical
reflections it contains provide valuable information on the social prac-
tice of issuing licences to transmit in the 18th century, which still
remains to be fully explored.®

Appendix I: Contemporary scholars, whom the mujiz. met in the course of his

life (ch. 14)

The numbering of the following list matches that introduced by the
editor of the text. In square brackets are those scholars that are
given separate numbers by the editor although the author himself
mentioned them only as a digression within another entry without
dedicating a separate entry to them. In round brackets is indicated
the approximate date of death as given by al-Tustarl. In case this
information could be further specified on the basis of later sources,
the exact year of death is mentioned in square brackets.

1. Ibrahtm b. ‘Alf b. Balll al-Jaza’irT al-Dawraqt (tuwuffiya “ushr al-
khamsin)
(Agha Buzurg, Tabagat, vol. 6, p. 6)

2. Ibrahim b. Muhammad Baqir al-Qummi al-Radawi al-Najaff al-
Hamadant (alive in 1168/1755)
(al-Amin, A%an, vol. 2, p. 204; Agha Buzurg, Dharia, vol. 14,

whom the author mentions without dedicating a specific entry to them; cf., e.g., al-
ljaza al-kabira, p. 155, where he mentions a certain Shaykh Muhammad, with whom
he studied under ‘AlT al-Taligant (= no. 38). Cf. Agha Buzurg, Tabagat, vol. 6,
p. 638; Agha Buzurg identifies him on the basis of TustarT’s information as Muhammad
al-Tamami al-Jaza’iri al-Shirazi (= no. 50). For him, cf. Agha Buzurg, 7 abagat,
vol. 6, pp. 649-50. Cf. also al-fjaza al-kabira, p. 191, where Fakhr al-Din al-Shushtart
is mentioned as teacher of no. 67. Cf. also Agha Buzurg, Tabagat, vol. 6, p. 581.—
For the significance of this zaza as a historical source, see also ibid, vol. 6, p. 457.

* 1 take the opportunity to thank Rainer Brunner, Etan Kohlberg, Gudrun
Krimer, Elizabeth Pond, and Reza Pourjavady who read drafts of this paper and
made helpful suggestions.
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p. 74; al-Qazwini, Tatmim, p. 56 no. 6; Agha Buzurg, Tabagat,
vol. 6, pp. 18-19)

3. Abu Ja‘far al-Mazandarani (alive in 1168/1755)
(al-Amin, A%an, vol. 2, p. 316; Agha Buzurg, Tabagat, vol. 6,
pp. 142-43)

4. Abu l-Hasan b. Muhammad Zaman b. ‘Inayat Allah al-Tustarl
(d. 1143/1730), brother of no. 39
(Tadhkira, p. 157)

5. Abii Talib b. Abi I-Hasan al-Fatiini al-‘Amilt al-Gharawi (d. before
1168/1755) [1070/1659—60-1138/1725-26]
(al-Amin, A%an, vol. 2, p. 366; Al Mahbitiba, Madi al-Najaf, vol. 3,
p. 49; Agha Buzurg, Tabagat, vol. 6, p. 391; Sadr, Takmila, pp.
444-45 no. 437)

6. Ahmad b. Muhammad Mahdi al-Khatin Abadi (d. after 1139/
1726-27) [d. 1154/1741-42]
(Agha Buzurg, Tabagat, vol. 6, pp. 34-36)

7. Ahmad al-‘Alawi al-Khatiin Abadi (d. before or after 1168/1755)
[d. 1161/1748]
(al-Amin, A%yan, vol. 3, p. 22; al-Qazwini, Tatmim, pp. 60—61
no. 12; Agha Buzurg, Tabagat, vol. 6, pp. 33-34)

8. Iskandar b. Jamal al-Din al-Jaza’irT (twwuffiva ‘ushr al-arba“in)
(al-Amin, A%an, vol. 3, p. 302; Agha Buzurg, Tabagat, vol. 6,
p. 57)

9. Isma‘dl al-Burtjirdt (tuwuffiva ‘ushr al-sittin)
(al-Amin, A%an, vol. 3, p. 313; al-Qazwini, Tatmim, p. 71; Agha
Buzurg, Tabagat, vol. 6, p. 59)

