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The influence of Sams al-Din Sahraziiri (7th/ 13th century) on Ibn Abi
Gumhiir al-Ahsa’i (d. after 904/1499) - A preliminary note

Sabine Schmidtke

The spiritual and intellectual life in the Eastern lands of Islam during the post-
Avicennan period of Islamic philosophy was dominated by the Peripatetic philo-
sophy of Ibn Sina (d. 428/1037), the doctrine of the unity of existence (wahdat al-
wugid) of Ibn “‘Arabi (d. 638/1240) and the teachings of Sihab al-Din Yahya
Suhrawardi (549/1154 to 597/1191). The latter was the founder of the Illumina-
tionist method of philosophy (Tarigat hikmat al-iSrag) and known as the Master
of Illumination (Sayh al-isrdq). The philosophy of Ibn Sina was revived in the
7th/13th century through the philosophical works of Nasir al-Din Tusi (d.
672/1274).1 For the spread of Ibn “Arabi’s ideas in the Eastern lands, the writings
of his most important disciple Sadr al-Din Qunawi (d. 673/1273-4) were of pri-
mary significance.? Besides these two currents of thought, Suhrawardi’s philoso-
phy of illumination soon became one of the dominant schools of Islamic philo-
sophy? and had a significant impact on the development of Si‘ite theology and
philosophy from the 7th/13th century onwards.# In the following centuries these
different intellectual perspectives gradually began to interact with traditional
kalam culminating in the philosophy of Sadr al-Din Sirazi (d. 1050/1640) and
other representatives of the so-called School of Isfahan in the 11th/17th century.’

1Cf. Nasr 1984: 249-50. On Nasir al-Din Tis], see also Dabashi 1996.

20n him, cf. Chittick 1978. For the influence of Ibn ‘Arabi’s thought on the intellectual life in the
East, cf. also Nasr 1983: 38(f; Chittick 1996: 510-23.

3Concerning the doctrines of Suhrawardi, cf. Corbin 1939. Nasr 1964: chp. 2. Nasr 1963: 372-98. Also
Ziai 1990a; Walbridge 1992; Ziai 1996a: 434-64. For the spread of his thoughts in the East, cf. Nasr
1970: 111-21. Ziai 1996b: 465-96.

4Cf. Nasr 1970: 112-15. However, the extent of the impact of I3ragi philosophy on Imami thinkers
still needs to be investigated. The present author has shown elsewhere that the attribution of a
commentary on the Hikmat al-israg to al-‘Allama al-Hilli (d. 726/1325) (cf. for instance Nasr 1970:
112) is doubtful. Cf. Schmidtke 1991: 71. It is equally doubtful whether Illuminationist teachings
had any influence on Nasir al-Din Tasi (d. 672/1274). Later authors, such as Sadr al-Din Sirazi (d.
1050/1640), maintained that Nasir al-Din Tusi was influenced by the Illuminationist concept of di-
vine knowledge in his famous refutation of Ibn Sina’s view in his commentary on the latter’s Kitab
al-15arat wa-I-tanbihat as well as regarding other issues. Cf. Rahman 1975: 157, 165, n. 58; Nasr
1970: 112; cf. also EI?: 4: 121; Mudarrisi 1335/1956: 167-8. Earlier authors, such as Sams al-Din
Sahraziiri (al-Sagara al-ilahiyya: 389v), have equally noted the resemblance between the Illumi-
nationist view on divine knowledge and Nasir al-Din Ttsi’s interpretation of it; however, they did
not maintain that the latter was influenced by the Illuminationists in this issue. Rahman (Rahman
1975: 157 ff) points out that the alleged resemblance between the views of Suhrawardi and Nasir
al-Din Tisi is indeed limited and that the latter was certainly not influenced in this regard by the
former’s Illuminationist positions. For a summary of Nasir al-Din Tusi’s interpretation of divine
knowledge in his commentary on Ibn Sina’s [§arat, cf. Marmura 1962: 301, n. 19.

50n Sadr al-Din Sirazi and the school of Isfahan, cf. Nasr 1966a and Nasr 1966b; Corbin 1981; New-
man 1986; Dabashi 1996a; Ziai 1996c; Nasr 1996.