10. [Muhammad b. Isma‘il al-Burgjirdi, son of no. 9 who died
shortly after his father
(al-Amin, A%an, vol. 10, p. 20; Agha Buzurg, Tabagat, vol. 6,
p- 945)]

11. Isma‘l b. al-Amir Muhammad Baqir al-Khatin Abadi (tuwuffiya
ushr al-sittin) [d. after 1160/1747—48]
(al-Amin, A%an, vol. 3, p. 402; al-Qazwini, Tatmim, p. 69 no. 20;
Agha Buzurg, Tabagat, vol. 6, p. 62)

12. Ja‘far al-Husayni al-Harawi al-Mashhadi (alive in 1168/1755)
(al-Amin, A%an, vol. 4, p. 96)

13. Jamal al-Din b. Iskandar b. Jamal al-Din al-Jaza’irT (d. before
1168/1755), son of no. 8
(al-Amin, A%an, vol. 4, p. 206; Agha Buzurg, Tabagat, vol. 6,
p. 146)
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14. Hasan b. Husayn b. Muhyt al-Din b. ‘Abd al-Latif al-JamiT (d.
1130/1620-21)
(al-Amin, A%an, vol. 5, p. 57; Al Mahbiiba, Madi al-Najaf,
vol. 3, p. 308; Agha Buzurg, Tabagat, vol. 6, p. 164; Sadr,
Takmila, pp. 147-48 no. 95)

15. Husayn b. Ibrahim al-Khatiin Abadi al-Mashhadi (tuwuffiva
magqtalan ‘ushr al-sittin) [d. 1159/1746-47]
(al-Amin, A%an, vol. 5, p. 413; al-Qazwini, Tatmim, pp. 128-29
no. 80; Agha Buzurg, Tabagat, vol. 6, pp. 196-98)

16. Husayn b. Za‘l al-Bahrant (d. before 1168/1755)
(al-Amin, A%an, vol. 6, p. 23; Agha Buzurg, Tabagat, vol. 6, pp.
185-86)

17. Haydar al-‘Amili al-Mashhadt (d. before 1168/1755)
(al-Amin, A%an, vol. 6, p. 271; al-Qazwini, Tatmim, pp. 139—41
no. 93; Sadr, Takmila, p. 195 no. 163; Agha Buzurg, Tabagat,
vol. 6, pp. 230-31)

18. Khamis b. Salih al-Khalaf Abadi (tuwwffiya ushr al-sittin)
(al-Amin, A%an, vol. 6, p. 357; Agha Buzurg, Tabagat, vol. 6,
p. 246)

19. [his (no. 18) brother Ahmad (alive in 1168/1755)
(al-Amin, A%an, vol. 2, p. 605; Agha Buzurg, Tabagat, vol. 6,
p. 36]

20. Rafi® al-Din (Muhammad Rafi) b. Faraj (Farrakh) al-Jilani al-
Radawt al-Rashtt (tuwuffiya ‘ushr al-sittin) [d. 1160/1747-48], uncle
of no. 60
(al-Amin, A‘an, vol. 7, pp. 33-34; Qummi, Fawa’id 535; al-
Qazwini, Tatmim, pp. 159-61 no. 111; Agha Buzurg, Tabagat,
vol. 6, pp. 283-87)

21. Zaki (Muhammad Zaki) b. Ibrahim al-Kirmanshahi (d. 1159/
1746-47)
(al-Amin, A%an, vol. 7, p. 68; Agha Buzurg, Dharia, vol. 10,
p. 199; al-Qazwini, Tatmim, pp. 166-69 no. 118; Agha Buzurg,
Tabagat, vol. 6, pp. 290-91)

22. Shams al-Din b. Saqar al-BasrT al-Jaza’irT (tuwuffiva ‘ushr al-arba‘in)
[ca. 1070/1659-60-1140/1727-28]
(al-Amin, A‘yan, vol. 7, p. 352; al-Afandi, Rpad, vol. 3, p. 12;
Agha Buzurg, Tabagat, vol. 6, p. 351)

23. Sadr al-Din b. al-Qadi Muhammad Sa‘Td al-Qummit (d. before
1168/1755)
(al-Amin, A%an, vol. 7, p. 385; Agha Buzurg, Tabagat, vol. 6, p. 382)
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24. ‘Abd al-Baqi b. Murtada al-Masawt al-Dizfalt (d. 1143/1730-31)
(al-Amin, A%an, vol. 7, p. 433; Agha Buzurg, Tabagat, vol. 6,
pp. 413-14)

25. ‘Abd al-Husayn al-QarT al-Huwayzl (twwyffiya ushr al-arba‘in)
(Agha Buzurg, Tabagat, vol. 6, p. 412)

26. ‘Abd al-Husayn b. Kalab ‘Al al-TustarT (d. 1141/1728-29)
(al-Amin, A%an, vol. 7, p. 451; Agha Buzurg, Tabagat, vol. 6,
p. 420; Tadhkira 159)

27. ‘Abd al-Rahtm al-Damawand1 (wwuffiya ‘ushr al-sitlin)

(al-Amin, A%an, vol. 7, p. 470; Agha Buzurg, Tabagat, vol. 6,
pp. 425-26)

28. ‘Abd al-Rahim b. Ja‘far b. Muhammad Baqir al-Sabzawart
(d. before 1168/1755)

(al-Amin, A%an, vol. 7, p. 470; Agha Buzurg, Tabagat, vol. 6,
p. 426)

29. ‘Abd al-Ghaffar b. Muhammad Taqi al-Tustarl (tuwyffiva ushr
al-khamsin) [d. 1147/1734-35]

(Agha Buzurg, Tabagat, vol. 6, pp. 439-40; Tadhkira, p. 159)

30. ‘Abd Allah b. “Isa al-Isbahani al-mushtahir bi-l-Tabrizi al-Afandi
(tuwuffiva ‘ushr al-thalathin) [1066/1655-56—ca. 1130/1717-18]
(Agha Buzurg, Dharia, p. vol. 1, p. 127, vol. 3, p. 104, vol. 11,
p. 331; idem, Musaffa al-maqal, pp. 240—241; idem, 7Tabaqat,
vol. 6, pp. 449-52; al-Qummi, Fawa’id, p. 253; idem, al-Kuna,
vol. 2, pp. 48-50; al-Kahhala, Mujam, vol. 6, p. 99; al-Khwansari,
Rawdat, vol. 4, p. 255; al-Afandi, Riad, vol. 3, p. 230)

31. ‘Abd Allah b. Karam Allah al-Huwayzi (d. before 1168/1755)
[alive in 1131/1718-19]

(al-Amin, A%an, vol. 8, p. 68; Al Mahbiiba, Madi al-Najaf,
vol. 2, p. 184; Agha Buzurg, Tabagat, vol. 6, pp. 459-60)

32. ‘Abd Allah b. Nagir al-Huwayzi al-Humaylt (d. 1143/1730-31),
father of one of the recipients of the yaza, Ibrahtim b. ‘Abd
Allah b. Nagir al-Huwayzi al-Humaylt
(Agha Buzurg, Tabagat, vol. 6, pp. 471-72)

33. ‘Abd Muhammad b. ‘Abd al-Jalil b. al-Hajj ‘Abd Muhammad
al-Huwayzi (d. 1128/1716)

(Agha Buzurg, Tabagat, vol. 6, p. 473)

34. ‘Ali al-Burtjirdt al-Nahawandr (alive in 1168/1755)
(Agha Buzurg, Tabagat, vol. 6, p. 506)

35. ‘Al b. ‘Aziz Allah b. ‘Abd al-Mutallib b. Muhammad b. al-
Husayn al-Musawt al-Jaza’irT (d. 1149/1736-37)
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36. ‘Alf b. ‘Alt al-Najjar al-Tustar (alive in 1168/1755), brother of
no. 53
(Agha Buzurg, Tabagat, vol. 6, p. 558; Tadhkira, p. 166)

37. ‘Al b. Nasr Allah al-Huwayzi al-Qadrt (d. 1150/1737-38)
(Agha Buzurg, Tabagat, vol. 6, p. 520)

38. ‘Al Akbar al-Talagani al-Khwansari (d. 1160/1747-48)
(al-Amin, A%an, vol. 8, p. 171; Agha Buzurg, Tabagat, vol. 6,
pp. 496-99)