Sabine Schmidtke
24

Most of the later Si‘ite theologians saw Illuminationist teachings through the
eyes of Sams al-Din Muhammad ibn Mahmid Sahrazitri (d. after 687/1288), who
wrote the first commentary of Suhrawardi’s Hikmat al-iSragé and who was evi-
dently one of the most important figures of post-Avicennan Islamic philosophy
propagating and commenting on the teachings of Suhrawardi;” he is well known
for his comprehensive history of philosophy, Nuzhat al-arwah wa-rawdat al-afrah
fi ta’rib al-hukama® wa-1-falasifa.® His Sarh hikmat al-iSrag and especially his ex-
tensive encyclopaedia of philosophy al-Sagara al-ilahiyya fi ‘ulam al- -haqa’iq al-
rabbaniyya were of significant 1mportance for later Si‘ite thinkers.9 The Sagara al-
ilahiyya which was completed in 680/1281 was apparently his last work.10 Style
and content of the work reflect the maturity of its author as an advanced scholar
and philosopher.!! In this independent work on philosophy, which is divided
into five epistles (rasa’il) - methodology and divisions of metaphysics, logic, prac-
tical philosophy, physics, metaphysics!? - Sahraztiri discusses thoroughly the dif-
ferent views of various schools on the subjects under discussion, himself usually
adhering to and developing the views of Suhrawardi.!3

The significance of Sahraztri’s writings for later Imami thinkers has already been
established. Qutb al-Din Sirazi (d. 710/1311) relied heavily on Sahraztiri’s com-
mentary on the Hikmat al-i$raq in his own commentary.!* Moreover, detailed re-
ferences to the Sagara al-ilahiyya are found in a number of writings of Mir Damad
(d. 1040/1631-32) and Sadr al-Din Sirazi (d. 1050/1640-41).15 Among non-Islamic
writers, Ibn Kammina (d. 683/1284-85), another important early commentator on
Suhrawardi’s writings, was apparently also heavily influenced by Sahraziiri's
works.16

6Sahraziiri 1993.

7Cf. Sahraziiri 1993: Introduction, xiv ff. Nasr 1970: 111-2.

8Ed. Kh. Ahmad. Hyderabad, 1396/1976. Cf. also GAL Supplement, 1:850-51. This work is one of the
rare sources providing some details on the life of Suhrawardi. Its account on the Sayh al-i$raq has
been edited and translated in Spies and Khatak 1935, 90-121 (edition), 94-101 (translation). The
text has been reedited by S.H. Nasr in his introduction to Suhrawardi 1970.

90n the Sagara al-ilahiyya, cf. Ziai 1990: 14-16, 89-108; Ziai 1996b: 476-84; also Sahraziiri 1993: In-
troduction, xiv ff. Ziai described this work on the basis of the Berlin Manuscript Ahlwardt 5063; cf.
Ziai 1990: 92-3. I consulted the Manuscript Tiibingen 229 which is quoted here. For further copies of
the work, cf. GAL 1:469, GAL Supplement, 1:851. For Sahraztiri’s other works, cf. Sahrazuiri 1993: In-
troduction, xiv.

10¢t. GAL Supplement, 1:851; Sahraziiri 1993: Introduction, xv.

1183hraziiri 1993: Introduction, xv-xvi.

12¢¢. Ziai 1990: 93-6 for a detailed table of contents of the work.

13Ziai 1990: 15-6, 91-2. The question to which extent Sahraziiri made original contributions in deve-
loping Illuminationist philosophy still awaits thorough examination.

14, Ziai 1990: 89; Ziai 1996b: 469; Suhrawardi 1986: 59; Suhrawardi 1993: xlviii, Ixxii.Walbridge
1992: xvi. It is very likely that a comparison between the commentaries by Sahraziiri and Qutb al-
Din Sirazi would shed new light, as Walbridge himself assumes (p. 162), on the question of Qutb al-
Din Sirazi’s originality.

15¢1. Ziai 1990: 15, 90.

16¢f. Suhrawardi 1993, 1:xlviii, 2:64 (Prolégoménes). On Tbn Kammiina see Encyclopaedia Judaica
8:1186-87; GAL 1:431-32; GAL Supplement, 1:768-69; Ziai 1996b: 484-92.
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A further work that provides clear evidence of the influence of Sahraziiri on later
Sitite thinkers is the Kitab al-Mugli, the magnum opus of Ibn Abi Gumhir al-
Ahsa’i (d. after 904/1499), an Imami Si‘i scholar from al-Ahsa’ in Bahrayn.!”