39. ‘Inayat Allah b. Muhammad Zaman b. ‘Inayat Allah al-TustarT
(d. 1146/1733-34), brother of no. 4
(Agha Buzurg, Tabagat, vol. 6, p. 565; Tadkkira, p. 160)

40. ‘Iwad al-Huwayz1 al-BasrT (fwwuffiya “ushr al-sittin)

(Agha Buzurg, Tabagat, vol. 6, p. 566)

41. Fath Allah b. ‘Ilwan al-Dawraqi al-Ka‘bt (d. 1130/1717-18)
[1053/1643-44—1130/1717-18]

(al-Kahhala, MuSam, vol. 8, p. 52; Agha Buzurg, Tabagat, vol. 6,
pp- 578-79)

42. Faraj Allah b. Muhammad Husayn al-Tustart (d. 1128/1716),
brother of no. 57
(al-Amin, A%an, vol. 8, pp. 395-96; Agha Buzurg, Tabaqat,
vol. 6, p. 583; Tadhkira, p. 161)

43. Qawam al-Din Muhammad b. Muhammad Mahdi al-Husaynt
al-Sayfi al-Qazwini (d. before 1168/1755) [d. 1150/1640—41]
(al-Amin, A%an, vol. 8, p. 452; Agha Buzurg, Dharia, vol. 4,
p- 100; idem, 7Tabagat, vol. 6, pp. 603-5; al-Qummi, al-Kuna,
vol. 3, pp. 90-93)

44, Karam Allah al-Huwayzi (d. 1154/1741-42), father of one of
the recipients of the gaza, Muhammad b. Karam Allah al-
Huwayzi (d. 1172/1758-59)

(al-Amin, A%an, vol. 9, p. 29; Al Mahbiba, Madi al-Najaf,
vol. 2, p. 186; Agha Buzurg, Tabagat, vol. 6, p. 614)

45. Majd al-Din b. Afdal b. Fayd Allah al-Dizfalt (fuwuffiya ‘ushr al-
khamsin)

(al-Amin, A%an, vol. 9, p. 45; Agha Buzurg, Tabagat, vol. 6,
p. 630)

46. [Muhammad al-Mu’min al-Dizfali, brother of no. 45
(Agha Buzurg, Tabagat, vol. 6, p. 747)]

47. Majd al-Din b. Shafi‘ al-Din b. Fasth al-Din al-‘Abbast al-
Qathami al-Dizfalt (d. after 1060/1747-48) [d. before 1165/
1751-52]
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(al-Amin, A%an, vol. 9, p. 45; Agha Buzurg, T abagat, vol. 6, pp.
630-31)

48. Mubhsin b. Jan Ahmad al-Dizfalt (twwuffiya “ushr al-khamsin)
(al-Amin, A%an, vol. 9, p. 45; Agha Buzurg, Tabagat, vol. 6,
p. 633)

49. Muhammad b. Ahmad al-Jaza2’irT al-Gharawi (alive in 1168/1755)
[alive in 1182/1768-69]
(al-Amin, A%an, vol. 9, p. 71; al-Qummi, Fawa’id, p. 386; Al
Mahbiiba, Madi al-Ngaf, vol. 2, p. 92; Agha Buzurg, Tabagat,
vol. 6, pp. 653-54)

50. Muhammad al-Tamami al-Jaza’irT al-Shirazi (d. after 1158/
1745-46)
(al-Amin, A%an, vol. 9, p. 198; Agha Buzurg, Tabagat, vol. 6,
pp- 649-50, also pp. 508-9)

51. Muhammad al-Tabataba’i, nephew of Muhammad Baqir al-
Majlist (d. before 1168/1755)
(al-Amin, A%an, vol. 9, p. 376; al-Qummi, Fawa’id, p. 552)

52. Muhammad b. al-Hajj ‘Alf b. al-Amir Mahmud al-Jaza’irT al-
Tustart (d. 1130/1717-18) [d. 1181/1718-19]
(al-Amin, A%an, vol. 10, p. 9; Agha Buzurg, Tabagat, vol. 6, pp.
652-53)