The Kitab Mugli mir’at al-mungi was a commentary on the author’s Kitab al-Nur
al-mungi min al-zalam, which in turn was a commentary on his very concise
Kitab Maslak (or Masalik) al-afham fi “ilm al-kalam. As the title of the basic work
indicates, it was essentially a work on theology.1® However, Ibn Abi Gumbhir
freely combined in this work traditional Mu‘tazilite theology with Peripatetic
philosophy, Illuminationist philosophy, and the doctrine of the unity of existence
(wahdat al-wugnd) by Ibn “Arabi, thus creating an apparently unprecedented syn-
thesis of these systems. On this basis he furthermore sought to reconcile opposing
doctrines of the Mu‘tazilites and the A¥‘arites.!? All three works were written at a
rather late stage of the author’s life, the Kitab al-Niir al-mungi being finished in
893/1487-8820 and the Kitab al-Mugli being finished in 895/1489-90.21

In the Kitab al-Nar al-mungi, Ion Abi Gumhur comments on the text of the Kitab
al-Maslak in a comprehensive manner, often expanding on the Gnostic and II-
luminationist dimensions of the issues under consideration. By contrast, in the
supercommentary, the Kitab al-Mugli, Ibn Abi Gumhir in most instances re-
stricts himself to elaborating on specific notions or arguments mentioned in the
two other works. He usually considers only those issues worthy to be elaborated
on which originate either from the Illuminationist or the Gnostic tradition. On
the rare occasions where the basic work and the commentary deal with strictly
theological issues with no corresponding concept in Illuminationist philosophy
or gnosticism, the supercommentary usually remains silent.22 It is noteworthy
that despite his agreement with the major Mu‘tazilite positions and his being a

17Kitab al-Mugli. Tehran 1324/1906 and 1329/1911. Only the edition of 1329/1911 was available to
me. On the author see EI? Supplement: 380; Madelung 1978: 147-56. Also Cole 1987: 180-82, 197; Cole
1994: 147, n. 6.

18Cf. Mugli: 44:10-12. The work includes the subjects regularly included in expositions on theology:
Introduction (Mugli: 48ff); divine unicity (tawhid) (Mugli: 109ff), containing elaborations on the af-
firmative attributes (Mugli: 130ff) and the negative attributes (Mugli: 147ff); acts of God, correspon-
ding in subject matter to the chapter on divine justice in Mu‘tazilite theological works (Mugli: 202ff)
including discussions on the nature of good and evil, man'’s action, the nature of God’s justice, moral
obligation (taklif), facilitating favour (Juff), pain and compensation (alam wa-‘iwad); prophecy
(Mugli: 234ff); imamate (Mugli: 319ff); passing away and resurrection (fana’ wa-i‘adat al-agsam)
(Mugli: 491ff); repentence (tawba) (Mugli: 512ff); the nature of belief (iman) and unbelief (kufr)
(Mugli: 516ff). Cf. also Madelung 1978: 145.

19Cf. Madelung 1978: 149-50. A detailed study on the theology of Ibn Abi Gumbhiir is currently under
preparation by the present author.

20Mugli: 574:9-10.

21Mugls: 585:10-11. In his introduction to the Kitab al-Mugli Ton Abi Gumhir further remarks that
he composed the Kitab Maslak al-afham after having written numerous other works on theology;
Mugli: 3:18-9; cf. also Madelung 1978: 151.

22For example Mugli: 208-10 where he discusses the Mu‘tazilite and A¥arite views on the origin
and character of the ethical standards for good and evil; Mugli: 224-25 where he discusses meaning
and conditions of moral obligation (taklif).
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theologian originally adhering in the majority of cases to the Mu‘tazilite views,
Ibn Abi Gumhiir refers both in the commentary and in the supercommentary to
the upholders of the Mu‘tazilite doctrines as the “adliyya without ever explicitly
associating himself with this group.23 Moreover, at a number of instances, he re-
fers the reader to his works on theology (kutubuna al-kalamiyya), evidently im-
plying that the present work is not to be counted among his theological works.2*