53. Muhammad b. ‘Alf al-Najjar al-Tustart (d. 1140/1727-28), brother
of no. 36
(al-Amin, A%an, vol. 10, p. 9; Agha Buzurg, Tabagat, vol. 6, pp.
706-7; Tadhkira, p. 161)

54. Muhammad b. Fath ‘AlT b. Muhammad al-TustarT (d. 1163/1750)
(Agha Buzurg, Tabagat, vol. 6, p. 677; Tadhkira, p. 168)

55. Muhammad b. Muhammad Salih b. ‘Abd al-Wasi® al-Husaynt
al-Khattin Abadrt (d. 1148/1735-36)
(Agha Buzurg, Tabagat, vol. 6, pp. 664-65)

56. Muhammad Bagqir b. Fakhr al-Din b. Nar al-Din al-‘Amili al-
Dizfalt (d. after 1160/1747-48)
(Agha Buzurg, Tabagat, vol. 6, p. 90; Sadr, Takmila, p. 377 no. 365)

57. Muhammad Baqir b. Muhammad Husayn al-Tustart (d. 1135/
1722-23), brother of no. 42
(al-Amin, A%an, vol. 9, p. 187; Agha Buzurg, Tabagat, vol. 6,
p- 91; Tadhkira, p. 162)

58. Muhammad Taqt al-‘AlawT al-Rida Tawfiqt (d. before 1168/1755)
[alive in 1138/1725-26]
(Agha Buzurg, Tabagat, vol. 6, p. 118)
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59. Muhammad Rida b. Muhammad Hadt b. Muhammad Salih al-
Tabarastant al-Mazandarani (tuwuffiva ‘ushr al-khamsin)
(Agha Buzurg, Tabagat, vol. 6, p. 268)

60. Muhammad ‘Alf b. Muhammad Shafi® al-Jilant (alive in 1168/
1755), nephew of no. 20
(Agha Buzurg, Tabagat, vol. 6, pp. 534-35)

61. Muhammad Qasim b. Muhammad Sadiq al-Astarabadr (d. before
or after 1168/1755)
(al-Amin, A%an, vol. 10, p. 40; Agha Buzurg, Tabagat, vol. 6,
p- 588)

62. Muhammad Mahdi b. Muhammad S$alih al-Aftani (al-Fatuani)
(alive in 1168/1755) [d. 1183/1769-70]
(al-Amin, A%an, vol. 10, p. 67; Agha Buzurg, Tabagat, vol. 6,
pp. 756-58; Sadr, Takmila, pp. 392-93 no. 379)

63. Muhammad Hadi b. Muhammad b. ‘Isa al-Mar‘ashi al-TustarT
(d. 1138/1725-26) [d. 1137/1724-25]
(Agha Buzurg, Tabagat, vol. 6, pp. 806-7)

64. Mahmuad b. Muhammad al-Huwayzi al-Dizfalt (tuwuffiva ‘ushr al-
khamsin) [d. after 1150/1737-38]
(Agha Buzurg, Tabagat, vol. 6, p. 712)

65. Manstur b. Muhammad b. ‘Abd al-Husayn al-Husayn1 al-Najaft
al-Talagant (d. before 1168/1755)
(al-Amin, A%an, vol. 10, p. 141; Agha Buzurg, Tabagat, vol. 6,
p. 743)

66. Mahdt b. Nu‘aym al-Isfahant al-‘Uqayli al-Astarabadt (tuwuffiya
ushr al-sittin)
(al-Amin, A%an, vol. 10, pp. 166-67; Agha Buzurg, Tabagat,
vol. 6, p. 761, also pp. 790-91)

67. Nazar ‘All b. Muhammad Amin al-Zajjaj al-TustarT (fuwuffiva
ushr al-khamsm) [d. 1146/1733-34]
(al-Amin, A%an, vol. 10, pp. 222-23; Tadhkira, p. 163; Agha
Buzurg, Tabagat, vol. 6, p. 784)

68. Ya‘qub b. Ibrahim al-BakhtiyarT al-Huwayzl (twwuffiva ‘ushr al-
khamsin) [d. 1147/1734-35]
(al-Amin, A%an, vol. 10, p. 307; Agha Buzurg, Dharia, vol. 2,
p- 222, vol. 3, p. 374, vol. 6, p. 63; idem, Tabagat, vol. 6,
pp- 821-23; al-Kahhala, Mu9am, vol. 13, p. 240; Tadhkira,
p. 163)
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Appendix II: Autobibliographical list (ch. )

The wording of each title corresponds to the wording in the paza.
In square brackets are mentioned alternative titles listed either by
al-TustarT in his Tadhkira-t Shashtar (pp. 60—61) or by later authors.
The sequence of the titles corrresponds to the sequence in which
they appear in the yaza; the numbering corresponds to the num-
bering introduced by the editor. Only in the case of no. 20 has the
entry been further subdivided. In addition to other references, the
respective number of each title in the author’s autobibliographical
list in 7adhkira-t Shashtar is also indicated.

1. Risala mukhtasara fi Um al-nahw [= Madinat al-nahw min mutan al-
Jami‘a li-masa’lihi ka-l-lafiypa wa-l-tahdhib wa-ghayruhuma)

(Tadhkira no. 1; Agha Buzurg, Dhari‘a, vol. 20, p. 254 no. 2835,
vol. 24, p. 86)

2. Hashyya mudawwana ‘ala Kitab arba“in hadithan
Commentary on al-Arba‘in hadithan of Baha’> al-Din al-‘Amilt
(d. 1030/1620-21 or 1031/1621-22) (Tadhkira no. 2; Agha Buzurg,
Dharta, vol. 1, pp. 425-26 no. 2180, vol. 6, p. 13 no. 35; writ-
ten at the request of his father and completed in 1135/1722-23)

3. Rusala farisyyya fi tahqiq qiblat baladina | Tustar] [= Risala fi qiblat
Tustar wa-ma walaha/Risala dar tahgiq-i qibla-yi Shushtar/ Tahqiq
qiblat Tustar|
(Tadhkira no. 3; Agha Buzurg, Dhari‘a, vol. 17, pp. 44—45 no. 238;
see also vol. 20, p. 114 no. 2175; composed following the order
of Isfindiyar Beg on 7 Safar 1140/23 September 1727)

4. Risala ukhra fi hadha l-bab [= Risala dar tahgig-i qibla-y: Huwayza]
(Tadhkira no. 4; Agha Buzurg, Dhari‘a, vol. 17, p. 45 no. 240a;
composed following the order of Sayyid ‘Ali Khan b. Sayyid
Mutallib, ruler of Huwayza)

5. Risala mawsama bi-I-Tulfa al-niryya
(Tadhkira no. 5; Agha Buzurg, Dhari‘a, vol. 3, p. 479 no. 1769;
composed at the request of his father and named according to
him; completed on 3 Muharram 1144/8 July 1731; in this treatise
the author deals with ten questions from ten different disciplines,
namely lafsir, hadith, figh, usul, mantig, 17ab, balagha, nwyam, hay’a)

6. Risala mawsama bi-Rashifat al-hal fi ma‘rifat al-qibla wa-l-zawal
(Agha Buzurg, Dhari‘a, vol. 17, pp. 24142 no. 74; cf. also idem,
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Tabagat, vol. 6, pp. 526-27; composed following the order of
the governor ‘AlT Khan al-saghtr al-Huwayzi)

7. Risala farisiyya fi l-tilasm [al-sultant fi l-hay’a wa-l-nyam wa-I-tilasmat]
(Tadhkira no. 13; Agha Buzurg, Dharia, vol. 15, p. 177, vol. 15,
p- 178 no. 1188; Munzawi, Fikrist, vol. 1, pp. 328-29; composed
in 1157/1744-45 following the order of Abu Salih Sultan al-
Tarshizi, wakil maliyat Khuzistan wa-Tustar)

8. Rusala fi istikhray infuraf |al-qibla/ Istkhray infuraf jami® al-bilad/ Risala
dar tahqgig-t dawabit-i istikhray|
(Tadhkira no. 12; Agha Buzurg, Dhari‘a, vol. 2, p. 20 no. 62)

9. Risala mawsiuma bi-Lubb al-lubab fi sharh sahifat al-usturlab [Li-1-
Shaykh al-Baha’t (d. 1030/1621 or 1021/1622)]
(Tadhkira no. 6; Agha Buzurg, Dhai‘a, vol. 13, pp. 344-45,
vol. 13, p. 361, vol. 18, p. 290 no. 149; composed at the request
of his student Ibrahim b. ‘Abd Allah b. Nasir al-Huwayzi)