From the evidence of his earlier works on theology, notably the Kasf al-barahin, a
commentary on the author’s Zad al-musafirin, which Ibn Abi Gumhir comple-
ted in 878/1474,25 as well as the more extensive Kitab Ma‘in al-ma‘in fi usal al-
din, to which he frequently refers in his Kasf al-barahin,26 it is known that the
author apparently was not yet acquainted with the philosophy of illumination
when composing these works.?” In the majority of issues he followed traditional
Mu‘tazilite theology, usually adopting the positions of Abt l-Husayn al-Basri (d.
436/1044) and his followers, freely mixing them with philosophical terminology
and concepts whenever they do not contradict traditional Mu‘tazilite positions.28
On that basis, he already sought to harmonize Aj‘arite and Mu‘tazilite positions -
a tendency which he further developed in the Kitab al-Mugli.29 1t is therefore li-
kely that Ibn Abi Gumhiir got acquainted with the thought of Suhrawardi only
after 878/1474. Moreover, from the evidence in the Kitab al-Mugli it is very likely
that it was through the Sagara al-ilahiyya of Sahraziiri that he came to know II-
luminationist philosophy.

Throughout the Kitab al-Mugli and the two basic works the influence of
Sahraztri’s al-Sagara al-ilahiyya is evident. In the commentary Kitab Nir al-
mungi min al-zalam Tbn Abi Gumhiir at many instances follows Sahraziiri’s line
of argumentation in his $agara al-ilahiyya.30

23Ct. e.g. Mugli: 210, 323.

g g Mugli: 225.

25C. Loth 1877: 127.

26Ct. Kaif al-barahin, 288r:10, 291r:36, 292v:23-24, 300r:3, 302r:21; cf. also Loth 1877: 127.

27There are equally no traces of the doctrine of the unity of existence (wahdat al-wugud) by Ibn
“Arabi in the Ka$f al-barahin.

280n the teachings of the school of Abii I-Husayn al-Basri and their impact on Si‘ite theology, cf.
Ibn al-Malahimi 1991: Introduction. Also Schmidtke 1991: 5 ff and passim.

29¢¥. for example Kasf al-barahin, 296v:35 ff, where he argues, quoting the famous statement of
Imam Ga‘far al-Sadiq “there is neither compulsion nor empowerment, but an intermediary situation”
(1@ gabr wa-la tafwid bal amr bayn al-amrayn), that although man is in principle the author of his
acts insofar as he is their direct cause (“illa gariba), since he acts according to his intention (gasd),
God who provides him with the capability to act is the cause of the cause (“illat al-“illa). Thus de-
spite man being the direct cause of his acts and insofar being a choosing agent he is not the complete
cause (‘illa tamma) for it as his capability to perform the act was created by God. On this basis, he
concludes, reconciliation between the positions of the A¥arite and the Mu‘tazilite positions is rea-
ched. In the Kitab al-Mugli, Tbon Abi Gumhiir equally upholds this conclusion. However, here he
starts his argument from the doctrine of the unity of existence; cf. Mugli: 212ff; also Madelung 1978:
150.

30For instance Mugli: 219:24-220:9 from Sagara, 422r-v; Mugli: 500:8-502:12 from Sagara, 397vff,
401rff, 404rff; Mugli: 569:13-24 from Sagara, 431r:26-431v:9.
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Most striking is the influence of the Sagara al-ilahiyya on Ibn Abi Gumhar’s su-
percommentary, the Kitab al-Mugli. Numerous lengthy passages are identical
with and obviously directly copied from Sahrazuri’s al-Sagara al-ilahiyya.3! In his
discussions of issues where Ibn Abi Gumbhir clearly preferred I3ragi views to
those of the Muslim Peripatetics or the doctrine of the unity of existence (wahdat
al-wugnd) of Ibn “Arabi, entire chapters of the Sagara al-ilahiyya can be identified
in the Kitab al-Mugli.32 Given the accuracy of the copied passages it seems most
likely that Ion Abi Gumbhiir did not get to know the work through any interme-
diary work but rather had a copy of the work at his disposal.

Strangely enough, Ibn Abi Gumbhir refrains from telling his readers the source of
these passages. Neither the name of the author nor the work itself is explicitly re-
ferred to anywhere in his work.33 This is uncommon for Ibn Abi Gumhir, who
usually mentions his sources in his writings.4 In most cases Ibn Abi Gumhiir
does not even alert his readers when presenting the text which he had obviously
copied, thus creating the impression that the subsequent elaborations are his

31gee Appendix.