10. Risala fi l-raml

11. Kitab al-Dhukhr al-rav [al-Masabih al-lawami®] f sharh Mafatih al-

shara? [li-l-Fayd al-Kashani]
(Tadhkira no. 7; Agha Buzurg, Dhari‘a, vol. 10, p. 8 no. 47;
Hossein Modarressi Tabataba’i, An Introduction to Shit Law. A bib-
liographical study, London 1984, p. 86—Introduction and volume
one completed in 1142/1729-30)

12. Risala mawsima bi-l-Anwar al-jaliyya fi jawabat al-masa’il al-jabaliyya

al-ula [Risala-yt jabalyya-yi ula)
(Tadhkira no. 8; Agha Buzurg, Dhari‘a, vol. 2, pp. 423-24 no. 1671;
Modarressi, Introduction, p. 109; GALS, vol. 2, p. 586; responsa
to 70 questions of Sayyid ‘AlT al-Burfjirdi al-Nahawandi [al-
Masa’il alyjabaliyya], completed on 28 Jumada I 1149/4 Oktober
1736)

13. Risala ukhra fi l-masa’il al-jabalyya al-thamya |= al-Dhakhira al-bagiya
Jt qjunbat al-masa’il al-jabaliyya al-thaniya/ Risala-yi jabaliyya-yi thaniya
(Tadhkira no. 9; Agha Buzurg, Dhari‘a, vol. 10, p. 15 no. 70;
Modarressi, Introduction, p. 109; GALS, vol. 2, p. 586—responsa
to 30 questions of Sayyid ‘All al-Burfjirdi al-Nahawandi [al-
Masa’il algabaliyya], completed on 17 Sha‘ban 1151/29 November
1738)

14. Risalat al-Maqasid al-‘aliyya |al-Risala al-‘alawiyya] fi jawabat |auwibat]
al-masa’il al-‘alawiyya [mas@’il al-Shaykh “Alf al-Huwayzi| [al-Alyya
Jt qquibat al-masa’il al-‘Alawiyyal
(Tadhkira no. 10; Agha Buzurg, Dhari‘a, vol. 11, p. 210; see also
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vol. 20, p. 114 no. 2175; vol. 21, pp. 381-82 no. 5565; idem,
Tabagat, vol. 6, pp. 520-21; Modarressi, Introduction, p. 109;
GALS, vol. 2, p. 586—responsa to 30 questions of ‘AlT b. ‘Abd
Allah b. Muhammad al-Huwayzani [al-Huwayzi], mostly on
figh. Completed on 28 Jumada II 1149/2 November 1736)

15.  Rusalat al-Dhakhira al-@badiyya fi jawabat al-masa’il al-ahmadiyya
[al-Risala al-ahmadiyya fi jawab masa’il al-Sayyid Ahmad al-Masawt
al-Musha‘sha‘T]
(Tadhkira no. 11; Agha Buzurg, Dhari‘a, vol. 10, p. 12 no. 61,
vol. 11, p. 37; Modarressi, Introduction, p. 109; GALS, vol. 2,
p. 586—responsa to 40 questions of Ahmad al-Huwayz1 al-
Masawt al-Musha‘sha T [al-Masa@’il al-afmadiyya]; completed in
1155/1742-43)

16.  Juz’ min Tadhyil |Dhayl] salafat al-‘asr
(Agha Buzurg, Dhari‘a, vol. 4, p. 54 no. 223, vol. 12, p. 212
no. 1401)

17.  Ritab al-Tuhfa al-saniyya fi sharh al-nukhba al-muhsiniyya
(Tadhkira no. 14; Agha Buzurg, Dhari‘a, vol. 3, pp. 442-43
no. 1606; Modarressi, Introduction, p. 87; GALS, vol. 2, p. 586;
commentary on the Ritab al-Nukhba of Fayd al-Kashani on figh,
composed at the request of Mawla ‘Alf b. ‘Al al-Najjar al-
Tustart, a student of the father of the muyiz)