32For instance the chapter on the proof of God's existence (fi itbat wajib al-wujid), Sagara 326v-
335v; the chapter on the divine names and attributes (fi l-asma’) wa-l-sifat allati li-l-wajib Ii-
datihi), Sagara 335v-338v; extensive portions of the chapter on the perception of the Necessary by
Himself and of the separate intelligent entities and on the knowledge of the souls (fi idriak al-wajib
li-datihi wa-l-mufariqat al-‘agliyya wa-‘ilm al-nufis), Sagara 381v-397v, as well as the chapter
on restoration (i%@da), Sagara 401r-419r. However, the reader should beware of drawing the conclu-
sion that Ibn Abi Gumhiir adopted I3ra4 positions whenever copying portions from Sahrazari's al-
Sagara. Although Ibn Abi Gumhiir draws, for instance, heavily on Sahraz@iri’s al-agara in his ela-
borations on the question of man’s afterlife (Mugli: 500-8), there is now doubt that he does not share
Sahraziirl’s views on this issue but holds firm to the traditional theological view asserting bodily
resurrection (al-ma‘ad al-gismani); cf. Mugli: 492-93.

33¢f. also Madelung 1978: 155, n. 32.

34Ct. for instance his Kasf al-barahin where the following authors and works are expressly quoted:
al-Zamah3ari: Ka33af (283v:24); al-Sayh al-Miqdad (284r:1, 28, 290v:26, 293r:31, 302v:39, 303r:5),
al-Nafi yawm al-hasr fi Sarh al-bab al-hadi ‘asar (287v:27), al-Anwar al-3alaliyya li-Sarh al-fusil
la-nasiriyya (287v:13); Fahr al-Din al-Razi (285r:31, 33, 285v:31, 295r:22), Muhassal afkar al-mu-
tagaddimin wa-l-muta’ahhirin (293r:30, 304r:16-17); Nasir al-Din Tusi: Nagd al-muhassal (285v:3),
al-Fusil fi I-‘usul (287v:25); al-‘Allama al-Hilli (290r:34, 303r:2-3), Anwar al-malakit fi 3arh al-
Yaqut (285v:10-11), Nah$ al-mustarsidin fi usal al-din (285v:32, 288v:15, 316r:16), al-Alfayn al-
fariq bayn al-sidq wa-l-mayn (304r:39), Nahg al-karama (presumably referring to Minha§ al-
karama fi ma‘rifat al-imama) (304r:39); Abu Ishaq Ibrahim ibn al-Nawbahti: Kitab al-Yagiit
(285v:36, 292v:5, 296r:33 - for this work, cf. Schmidtke 1991, 48), Kitab al-Ibtihag (292v:5, mentio-
ning only that al-Nawbahti refers to this work in his Kitab al-Yagit. Ibn Abi Gumhiir states that
this work was not available to him); Kamal al-Din Mitam al-Bahrani (302v:37-8), Qawa’id al-
maram fi “ilm al-kalam (287v:31, 38), Sarh nahg al-balaga (304r:28, 304v:31); al-Sayh al-Hodar
(303r:1, 5), Kitab al-gurar (287v:30); al-Sayh Yusuf Ibn Ubayy (290v:28, 294v:15); al-Sayyid al-
Murtada (293v:16, 316r:1, 24), Tanzih al-anbiya® (302r:21), al-Kafi (304r:39); al-Sayh al-Mufid:
Kitab al-Ir§ad (304r:39); Kitab Ibn Sahrasib (presumably referring to his Managib Al Abi Talib)
(304r:40); al-Sayh al-Ttsi (316r:1, 24); [Ja*far ibn Muhammad] al-Mashadi, Kitab al-Itibar fi ibtal
al-ihtiyar; Kitab al-Managqib fi fadl Al Abi Talib (3041:40, cf. also Mugli: 390:18-19); al-Sayyid Hi-
bat Allah, Kitab al-Anwar (presumably referring to al-Anwar fi tawirih al-a’imma al-athar by Aba
I-Hasan °Ali ibn Hibat Allah ibn “‘Utman ibn al-Ra’iqa al-Mawsili, cf. Dari‘a: 2:412 (no 1644)
(304r:39); Ahmad ibn Hanbal, Musnad (304v:13, 26, 305r:16, 305v:15).
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own. In a number of instances he remarks that what follows or what has been
said is the view of others thus indicating that he is quoting from the writings of
others.35 Occasionally he introduces the passages stating that this is the view of
“some later followers of the illuminationists” (ba®d ahl al-iSraq min al-
muta’ahhirin), 36 “some of the later scholars” (bad al-muta’ahhirin),?” “some of
the later Muslim philosophers” (ba‘d al-hukama® al-islamiyyin min al-
muta’ahhirin),38 “some of the later Islamic philosophers” (ba‘d al-muta’ahhirin
min al-hukama® al-islamiyyin),?® or of “some people of wisdom” (bad ahl al-
hikma).40

It is not unusual for Islamic authors of the Middle Ages to draw heavily upon
other authors’ works without mentioning the source, since the medieval Islamic
writers’ attitude toward originality and plagiarism differed from the modern con-
cept of plagiarism.4! Ibn Abi Gumhiir’s purpose in the supercommentary is to
expand on specific issues mentioned in the basic work and the commentary. Gi-
ven the penetrating character of the Sagara al-ilahiyya®2 which represents Ibn Abi
Gumbhir’s foremost if not single source for Illuminationist philosophy it does
not appear unnatural for him to copy extensive passages from this work.#3> Mo-
reover, in the light of the evidence from the works of Qutb al-Din al-Sirazi and
Ibn Kammiina, who likewise did not refer to Sahraziiri’s commentary on the
Hikmat al-iSraq and the Talwihat as their immediate source,4* it might be argued
that extensive plagiarism became a more and more common phenomenon in
that period.

Given the number of passages quoted from Sahraztri’s al-éagara al-ilahiyya, a
consultation of the available manuscripts of the latter text will certainly be requi-

35E.g. Mugli: 71:20 (hada ma nugila ‘ar ba°d muhaqqiqi ahl al-hikma min ahwal al-zaman); Mugli:
137:21-3 (wa-li-ba“d ahl al-i$raq min al-muta’abhirin tariqa hasana latifa wa-hiya mahd al-haqq
wa-nafs al-sidq bal hiya min al-‘ilm al-mahziin wa-l-sirr al-masiin alladi la yatlau “alayhi illa
al-aqallin hassalaha hada l-Sayh bi-tariq al-isrdq wa-1-ka3f al-dawqi tumma afidaha man
ta’ahhara anhu ... wa-hiya). Ton Abi Gumhiir refrains from identifiying “this Sayh” any further;
Mugli 143:12 (qala ba°d ahl al-hikma); Mugli 165:14 (qala ba“d al-muta’alhirin); Mugli: 505:21-3
(hada hulasatuh@t ma dakarah@i ba‘d al-hukama’ al-islamiyyin min al-muta’ahhirin); Mugli: 507:25-
6 (qala ba‘d ahl hadihi I-tariqa min al-muta’alhirin).

36Mugli: 137:21.

37 Mugli: 165:14, 507:25-6.

38Mugls: 505:21-2.

39Mugls: 85:4.

40Mugli: 143:12, 328:21.

41For other examples of works whose authors relied heavily on earlier works, cf. Meier 1977: 321-
22. The concept of plagiarism (sariqa) in Arabic literature was usually applied only to poetry; cf.
Griinebaum 1944: 234-53; Heinrichs 1987-1988: 357-68; also Abu Deeb 1990, 351; Peled 1991: 37-46;
Marzolph 1992, 1:61-2.

42¢f. Sahraziiri 1993: Introduction, xv-xvi.

43The only other Illuminationist work he mentions and quotes from in a single instance is the Sarh
hikmat al-i$rag by Qutb al-Din al-Sirazi; cf. Mugli: 566:25ff.

44500 above. Mir Damad and Sadr al-Din Sirazi, by contrast, mention Sahraziiri as their source; cf.
Ziai 1990: 104-6 n. 9.
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site in the preparation of a critical edition of Ibn Abi Gumhiir’s Kitab al-Mugli.45
The same applies to the various commentaries by Ibn Kammiina and Qutb al-Din
al-Sirazi on the writings by Suhrawardi most of which are still unpublished.

Appendix

The following passages could be identified to be exact copies from the Sagara al-
ilahiyya. The passages marked with an asterisk are also evidently based on paral-
lel passages of the Sagara al-ilahiyya. However, they are copied in an abbreviated
form.