18.  Risala fi sthhat salat mustashib al-dhahab al-mastar fi l-kamm wa-
nahwahu (Agha Buzurg, Dharia, vol. 15, p. 12 no. 57)

19.  Hashya mudawwana ‘ala [mugaddimat| al-wafi fi jam® ahadith al-
kutub al-arba‘a [li-1-Fayd al-Kashani]
(Tadhkira no. 15; Agha Buzurg, Dhari‘a, vol. 6, p. 229 no. 1288)

20a. Hashya ghayr mudawwana ‘ala al-istibsar [li-1-Shaykh al-Tasi]
(Agha Buzurg, Dhari‘a, vol. 6, p. 18 no. 56)

20b. Hashwa ghayr mudawwana ‘ala al-Madarik [al-ahkam fi sharh sharav
al-islam li-Muhammad b. ‘AlT sib¢ al-Shahid al-thani]
(Tadhkira no. 17; Agha Buzurg, Dhari‘a, vol. 6, p. 197 no. 1085)

20c. Hashwa ghayr mudawwana ‘ala [al-Rawda al-bahiyya] fr Sharh al-
Lum‘a al-dimashqiyya [li-l-Shahid al-thani]
(Agha Buzurg, Dhari‘a, vol. 6, p. 95 no. 502)

20d. Hashwa ghayr mudawwana ‘ala Kitab al-ryal al-kabir [= Manhgy al-
magal fr Um al-ryal] li-Mirza Muhammad b. ‘Al al-Astarabadt
(d. 1028/1619)
(Agha Buzurg, Dhari‘a, vol. 6, p. 226 no. 1266)

20e. Hashwa ghayr mudawwana ‘ala Ryal al-Sayyid Mustafa al-Tafrisht
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[= Nagd al-ryal i-Mir Mustafa b. Husayn al-Tafrisht (d. 1021/
1612-13)]
(Agha Buzurg, Dhari‘a, vol. 6, p. 228 no. 1278)

20f. Hashwa ghayr mudawwana ‘ala Amali al-Sadtuq (d. 381/991)
(Agha Buzurg, Dhari‘a, vol. 6, p. 25 no. 97)

20g. Hashiya ghayr mudawwana ‘ala Mughni al-Labth ‘an kutub al-a‘arth
[li-Jamal ad-Din ‘Abd Allah b. Yasuf b. Hisham (d. 761/1360)]
(Tadhkira no. 18; Agha Buzurg, Dhari‘a, vol. 6, p. 212 no. 1186;
GAL, vol. 2, p. 23)

20h. Hashwa ghayr mudawwana ‘ala -Mutawwal
(Tadhkira no. 16)

201.  Hashiya ghayr mudawwana ‘ala Shark al-Sahifa [al-kamila al-sqyadiyyal
li-I-Sayyid ‘Alf Khan [al-Madant al-Dashtaki] (d. 1120/1708-9)
(Agha Buzurg, Dhari‘a, vol. 6, p. 124 no. 669)

20k. Hashwa ghayr mudawwana ‘ala Rhulasat al-hisab [li-1-Shaykh al-
Baha’1]

(Tadhkira no. 19)

21, Risala fi mas‘ala fusabiyya min al-mu‘dilat

22.  Risala fansiyya fi t’rikh baladina Tustar |= Tadhkira-yi Shishtar/
Tadhkira-yi Shushtar fi ta’rikh-1 Tustar]

(C. A. Storey, Persian Literature. A Bio-Bibliographical Survey, London
1927-39, vol. 1 1, p. 365 no. 486; Munzawi, Fikrist, vol. 6, pp.
289-91; Agha Buzurg, Dhari‘a, vol. 3, p. 243-45 no. 900)
Edition: Tadhkira-t Shishtar. An account of Shushtar, from the earliest
time to A.H. 1169, with notices of its celebrated men and memories of
the author’s life 1-2, eds. Khan Bahadur Maula Bakhsh and
M. Hidayet Husayn, Calcutta: Asiatic Society of Bengal, 191424
(Bibliotheca Indica; 206)

23.  Rusala fi mal al-nasib wa-annahu laysa kull mukhalif nasiban

(Agha Buzurg, Dhari‘a, vol. 19, p. 27 no. 138)
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