Mugli 13:4-23 from Sagara 354 v:29-355 r:21;
Mugli* 27:1-29:15 from Sagara 96r:4-101v:6;
Mugli* 29:15-33:3 from Sagara 106v:15-110r:7;
Mugli* 34:23-44:7 from Sagara 110r:8-117r:20;
Mugli* 46:10-47:1 from §agam 275v:13-276r:6;
Mugli* 47:2-5 from Sagara 276r:12-15;

Mugli* 47:6-10 from Sagara 2761:22-25;

Mugli* 47:11-48:4 from §agara 276v:21-2771:16;
Mugli* 48:4-25 from Sagara 278r:11-278v:29;
Mugli* 49:27-51:19 from Sagara 386r:6-388v:11;
Mugli* 70:16-72:20 from Sagara 187v:13-190r:25;
Mugli 75:20-77:17 from Sagara 320 v:1-321 v:3;
Mugli* 85:5-23 from Sagara 345r:20-345v;

Mugli* 85:23-87:7 from Sagara 341v:30-343v:1;
Mugli* 103:10-104:14 from Sagara 311v:17-312r:30;
Mugli 118:13-122:7 frgm Sagara 326v:30-328v:23;
Mugli 122:8-24 from Sagara 335r:17-335v:3;
Mugli 123:14-128:19 from Sagara 328v:24-331r:24;
Mugli 136:14-137:1 from Sagara 382v:23-383 r:7;
Mugli 137:1-9 from Sagara 383v:17-31;

Mugli* 137:9-13 from Sagara 384r:9 ff;

Mugli 137:13-18 from §agara 384v:21-30;

Mugli 137:23-138:12 from Sagara 388v:12-389 r:14;
Mugli 138:15-140:26 from §agum 389r:25-390r:10;
Mugli 143:12-144:24 from Sagara 423v:31-424v:25;
Mugli 147:22-148:24 from Sagara 333r:27-334r:3;
Mugli 152:15-156:15 from Sagara 331r:24-333r:26;
Mugli 156:15-158:26 from Sagara 334r:3-335r:14;
Mugli 165:10-12 from Sagara 381v:20-23;

Mugli 165:12-14 from Sagara 382r:13-15;

Mugli 165:14-166:16 from éagara 382r:19-382v:21;

451n addition to the manuscripts listed by GAL Supplement, 2:272, the following should be mentio-
ned: Princeton Ms 588, 605, 1029, 1827, which are all incomplete (cf. Mach and Ormsby 1987: 40, no.
763); Chester Beatty 3810 (cf. Arberry 1955-66: 4:18). The latter manuscript is of special significance.
Although incomplete (a portion corresponding to 18:15-55:17 of the 1324 edition is missing between
fols. 5v and 6r) it is a very early copy which was completed on 8 Rabi® II 896/ 18 February 1491 and
which was copied from the author’s original copy (327v). The name of the copyist is not given. Ho-
wever, Muhammad Bagir al-Isfahani, the owner of the manuscript from 1324 onwards, assumes that
it may have been copied by the author himself (1r). He points out that the ijaza at the end of the
work (327r-329v) has been written by Ibn Abi Gumhir himself (cf. 327v). A systematic search in the
manuscript catalogues of Iran would certainly bring to light references to further manuscript copies.
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Mugli 183:9-188:21 from Sagara 335v:4-338r:15;
Mugli 201:13-202:4 from Sagara 338r:16-338v:8;
Mugli* 205:5-206:13 from Sagara 378v:20-381v:8;
Mugli 215:6-218:9 from gagara 419r:23-421r:9;
Mugli* 219:24-220:9 from Sagara 422r-v;

Mugli 239:23-240:5 from Sagara 222v:9-20;

Mugli 240:5-253:20 from §agara 223r:3-240v:24;
Mugli 253:20-256:6 from gagara 2441:20-2471:15;
Mugli* 328:21-332:27 from Sagara 117v:12-124v:5;
Mugli* 333:5-335:11 from §agara 127r:31-130r;
Mugli* 500:9-502:12 from Sagara 397v ff, 401r ff, 404r ff;
Mugli 502:12-505:21 from Sagara 415v:20-417v:7;
Mugli* 505:23-507:14 from Sagara 405v ff;

Mugli 507:14-25 from Sagara 415r:11-25;

Mugli 507:26-508:18 from Sagara 415r:27-415v:20;
Mugli* 569:13-24 from Sagara 431r:26-431v:9.
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